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Ruth 1:1-18

Lines That Shape Our Lives
[bookmark: _GoBack]
The world of movies, like the Bible, contains memorable lines that have changed the way we talk, feel and live. 

AT A GLANCE: 
“We’re not in Kansas anymore.” This is a famous line from a movie, as is “Here’s looking at you, kid.” We could go on, and, in fact, we do below. The Bible has a few memorable lines as well. One of the most famous comes from a curious little story in the Old Testament. It’s a comment about faithfulness and mercy.

EDITOR’S PICK: 
For material based on today’s gospel text, see “Moving the Chains,” November 1, 2009, at HomileticsOnline.com. 

In our entertainment-saturated world, we hear a lot of lines from movies. Most are quickly forgotten, but some make us laugh, some make us think and others give us a lump in the throat. But among the countless lines that have been captured on film, a few have actually changed the way we talk. 
In The Wizard of Oz, released in 1939, Dorothy says to her dog, “Toto, I’ve a feeling we’re not in Kansas anymore.” People quote that line whenever they feel like the world around them has changed.
In 1948, the movie Casablanca gave us one of the most romantic phrases of all time, “Here’s looking at you, kid.” It works best if you imitate Humphrey Bogart when you say it.
Cool Hand Luke, released in 1967, gave us the words, “What we’ve got here is a failure to communicate.” You’ll hear that one when people suffer a complete breakdown in communication. 
From 1984’s This Is Spinal Tap we get the line, “These go to 11.” According to The Washington Post (March 29, 2018), Christopher Guest was referring to custom amps that don’t max out at a measly 10. Now, turning something up to 11 can mean any type of excessiveness. 
In 2001’s Zoolander, Will Ferrell said, “I feel like I’m taking crazy pills,” which describes how so many people are feeling today. 

Great lines from the Bible
The world of movies, of course, is not the only source of lines that shape our lives. The Bible is also full of great phrases that are remembered and quoted in a variety of situations. 
Psalm 23 gives us the comforting verse, “The LORD is my shepherd, I shall not want” (v. 1).
From Jeremiah we get the assurance, “For surely I know the plans I have for you, says the LORD, plans for your welfare and not for harm, to give you a future with hope” (29:11).
First Corinthians offers the insight, “Love is patient; love is kind; love is not envious or boastful or arrogant or rude” (13:4-5).
In Paul’s letter to the Philippians, we find the uplifting words, “I can do all things through him who strengthens me” (4:13). And in his letter to the Romans, we are promised, “We know that all things work together for good for those who love God, who are called according to his purpose” (8:28).
And, of course, there is the verse that Martin Luther called “the Gospel in miniature,” John 3:16: “For God so loved the world that he gave his only Son, so that everyone who believes in him may not perish but may have eternal life.” 
Another classic comes from our text today in the book of Ruth: “Where you go, I will go; where you lodge, I will lodge; your people shall be my people, and your God my God” (1:16). 

Why do these lines resonate with us?
What’s so special about these lines from the Bible? 
For starters, they are true — they capture an important insight about the nature of God and human beings. The Lord is as caring and protective toward us as a shepherd is toward his sheep. God really does watch over us, making plans for our welfare. Christ truly does strengthen us to face the challenges of our lives, and all things do tend to work together for good when we love and serve our Lord.
These biblical verses are concise summaries of bigger truths, in the same way that movie lines reveal something essential about their characters. Humphrey Bogart was a tough guy with a tender heart, captured in the romantic line, “Here’s looking at you, kid.” Christopher Guest was an empty-headed rock star who really thought that his amp would be louder if it went to 11. These movie lines are memorable because they are so true to their characters.
But great lines also shape us because they capture an entire story. When Dorothy says, “We’re not in Kansas anymore,” you know that she has entered the strange new world of Oz. When Will Ferrell shouts, “I feel like I’m taking crazy pills,” you are getting a shorthand description of the entire Zoolander movie, in which two male models try to prevent the murder of a prime minister at a fashion show. Hear these lines, and you know that you are going to be in a state of shock, like the state of incredulity, for example, that that was captured in a single word from the 1987 movie The Princess Bride: “Inconceivable!”
In the book of Ruth, we hear Ruth saying the line, “Where you go, I will go; where you lodge, I will lodge; your people shall be my people, and your God my God” (1:16). This line shapes our lives because it captures the entire story of the book of Ruth, bringing to mind the faithfulness of Ruth to her mother-in-law Naomi which, in turn, is a picture of God’s faithfulness to us. Her comment mirrors God’s faithfulness or hesed to us. It reminds us of Christ’s promise to never leave us or forsake us.

