November 25, 2018

Psalm 132:1-12 (13-18) 

Too Busy for God 

Making room for God in our schedules is preparation for recognizing when God interrupts us.

AT A GLANCE: 
It is difficult for many people to unplug — to go phoneless — for an extended period. And in tandem with this uneasiness is our busyness — a condition that we’re almost proud of. Who wants to admit that they’re not busy? To say that we’re not particularly busy is so … so … un-American. The psalmist is struggling with his own personal schedule. He wants to “find a place for the LORD.” He meant it literally — a reference to the Ark of the Covenant — but it’s plausible to believe he meant it figuratively as well.

EDITOR’S PICK: 
For material based on today’s gospel text, see “The Question Jesus Doesn’t Answer,” November 22, 2015, at HomileticsOnline.com. 

Earlier this year, Alexandra S. Levine, a Metro reporter for The New York Times, wrote of being forced to go phoneless while viewing a corruption trial. The courthouse had required observers to check their electronics before entering the building. Levine writes, “The experience was at once inconvenient and enjoyable, disorienting and liberating.” She also said after a day with no texting, email or internet, it occurred to her that the courtroom “might be one of the few spots left in the city where New Yorkers could fully disconnect.”
	The experience led Levine to explore what other venues in the city required one to temporarily cut the cyber pipeline to the rest of the world. But even in a place as large and varied as New York City, it mostly came down to courtrooms, federal buildings, jails, some museums, a few restaurants and various performance sites. 
Generally, the museums and restaurants simply ask visitors to shut off their electronic gadgets, but some performers now require audience members to place their cell phones in provided pouches that include a lock technology that prevents people from using the devices. They can keep their phones with them, but the pouches make it impossible to snap pictures, shoot videos or send text messages during the performance. Their only option — gasp! — is to simply view the show. (The pouches are unlocked by a disk mechanism as attendees leave the hall.)
	Such restrictions are necessary because so many of us have become compulsive users of our communication devices. We could, of course, simply shut off our electronics from time to time and create our own disconnected zones, but how many of us actually do it?
	The fact is, unless we’re in one of the officially restricted locations, if we want to unhook from the larger world, we have to take the steps ourselves to make it happen.

And this brings us to the text from Psalm 132, where King David said, “I will not give sleep to my eyes or slumber to my eyelids, until I find a place for the LORD, a dwelling place for the Mighty One of Jacob” (vv. 4-5).
	It’s not immediately obvious, but these words are David’s vow to bring the Ark of the Covenant into Jerusalem. The Ark was the object that symbolized for Israel God’s presence, and the meaning of David’s statement is “I’ll not rest until I bring the Ark to Jerusalem, where it can be set in a proper location.” 
	But this is one place in the Bible where the surface meaning of the words is more important for us in terms of spiritual insight than the meaning in context. So when the psalmist says, “I will not give sleep to my eyes or slumber to my eyelids, until I find a place for the LORD,” we can hear in it a resolution to intentionally make a “place” — time in our day — to think about our lives in the light of God’s will.

Crazy busy
Writing in The New York Times, Tim Kreider observed that so many people speak of how busy they are, some even saying they are “crazy busy.” He notes, “Almost everyone I know is busy. They feel anxious and guilty when they aren’t either working or doing something to promote their work. They schedule in time with friends the way students with 4.0 G.P.A.’s make sure to sign up for community service because it looks good on their college applications.” 
	As an example, Kreider tells of writing to a friend to ask if he wanted to do something that week, and the friend answered that he didn’t have a lot of time, but if something was going on to let him know and maybe he could ditch work for a few hours. Kreider commented, “I wanted to clarify that my question had not been a preliminary heads-up to some future invitation; this was the invitation.”
	The point of Kreider’s article was that for many people, busyness is not something imposed on them, but the result of things they have taken on voluntarily. “They’re busy because of their own ambition or drive or anxiety,” Kreider says, “because they’re addicted to busyness and dread what they might have to face in its absence.”
	This description may or may not fit you, but think of it in light of the words from our psalm reading: “I will not give sleep to my eyes or slumber to my eyelids, until I find a place for the LORD.” The point taken here is that just as we benefit from sometimes unplugging from the digital world, we also can gain something helpful by intentionally making room in our daily lives for the Lord.