The story
But what is the lead-up to this memorable line? Back in the days when judges ruled the people of Judah, there was a famine in the land. A man of Bethlehem fled the famine and went to live in the land of Moab, along with his wife Naomi and two sons. The man died in Moab, and his two sons married a couple of Moabite women named Orpah and Ruth. But then the two sons died, leaving Naomi without a husband or sons. She was living at a time in which life was — in the words of philosopher Thomas Hobbes — “nasty, brutish and short.”
So what was poor Naomi supposed to do? She decided to return to Judah, where the famine was now over. But she knew that she had nothing to offer her daughters-in-law, so she said, “Go back each of you to your mother’s house. May the LORD deal kindly with you” (v. 8). Naomi loved her daughters-in-law, but she knew that she could not give them additional husbands. In a line that is really quite humorous, Naomi asks, “Do I still have sons in my womb that they may become your husbands? [Even] if I should have a husband tonight and bear sons, would you then wait until they were grown?” (vv. 11-13).
The answers, of course, are “no” and “no.” Naomi doesn’t have sons in her womb, and it would be ridiculous for Orpah and Ruth to wait for babies to grow up, just so they could become their husbands.
All three weep, and then Orpah kisses Naomi and heads back to Moab. She leaves reluctantly, not with the brush-off “Bye, Felicia,” which is a line from the 1995 movie Friday. That’s a good-bye that has become a popular Twitter put-down and a quick way to dismiss someone. 
So Orpah leaves Naomi, but Ruth clings to her. Naomi encourages Ruth also to return home, in a line that seems to echo the words of Tom Hanks in the 1992 movie A League of Their Own: “There’s no crying in baseball.” Go back home, Ruth: There’s no crying in a life that is nasty, brutish and short.
But Ruth says to Naomi, “Do not press me to leave you or to turn back from following you! Where you go, I will go; where you lodge, I will lodge; your people shall be my people, and your God my God” (v. 16). When Naomi sees that Ruth is faithful to her and determined to stay with both her and her God, Naomi allows her to come along.
This memorable verse captures the story of Ruth’s faithfulness. The line is repeated in a variety of settings today, with the citation “Ruth 1:16” appearing inside wedding rings and on tabletop photo frames. These words of Ruth, expressing her determination to be faithful to Naomi and to God, have actually shaped our lives and changed the way we talk and feel.
We remember these words because they reveal something essential about Ruth: She was a woman of deep love and faithfulness. 
But we also remember these words because they summarize the entire story, and remind us that God used this loving and faithful woman in a powerful way. Ruth went to Bethlehem with Naomi, and there she met a man named Boaz. She married him and had a son who became the grandfather of David. Because Ruth remained faithful to Naomi and to God, she was able to become the ancestor of the greatest of Israel’s kings — and of Jesus.

Faithfulness is not easy
Let’s not assume, however, that love and faithfulness always lead to a perfect Hollywood ending. When Ruth promises to stay with Naomi, she does not know that she will end up with a husband and child. Jessica Tate, the director of the organization called NEXT Church, reminds us that when the two women arrive in Bethlehem, Naomi is bitter and empty. “At this point in the story,” she says, “we do not know that Ruth will become Naomi’s savior.” We do not know that there will be a new family or plentiful food. All we are left with is Naomi’s emptiness. 
“This is where we so often find ourselves,” says Tate, “with a scary diagnosis, a relationship crumbling, the loss of a job, the death of a loved one. We find ourselves in these empty places, uncertain of the end of the story. We do not know how, or if, our fortunes, our security, our confidence, our hope will be restored.”
So what do we do? In the 2001 movie A Beautiful Mind, a brilliant mathematician named John Nash suffers from terrible hallucinations. After a particularly threatening episode, his wife Alicia comes to him and asks, “You want to know what’s real?”  Putting his hand on her heart, she says, “This is real.” She remains faithful to him in the face of an uncertain future, and near the end of his life, he wins the Nobel Prize.
“This is real,” says Alicia Nash — you are not alone. 
“This is real,” says Ruth to Naomi — I will be with you. 
“We are left with simply a promise,” writes Tate, “a promise that we are not alone.” This is God’s promise to us, as well — that nothing in all creation will separate us from our Lord.
“Where you go, I will go; where you lodge, I will lodge.” This promise from Ruth to Naomi is also God’s promise to each of us. 
“You want to know what’s real?” This is real — the love and faithfulness of the one true God, in every time and place, in the face of any hardship, loss or failure.
That’s a line that can shape our lives.

Henry Brinton, Kim Dunker, Marshall Johnson, Damon Laaker, Barbara A. Oshlo, Melanie Silva and Carl Wilton contributed to this material.

Possible Preaching Themes:
· Ruth the Moabite: How God uses foreigners
· Naomi, the model of an amazing mother-in-law
· The challenges of entering the family of God and God’s people

Sources:
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Psalm 146
What Does the Text Say?
The English liturgical exclamation, “Hallelujah!” is derived from the opening and closing words of the last five psalms in the OT — hallelu-yah — translated by NRSV as “Praise the LORD!” These psalms, sometimes called Hallels by biblical scholars, close ancient Israel’s theologically and emotionally variegated hymnbook on a sustained note of praise. Today’s psalm, Psalm 146, is part of this collection. An overview of Psalm 146 reveals that it is a declaration of intent (v. 2) followed by (a) a warning against false trust (vv. 3-4) and (b) the rationale for the psalmist’s declaration (vv. 5-10). The psalm combines elements from Israel’s royal theology (v. 10), wisdom schools (v. 5), prophetic tradition (vv. 7-9) and ancient liturgical poems (v. 5b). 

Matthias Chosen to Replace JudasWhat Is One Possible Approach to the Text? 
Praise the Lord! The command to “Praise the Lord” is a frequent one, especially in the OT. But how does one praise the Lord except by saying “Praise the Lord!”? Some people are quite comfortable doing this. It’s “Praise the Lord” this and “Praise the Lord” that. Some pastors preach to congregations that often interrupt with exclamatory expressions like “Amen!” and “Praise the Lord!” But is there no other way to praise the Lord except by saying those very words? Develop a sermon that explores how we can praise the Lord. The psalm mentions singing (v. 2), and trusting and hoping in God (v. 5). But it is also possible that we praise God by the way we live. The way we should live is by mirroring who God is. According to this psalm, God sets prisoners free. God opens the eyes of the blind. God lifts up those who have fallen. God loves the righteous. God watches over strangers. God upholds the widow. Perhaps our best way to praise God is to love our neighbor.
*Homiletics has treated this text once. Go to HomileticsOnline.com. Select Psalm in the Scripture Search drop down menu and click GO.

Hebrews 9:11-14
What Does the Text Say?
In this passage, the reader enters the obscure, esoteric and anachronistic language of the early second-century Jewish-Christian apologist. What had begun in Paul’s ministry had now blown up into a more full-fledged theological skirmish of words concerning the status of Christianity vis-à-vis Judaism. Not open warfare yet, for the author of Hebrews seeks to show the unquestionable logic of his argument. However, sides are being drawn which are not erasable. The author of this treatise seeks to show the pre-eminence of the gospel. Hence, in this text, the author continues his theological and philosophical assault on the Jewish priestly tradition by presenting Jesus as the ultimate High Priest. 

Matthias Chosen to Replace JudasWhat Is One Possible Approach to the Text? 
Cross Donation. This text is very difficult to preach if you’re uncomfortable with a “blood theology” of the cross. Yet, it is a theme that runs through Scripture that is hard to ignore. The writer refers to the OT priestly and sacrificial system in which the blood of goats, calves, bulls, sheep and lambs was shed and sprinkled on the Mercy Seat. The slain animal itself was placed upon an altar. It was a bloody, bloody affair. The writer’s argument is that if the blood of a goat was efficacious in removing the stain of sin, how much more efficacious is the blood of Jesus Christ in removing sin, so that our consciences might be “purified from dead works to worship the living God”? When someone dies for you, what remains is sort of a moral and ethical obligation to live in a way that honors that death and that is worthy of it. Studies show that people who have been recipients of organs, especially a heart donation, often feel this moral obligation. Jesus died and made a huge donation — the donation of his very life — so that we could be an utterly new creation. He was the purest lamb of God (to reference the sacrificial system) and like the lambs slaughtered for the sins of the people, Jesus did not deserve to die. He did not die for his own sins. So, how do we live knowing now that someone died for us? Something to think about.
*Homiletics has treated this text once. Go to HomileticsOnline.com. Select Hebrews in the Scripture Search drop down menu and click GO.