Making room
But, of course, there’s a problem with this. “Making room” in our lives for the Lord can imply that we’ve reduced our attention to God to a half hour or so, but what about the other 23.5 hours? We miss the point if we have devotions and then walk away with the idea that we’ve done our duty to God and can now get on with other things. 
In the 14th century, philosopher, theologian and mystic, Meister Eckhart. who lived and worked in the Dominican Order was elected to be the administrator of his order in Saxony. This meant he had to manage 50 houses of friars and nine convents of nuns. Eckhart did the job, but he wasn’t content to leave his spiritual life behind in the chapel before heading off to the office each day. Referring to this in a sermon, he said that those who did that “are behaving no differently than if they took God, wrapped a coat around his head and shoved him under a bench.”
	Deliberate, intentional, scheduled devotional time is a good thing. Let’s be clear about this.
But making room for the Lord is more that scheduling 15 minutes with God in the morning before sitting down to a breakfast of yogurt and blueberries. 
Making room for the Lord suggests a temperament that listens for God and to God throughout the day. 
Some of us prefer the brief daily retreat during which we pray and read Scripture and/or devotional material — something along the lines of what Jesus urged in the Sermon on the Mount, when he said, “But whenever you pray, go into your room and shut the door and pray to your Father who is in secret” (Matthew 6:6). 
But, this type of quiet retreat doesn’t work for everyone. 
There’s a 17th-century devotional classic titled The Practice of the Presence of God, written by a lay monk named Nicholas Herman but known in the monastery as Brother Lawrence. He was assigned to work in the monastery’s kitchen, and while there, he decided to try to pay attention to God’s presence even while going about his duties. As he developed the ability to do this, he found “that time of business does not with me differ from the time of prayer, and in the noise and clatter of my kitchen, while several persons are at the same time calling for different things, I enjoy God in as great tranquility as if I were upon my knees at the blessed sacrament.”
	Not everybody can do that, of course; some, and perhaps most people, would find the hustle of the kitchen or the bustle of a busy schedule too distracting to promote that kind of attention to the Lord. But it’s good for us to find whatever means works best for us to ponder not only the issues of life but also the things of God.

God takes time from us
But then there’s this, as stated by contemporary theologian William Willimon: “We do not, perhaps we cannot, take time for God. God in Christ takes time for us and interrupts us throughout the day, if we have the eyes of faith to see it. God takes time from us. God does not wait for us to fine-tune the spiritual disciplines. God grants us the freedom to be about our vocations in the world, doing what we have to do in this life. Then God suddenly shows up, unexpectedly becomes an event in our time and disrupts our lives.” 
	So it’s important for us to find a place for the Lord in our schedules, but it’s best that we don’t assume that’s the end of it for the day. The Lord may, without preamble, burst into our lives at any hour, pushing us to live as Christ’s disciple in specific circumstances. The conscious place we make for God in our lives, at its best, gives us the eyes of faith to recognize his interruptions in our schedules.

Kathryn Bates, Greg Bouvier, Michael G. Elliott, Eugene C. McAfee, Stan Purdum, Melanie Silva, Mic Thurber and Carl Wilton contributed to this material.

Possible Preaching Themes:
· Making room for God in our schedule is preparation for recognizing when God interrupts us at any time.
· This being the Reign of Christ Sunday, this psalm, which is about King David, can be used to talk about how God may interact with leaders.
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Animating Illustrations
Television producer and reality TV show judge Simon Cowell hasn’t used his mobile phone in almost a year — and he told a U.K.-based publication that it's “absolutely made me happier.”
	In an interview with the Daily Mail, Cowell — known for his work on “American Idol” and “X Factor” and his notorious on-air insults — said he used to get irritated when he had a meeting, and everyone was on their phone.
	“I literally have not been on my phone for ten months,” the TV mogul told The Mail.
	Since he’s given up his addictive phone habits, he noticed he's been more focused on his immediate surroundings, he told the publication. …
	Ditching his mobile “has been so good for my mental health,” he said. “It’s a very strange experience but it really is good for you and it has absolutely made me happier.”
	Cowell is one of the latest people to draw attention to unplugging from cell phones as a way to improve mood, health and cut down on distractions.
	A study by analytics firm Flurry showed U.S. consumers spend five hours a day on their phones.
—Michelle Castillo, “Simon Cowell hasn’t used his mobile phone for 10 months, says it’s ‘so good for my mental health,’” cnbc.com. June 3, 2018. Retrieved June 30, 2018. Thanks to Rev. Kathyrn Bates for sharing this.