Mark 12:28-34
What Does the Text Say? 
In this text, a scribe is speaking for himself and not as a representative of some group. This scribe is immediately impressed with Jesus’ answers. Consequently, unlike the baiting, belligerent questions posed by the others to test Jesus, this scribe’s inquiry seems to arise from a sense of respect for Jesus. “Which commandment is the first of all?” he asks (v. 28). The first half of Jesus’ reply is hardly astonishing. The second half of Jesus’ answer to the scribe’s question comes from Leviticus 19:18. When coupled with the mandates of the Shema, this commandment welds personal piety to active ethical behavior. Jesus fully intends these “two” commandments to be as one inseparable mandate. Note that he concludes, “There is no other commandment greater than these” — suggesting that these commands should be designated as numbers 1 and 1, not 1 and 2. The commandments Jesus chooses as most important are highly theological and ethical in nature, while the practices the scribe chooses with which to contrast them are ritual. In fact, the scribe, in making this kind of comparison while standing in the temple — the center of all Jewish cultic/ritual activity — is being quite indiscreet. Jesus’ final words to the scribe also differentiate this exchange from the other combative challenges Jesus had faced that day. Mark’s text, which generally has few good things to say about the religious authorities, specifically compliments this scribe (he “answered wisely”). Jesus’ response is also unique. When he announces that this scribe is “not far from the kingdom of God” (v. 34), it is clear that this “kingdom” reference is not to the eschatological age to come. Instead, it appears to refer more to a condition that exists here and now. The kingdom of God for which this scribe is almost ready seems more like the Good News of the gospel itself, which once received will put him on the path toward the eternal kingdom. This exchange between Jesus and the scribe becomes itself something of an illustration of the Great Commandment. Jesus and the scribe have stepped away from “us versus them” categories, and created an island of reconciliation in a sea of hostility. Their common devotion to God and neighbor silences the debate, and Mark reports, “After that no one dared to ask him any question” (v. 34).

Matthias Chosen to Replace JudasWhat Is One Possible Approach to the Text? 
And That’s an Order! We don’t use the word “command” too much in everyday conversation, unless we’re a computer programmer. Somehow, it’s okay to insert commands and to write a series of commands for an inanimate machine that, for the time being, is not yet thinking on its own. But we don’t command our children, our spouses, our co-workers or our employees. We prepare a list of chores, we collaborate on tasks or we establish objectives. In the military and the police, commands certainly exist, and sometimes, lest an underling misunderstand the objective or what the “commanding” officer is saying, the officer will add: “And that’s an ORDER!” Think of these two commandments in this way. Jesus distills all of the commandments of the Mosaic Law into two. Love God and love your neighbor. And that’s an ORDER! What don’t we understand about this? The sermon can then move on to explain what loving God and loving your neighbor looks like.
*Homiletics has treated this text five times. Go to HomileticsOnline.com. Select Mark in the Scripture Search drop down menu and click GO.

Animating Illustrations
In Margaret Edson’s play Wit … renowned poetry scholar Vivian Bearing is dying from ovarian cancer. As she lies withered in her hospital bed, weak, bald, emaciated and groggy from morphine, Vivian’s 80-year-old mentor enters the room. … “Let’s see” [says the mentor, holding a children’s book]. The Runaway Bunny. By Margaret Wise Brown. … 
Once there was a little bunny who wanted to run away. So he said to his mother, “I am running away.”
“If you run away,” said his mother, “I will run after you. For you are my little bunny.”
“If you run after me,” said the little bunny, “I will become a fish in a trout stream and I will swim away from you.”
“If you become a fish in a trout stream,” said his mother, “I will become a fisherman and I will fish for you.”
“(Thinking out loud) Look at that. A little allegory of the soul. No matter where it hides, God will find it. See, Vivian?”
—Jessica Tate, “Between text & sermon: Ruth 1:6-22,” Interpretation, April 2010, 172.

##

When faced with forced relocation due to famine and political strife, Ruth said to Naomi, “Where you go I will go …” (Ruth 1:16).
Like Ruth and Naomi, refugees today are confronted with dire situations in their homes, and are forced by the necessity of survival to leave their communities in order to seek safety and security. The United Nations estimates over 60 million people across the world are refugees or displaced persons. Higher than it has been since World War II and is expected to increase as violence continues in the Middle East and parts of Africa. …
Together, we accompany the refugee and stand in solidarity with the distressed, bringing about the world as God intended.
—“One Great Hour of Sharing,” Memorial Baptist Church, April 25, 2016, mbcfdl.org.

##

Some famous movie lines that have come down to us in popular culture have been transmitted incorrectly. Perhaps the most famous example is the line spoken by Humphrey Bogart in the 1942 film, Casablanca, in the role of nightclub owner Rick Blaine. Thirty years later, the incorrect line was echoed in the title of a film by Woody Allen: Play It Again, Sam.
Bogart never uttered the line in the film. What Rick really says to his piano player is “Play it, Sam.”

##

Here’s the American Film Institute’s list of the top 100 movie quotes of all time: afi.com/100years/quotes.aspx.
—Retrieved May 30, 2018.

##

As the storm clouds of World War II gathered, Austrian psychologist Viktor Frankl, a Jew, had the opportunity to go to America. His elderly parents urged him to leave for his own safety, but he struggled with the decision. His visa would not permit him to take his parents with him. Should he leave or should he stay? He asked God for a sign.
	One day, his father happened to show him a fragment of marble taken from a bombed-out synagogue. It displayed a line of Hebrew writing: the Fourth Commandment, “Honor your father and mother.”
Frankl took it as his answer. He stayed.
His decision carried a heavy price. He and his family were arrested and sent to concentration camps. His parents died there. He spent years in Auschwitz and survived, eventually writing about the experiences of commitment and courage he witnessed among his fellow inmates in his bestselling book, Man’s Search for Meaning.
His story echoes the well-known story of Christian theologian Dietrich Bonhoeffer, who actually made it to America, but who later decided to go back to his native Germany, out of a sense of solidarity with his suffering fellow Christians in that land.
Bonhoeffer did not survive. Caught up in a plot against Hitler, he was arrested by the Nazis and executed just a few weeks before the war ended.

##

	If you want to tell a story or two about faithfulness or loyalty, you may find your best examples by citing not humans but canines. Go online and search for stories about faithful and loyal dogs and you’ll discover a host of sources providing many examples. A disproportionate number of these examples happen to involve German shepherds.
	Very few examples of faithful cats, BTW.

##

The Quaker spiritual writer, Douglas Van Steere tells of a potato farmer he once knew in Michigan. The man was frugal to a fault. He was so tight that he planted only the peelings of his potatoes as seed. He fed the insides to his livestock.
His method worked fine in years when there was plenty of moisture. But when the rains failed, he nearly always lost his crop. In years of drought, only the farmers who planted whole potatoes enjoyed a harvest.
Van Steere teaches that, in our spiritual lives, it’s only when we plant the whole of ourselves, not just life’s “peelings,” that we reap a bountiful harvest. He quotes a line from the Spanish philosopher Miguel de Unamuno: “Sow yourselves, sow the living part of yourselves, in the furrows of life.”

##

At any rate, that is happiness — to be dissolved in something complete and great.
—Willa Cather, My Antonia.