##

A wonderful movie — truly one of the best to come out in the last few years — is About Time.  It is a father/son flick in which the son learns that the men in their family can move back in time in their lives. The son uses this ability to land the perfect wife. 
At the end of the movie, the father reveals to him his “secret” for using this power to its fullest. Dad teaches him to live each day as you would, but then go back and live each day again, but this time recognizing the mostly hidden and best things that availed themselves during the course of the day. The movie portrays how the son does this, and it makes precisely the point of this material, “Too Busy for God.”  
We often miss the beauty and splendor all the world holds for us within the simplest of things. 
—Rev. Greg Bouvier, Sheridan Lutheran Church, Lincoln, Nebraska.

##

	Being a pastor is like being a stray dog at a whistler’s convention. 
—Anonymous. Cited by William C. Martin in his book, The Art of Pastoring: Contemplative Reflections. Shared by Rev. Greg Bouvier, Sheridan Lutheran Church, Lincoln, Nebraska.

##

Does the Lord need a place?
	Of course not. “God is a Spirit, infinite, eternal and unchangeable,” in the words of the Westminster Shorter Catechism.
	But we need the Lord to have a place. We are not so conversant with things of the Spirit that we can find God, let alone communicate with the Divine. We need sanctuaries, set-apart places, where we have felt the wind of the Spirit touch our cheek in the past and where we have high hopes we will one day repeat the experience.
	Finding “a place for the Lord” was the driving passion in the life of King David. He would not realize his dream, but his son Solomon would, as he constructed the famed temple in Jerusalem.

##
 
“Give me a lever and a place to stand and I will move the world.” — Archimedes
	Archimedes (c. 287–c. 212 B.C.), a Greek philosopher and mathematician, noticed that if a lever was balanced in the correct place, on the correct fulcrum, it could move proportionally much greater weight than the force applied. Archimedes imagined a fixed point, the fulcrum, in space. If the Earth rested on the short end of a lever, close to the fulcrum, and Archimedes was pulling down on the other extremely long end of the lever, then theoretically his small weight would be multiplied enough to move the world.
	The fixed point is our place to stand. It is a contemplative stance: steady, centered, poised and rooted. To be contemplative, we have to have a slight distance from the world — we have to allow time for withdrawal from business as usual, for meditation, for going into what Jesus calls “our private room” (Matthew 6:6). However, in order for this not to become escapism, we have to remain quite close to the world at the same time, loving it, feeling its pain and its joy as our pain and our joy. So the fulcrum, that balancing point, must be in the real world.
—Richard Rohr, “The balancing point,” Richard Rohr’s Daily Meditation for July 3, 2017. cac.org. Retrieved May 30, 2018.

##

Horseback on Sunday morning,
harvest over, we taste persimmon
and wild grape, sharp sweet
of summer’s end. In time’s maze
over fall fields, we name names
that went west from here, names
that rest on graves. ...

And we pray, not
for new earth or heaven, but to be
quiet in heart, and in eye,
clear. What we need is here.
—Wendell Berry, from the poem, “The wild geese.” Full poem may be found at: onbeing.org. Retrieved May 30, 2018.

##

	Of all ridiculous things the most ridiculous seems to me, to be busy — to be a man who is brisk about his food and his work. 
Therefore, whenever I see a fly settling, in the decisive moment, on the nose of such a person of affairs; or if he is spattered with mud from a carriage which drives past him in still greater haste; or the drawbridge opens up before him; or a tile falls down and knocks him dead, then I laugh heartily. 
And who, indeed, could help laughing? What, I wonder, do these busy folks get done? Are they not to be classed with the woman who in her confusion about the house being on fire carried out the fire tongs? What things of greater account, do you suppose, will they rescue from life’s great conflagration?
—Sören Kierkegaard, “Either/Or,” in Writings of Kierkegaard (Lulu.com, 2016), 17.