Commentary
Ruth 1:1-18

With the possible exception of the Song of Songs, there is no book in the OT as idyllic in its entirety as the book of Ruth, from which today’s lesson comes. The story is the gentle folk tale of two women — one Israelite, one Moabite — and the circumstances that brought them together, kept them together and bequeathed their story to Israel’s national epic, to world literature and to the liturgies of both synagogue and church.
The book is noteworthy in several respects. It is among the briefest in the OT (only four short chapters). It is peopled by only a small handful of characters, who, apart from Boaz, are not mentioned elsewhere in the OT. It focuses on the plight of a single imperiled family in a circumscribed locale, with no sustained attention to national or international concerns. Its main characters are women. Its heroine is (initially, at least) a non-Israelite. Apart from passing references, God plays almost no direct role in the book. The book of Ruth is an altogether remarkable addition to the biblical canon.
Although set in the historical period of the judges (ca. 1200-1020 B.C.; Ruth 1:1), the book as we have it is difficult to date with precision. In its final form, it certainly dates from after the reign of David (ca. 1000-960 B.C.), and could be as late as the exilic or post-exilic period, based on some late linguistic features, as well as the book’s concern with the continuation of family lines and the Davidic dynasty, both of which featured prominently in Israel’s exilic and post-exilic consciousness.
Regardless of its date, the book ought not to be read primarily as a source of historical information (despite its several allusions to various customs, such as the institution of levirate marriage, 4:9-12; property redemption, 4:1-6; and the sealing of contracts, 4:7). It is a tale, pure and simple, parabolic in its presentation of the importance and role of divine and human hesed, traditionally translated as “lovingkindness,” but also as “kindness” (2:20), “loyalty” (3:10) and, in its verbal form, “deal kindly with” (1:8). The word denotes willful, directed compassion and faithfulness arising out of a committed relationship.
In a few brief verses (1:1-5), the geographical setting of the story is established (Bethlehem, Judah and Moab), most of the characters are introduced (Elimelech, Naomi, Mahlon, Chilion, Orpah and Ruth), and the plot-driving crisis is outlined (the deaths of a family’s males). The economy of the narrative is remarkable, and the swift sketching of background essentials in these verses contrasts with a much slower pace later in the story (3:1-18), revealing a narrator of considerable skill.
The names of the characters in the book are all symbolic, although neither the exact meaning of their names nor their full symbolic value is always clear. The name Elimelech, for instance, is usually translated as “My God is king,” and is taken as a pointer to the period prior to Israelite kingship, when Yahweh was regarded as Israel’s king. Elimelech’s name can also be translated, however, as “El is king” or even “Milku is my El/God,” using the names of the ancient Canaanite deities El and Milku. If these “old-fashioned” divine names were intended, Elimelech’s name may suggest, along with the names of Mahlon and Chilion — which might be translated as “Sick” and “Spent” — a passing era, when patriarchal authority was becoming viewed as unreliable and female self-determination was becoming viewed as a viable alternative lifestyle.
Likewise, Naomi’s name, “Pleasant,” is changed to Mara, “Bitter,” when she is bereft of her male kinfolk (1:20), and the name Orpah, the daughter-in-law who returns to her Moabite family of origin, means “Back of the Neck,” an appellation that can hardly be coincidental in the context of the story. Ruth’s name, similarly, is usually understood to be derived from the root meaning “associate with,” and is the feminine form of the noun “friend, companion,” the obvious role she plays in the narrative.
Elimelech’s family is driven into exile in Moab, opposite Judah on the east side of the Dead Sea, and one of Israel’s historic enemies (but with whom Israel acknowledged ancient ties, Genesis 19:30-38). Frequent migration due to famine was a way of life in the rain-based agriculture of Syria-Palestine, and is a recurrent theme in the stories of Israel’s ancestors (e.g., Abraham, Genesis 12:10; Jacob, Genesis 42:1).
The marriages of the Judahite men Mahlon and Chilion to the Moabite women Orpah and Ruth is reported without comment (1:4). Intermarriage to foreigners was a perennial concern in biblical Israel, with varying degrees of sanction imposed to attempt to curtail or tailor the practice. The passing comment that “about ten years” elapsed without either marriage producing issue (1:4-5) may be a subtle expression of the narrator’s disapproval of the brothers’ marriages, as childlessness was considered a sign of divine displeasure in the ancient world. (Ruth is regarded as a convert to Judaism on the basis of her story, and her offspring are born only after she declares her loyalty to the Israelite Naomi, Naomi’s Israelite people and Naomi’s Israelite God, i.e., after her de facto conversion, vv. 16-17.)
Naomi’s instruction to her daughters-in-law to return to their mothers’ houses (v. 8) is unusual, as women across the ancient Near East (as in the ancient world in general) were ordinarily identified by their membership in their fathers’ houses. The statement is even more striking in the overall context of the narrative, which focuses on the precarious social and economic condition of women without male relatives (reinforced by such statements as v. 9).
While Naomi is touched by the initial refusal of Orpah and Ruth to leave her when she decides to return to Judah, she appeals to pragmatic concerns to convince Orpah to attempt to start a new life with a different family. The situation is peculiar, as it was ordinarily the role of men to provide other men for their dependent women (daughters and sisters, primarily); that Naomi has taken on this obligation (by her admission that she is unable to fulfill it, vv. 12-13), and not for blood relations but for in-laws, stretches the bonds of familial obligation well past their customary and legal boundaries.
One of the reasons the book of Ruth should be approached cautiously for information about legal or social customs is that although well-known customs are alluded to or even depicted, they are not portrayed in conformity with information about them found elsewhere in the OT. 
For example, Naomi’s rhetorical question in vv. 12-13 — that even if she were to marry and bear sons again immediately, would Orpah and Ruth wait until those sons were of marrying age to marry them? — suggests levirate marriage, the practice of a dead man’s brother marrying his brother’s widow for the purpose of fathering children considered to be the offspring of the dead man (Deuteronomy 25:5-10). However, the marriages in the scenario Naomi presents would not be true levirate marriages since her new sons would not be actual brothers of Mahlon and Chilion.
Similarly, later in the story, when Boaz seeks to redeem the property of Naomi from a nearer kinsman (4:5), he says that the one who redeems Naomi’s property also must perform the duty of levirate marriage for Ruth, a conjunction of duties not specified anywhere in levirate legislation. This may reflect a loss of information about the various permutations of levirate marriage or it may be a ploy on Boaz’s part to discourage the nearer kinsman. Regardless, the book’s depictions of various customs should be considered carefully in the light of parallels elsewhere in the OT.
Ruth’s famous declaration of loyalty to Naomi amounts to a de facto conversion, listing the various components that constituted identity in the ancient world: physical location (v. 16), people (v. 16), God (v. 16) and place of burial (v. 17). No reason is given for Ruth’s pledge of fealty to Naomi, which contrasts with later expressions of gratitude for acts of kindness rendered or the worthiness of the recipient (3:7-11). This may be one of the several points about hesed the book is seeking to make, that true kindness operates irrespective of merit or reward.
*Additional commentary on this text can be found at HomileticsOnline.com (Scripture Search).

Conversation with the Children: Ruth 1:1-18
Put a globe in front of the children and show them where they live. Then ask them to name some places in the world that they would like to visit. Find the various places, and comment about how far those places are from home. Point to the modern country of Jordan, and say that this was called Moab in the Bible. Briefly, tell the story of Naomi and Ruth. Naomi had lived in Moab for a while, but she wanted to return home to Bethlehem. She had a long walk to get home from Moab to Bethlehem. Her daughter-in-law Ruth wanted to stay with Naomi, and Ruth said, “Where you go, I will go; where you lodge, I will lodge; your people shall be my people, and your God my God” (v. 16). Was Naomi happy or sad to hear Ruth say this? Stress that Ruth was good to Naomi because Ruth said she would never let Naomi face her problems alone. Are there any times that we don’t want to be alone — at home, in school, in the neighborhood or at night? Who do we know that has made this same promise? Let the children know that God is always faithful to us, and God promises that we will never have to face our problems alone. Put your finger on the globe, spin it around, and say that this will be true for us wherever we are in the world, because there is no place in the world where God is not right beside us.
															
Worship Resources

Invocations — General
Invocation and Affirmation of Faith
God, 
We believe that you gave humanity life and that you gave Adam and Eve every good thing to eat in the Garden of Eden. 
We believe that you provided bread and grain for the sons of Israel, through your servant Joseph, when they sought help in Egypt and found their brother alive and well.
We believe that you provided manna and quail for the nation of Israel as they wandered in the desert.
We believe that you kept the oil flowing and the flour jar full for the widow in Elijah’s day.
We believe that you fed the thousands with fishes and loaves.
Now, hungry as we are, we turn again to you. Feed our souls today on the living bread of Jesus. Amen.

Prayers of Confession — General
Prayer
Holy God, we live such cluttered lives. Society deluges us with messages that we need and deserve and find status in more stuff. We do not realize that to do justice, love kindness, and walk humbly doesn't require us to own one material thing. Forgive us. Help us turn from our destructive patterns of accumulation and seek first your kingdom and righteousness. In Jesus’ name we pray. 

Assurance of Pardon
Take courage: God’s Spirit empowers us to move from the ways of death to the ways of new life. In Jesus Christ, we are forgiven and hope is renewed.

Hymns
For All the Saints
All People That on Earth Do Dwell
Come, You Disconsolate

Praise 
Not for a Moment (After All) (Andrews)
All Things Possible (Schultz)
Already There (Casting Crowns)
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The Praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

Lectionary Texts
Twenty-Fourth Sunday after Pentecost, Cycle B
Ruth 1:1-18*
Psalm 146*
Hebrews 9:11-14*
Mark 12:28-34*
*Additional sermonic treatments of these texts are available online at HomileticsOnline.com.