##

	Our task is to help people concentrate on the real but often hidden event of God’s active presence in their lives. Hence, the question that must guide all organizing activity in a parish is not how to keep people busy, but how to keep them from being so busy that they can no longer hear the voice of God who speaks in silence.
—Henri J.M. Nouwen, The Spiritual Life: Eight Essential Titles by Henri Nouwen (HarperOne, 2016), Kindle loc. 1457.

##

	From 18th-century poet and hymn-writer William Cowper:
A life all turbulence and noise may seem
To him that leads it wise and to be praised.
But wisdom is a pearl with most success
Sought in still waters.
—Cited by Sandra Felton in Living Organized: Proven Steps for a Clutter-Free and Beautiful Home (Revell, 2004), Kindle Highlight loc. 799-800.

Commentary
Psalm 132:1-12 (13-18) 

Psalm 132 is one of the 15 Psalms of Ascent (Psalms 120-134 in the Masoretic Text, Psalms 119-133 in the Septuagint and the Vulgate), a collection of poems within the Psalter that petition the Lord for safety and deliverance, sometimes for the individual and sometimes for Jerusalem/Zion. These psalms also frequently celebrate the Lord’s protection of Zion and the people of Israel, as Psalm 132 does.
	Psalm 132 is also one of the nine (or, by some reckoning, 10) royal psalms (Psalms 2, 18, 20, 21, 45, 72, 89, 110, 132 and, according to some scholars, 144) in which Israel’s king, God’s divine representative on earth, figures prominently (usually positively, sometimes, as in Psalm 89, negatively). 
	Psalm 132 is a midrashic celebration of David’s decision to build the temple (vv. 2-5) and of the Lord’s  covenant with the Davidic dynasty (vv. 11-18). The biblical accounts of these events are found in 2 Samuel 7, which immediately follows the so-called “Ark narrative” of 1 Samuel 4-6 and 2 Samuel 6, and a comparison between the original account and its re-presentation in Psalm 132 clearly shows the extent to which the author of the psalm has elaborated midrashically on the source material.
	The first five verses of the psalm are a prayer for David, asking the Lord specifically to remember (zakar) Israel’s second and greatest king. Petitions for divine remembrance are common in the OT, usually in the first person (e.g., Psalm 106:4; Jeremiah 15:15; Nehemiah 13:14), sometimes in the plural (e.g., Psalm 136:23; cf. Psalm 98:3; Isaiah 49:14-16), and to be remembered by God is never merely to be considered by the divine; divine remembrance always implies deliverance or salvation (Genesis 8:1; 19:29; Numbers 10:9; cf. Luke 23:42). In the present context, the plea is not simply for David, but for his dynastic line as well, which, in the theology of the OT, depends always and exclusively on divine protection for its survival (see, for example, Deuteronomy 17:16; Psalm 20:7; 147:10; Isaiah 31:1).
	The Hebrew word translated “his hardships” (`unoto) has, at its root, the sense of being pressed down, i.e., humiliated. One expects, in the context of David’s story, references to his brothers’ jealousy (1 Samuel 17:28-29), his mistreatment by Saul (1 Samuel 18-19) or his (largely self-inflicted) domestic woes (2 Samuel 11-16). But the psalmist instead quotes an alleged oath David took to refrain from rest until he had found a resting place for the Lord, presumably referring to the Ark of the Covenant (vv. 2-5). There is no biblical evidence to support the psalmist’s depiction of David’s zeal. 2 Samuel 7:1 records David’s realization that while he rested secure in a palace, the Ark of the Lord remained in the portable tent-shrine at Kiriath-jearim (cf. 2 Chronicles 1:4; Kiriath-jearim is referred to here as Jaar, v. 6). There is no oath by David preserved in the narrative recording the Ark’s transfer to Jerusalem. Its presence in the psalm is the psalmist’s “filling in the gaps” of the preserved biblical text, i.e., midrash.
	David’s vow, according to verse 2, was made “to the LORD” and to “the Mighty One of Jacob.” (The same terms are paralleled again in verse 5.) The epithet used in place of the divine name occurs six times in the OT (Genesis 49:24; twice here; Isaiah 1:24, with the variant “Mighty One of Israel”; 49:26; and 60:16). Its appearance in the blessing of Jacob (Genesis 49:24), which scholars regard as one of the oldest fragments of the OT, makes this epithet one of the more ancient designations of Israel’s divine patron, and certainly pre-dating its use in Psalm 132 by several centuries. The Hebrew word 'avir, meaning “to soar” or “to flutter,” is not frequently compounded with the divine name; it appears to be cognate with an Akkadian word, abaru(m), meaning “to be strong,” hence its translation of “Mighty One” in the divine epithet.
	Given the notorious start of David’s relationship with Uriah’s wife, Bathsheba (2 Samuel 11), the reference to David’s getting into his bed (v. 3) could not but evoke some recollection in the minds of the psalm’s earliest hearers of the most flagrant of David’s ethical lapses and covenantal violations. The tradition’s preservation of the memory of the historical David is complex and ambivalent, although generally positive.
	The poetic parallelism that begins in verse 2 continues through the next five verses, is interrupted briefly by verse 8, and then continues throughout the rest of the psalm, alternating irregularly with non-parallelistic cola. Although the form is classical, the result here is less than sublime. In the best examples of poetic parallelism in the OT, the second item in a parallel pair elevates or extends the first item rather than simply repeating it or concretizing it (as in vv. 3, 4 and 5), so that, for example, a better poetic line in verse 3 would read something like “I will not enter my house or give rest to my heart” rather than “get into my bed.” The end of the line simply clunks. This lack of literary artistry (by the Bible’s own standard) suggests a late date for this psalm, when the classical forms were less than second-nature to the poets.
	The midrashic nature of the psalm continues in verse 5, in which David says he sought a place for the Lord. In fact, David’s plan was not to find a place for the Lord but rather to build one — a temple comparable to his own palace (his “house of cedar” as he described it to the prophet Nathan in 2 Samuel 7:2). Once David had centralized his government in Jerusalem, there was no question about the location of the religious capital as well.
	In verses 6-7, the psalmist turns from the prayer for David and the Davidic dynasty (resumed in vv. 11-12) to the experience of John and Jane Israelite, who heard, even in the villages of Judah (Ephratha, somewhere near Bethlehem, Genesis 35:16; 48:7, although the Revised Version thinks the reading here is doubtful and suggests “Ephraim” instead) that a central shrine had been established for the ark (“his footstool”), the outward and visible sign of the inward and invisible patron deity of Israel. Although the biblical narratives about David suggest that the centralization of the Israelite cult in Jerusalem was largely his accomplishment, historically it is much more likely (based on the evidence of the Deuteronomistic History) that the centralization process was gradual, spotty and probably never actually complete. Historic religious sites such as Hebron and Bethel continued for centuries to retain a measure of their cultic functionality (as Samaria did through the NT period, John 4, and even into the present).
	It is quite possible, even likely, that verses 8-10 were part of an annual temple entrance liturgy celebrating the ark’s recovery from the Philistines and its safe enshrinement in the Holy of Holies. The lines were also likely spoken by the priests, probably in response to the lines spoken by the people (or perhaps Levites) in verses 6-7.
	The midrashic quality of the psalm continues with verse 11, which pluralizes the promise made by YHWH to David in 2 Samuel 7:12-13a of a son (singular) who would build the temple David desired to build, as, indeed, Solomon did.
	The conditional phrasing of the covenant with David in verse 12 of today’s psalm is further midrashic retelling of the unconditional covenant established with David as reported in 2 Samuel 7:13b-16. In the source narrative, the covenant includes punishment for iniquity (v. 14), but there is an explicit reassurance that YHWH’s covenant with Solomon will not be withdrawn, as it was with Saul (vv. 15-16). The original wording of the covenant with the Davidic line was unconditional.
	The psalm concludes (vv. 13-18) with a paean to Zion/Jerusalem, chosen by the divine as his permanent address. Although Zion/Jerusalem is often celebrated in the Psalter as the divine residence (e.g., Psalm 2:6; 9:11, 14; 14:7; 20:2 and many others), David was never explicitly commanded to capture Jerusalem so that the divine could take up residence there. In fact, David lent his own name to the place (“Nevertheless, David took the stronghold of Zion, which is now the City of David,” 2 Samuel 5:7), rather than any form of the divine name, after he captured the city from its original Jebusite inhabitants.
	Rarely are the two principals of temple worship — the priests and the people of Jerusalem (here referred to as “its faithful,” v. 16) — mentioned together in the OT; their parallelism here is unique.
	It may be that the horn referred to in verse 17 turns the psalm in yet another, final direction, which is messianic, and that the final verse of the psalm refers neither to David nor to any of his historical successors, but rather to the coming “anointed one” foreshadowed in verse 10.
*Additional commentary on this text can be found at HomileticsOnline.com (Scripture Search).

Conversation with the Children:	Psalm 132:1-12, (13-18) 
Enlist the aid of someone in the congregation or your youth group to write the answers on something visible to everyone. Start by telling the children things you do every day but do not include praying or reading the Bible. Have your assistant write it all down. Then ask the children to tell you things they do every day. Again, have the answers written down. Then ask for folks in the congregation to just shout out things they do every day. Tell everyone it’s okay to say what someone else has said because you want a count of how many people do the same thing every day. (Make sure writing emails, checking Instagram and Twitter, etc., are a part of the list.) “Let’s read this list together.” After reading the list, see if they notice anything missing from the list. If they don’t, tell them you have realized you forgot to include something on your list. That something is spending time with God by praying and/or reading the Bible. If that is on the master list, see how many tally marks are by that item. Chances are there are many more tally marks by an IT task than prayer. God is always with us. Just lying on the grass and looking at the clouds is time alone spent with God. Add that to your list, and challenge your children to have “spend time with God” on their list of things to do every day.
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Calls to Worship — Special Days and Times
Christ the King Sunday
Leader: Our help is in the name of the Lord, who made heaven and earth.
People: For this I was born, and for this I have come into the world, to bear witness to the truth.
Leader: Grace and peace to you from the God who is, and who was and who is to come ... and from Jesus Christ, who is the faithful witness, the firstborn from the dead and the ruler of the kings of the earth.
ALL: Amen.
—Based on Revelation 1:4b-8.

Litanies —Special Days and Times
Christ the King Sunday
Leader: Thanks and praise to you, Jesus Christ, King and Lord of all, given the name above every other name.
People: Jesus, King and Lord of all, we worship and adore you.
Leader: King of righteousness, King of peace, enthroned at the right hand of Majesty on high.
People: Jesus, King and Lord of all, we worship and adore you.
Leader: Great High Priest, living for ever to intercede for us; 
People: Jesus, King and Lord of all, we worship and adore you.
Leader: Pioneer of our salvation, you bring us to glory through your death and resurrection;
People: Jesus, King and Lord of all, we worship and adore you.
Leader: Every knee bows to you; every tongue confesses, you are King of Kings and Lord of Lords, to the glory of God the Father.
—© John Leach. Posted on the Jubilate Group website, jubilate.co.uk. 

Affirmations of Faith—Special Days and Times
Christ the King Sunday
We believe that Jesus Christ, 
according to his divine nature, 
is the only Son of God—
eternally begotten, 
not made nor created,
for then he would be a creature.
He is one in essence with the Father; 
coeternal; 
the exact image of the person of the Father 
and the “reflection of his glory,”
being in all things like him.
So then, 
he is the true eternal God, 
the Almighty, 
whom we invoke, 
worship, and serve. 
—Adapted from The Belgic Confession, Article 10.

Hymns
Rejoice, the Lord Is King
Crown Him with Many Crowns
Jesus Shall Reign

Praise 
Lord, I Lift Your Name on High
Here I Am to Worship
Majesty
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The Praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

Lectionary Texts
Christ the King Sunday, Cycle B
Twenty-Seventh Sunday after Pentecost, Cycle B
2 Samuel 23:1-7*
Psalm 132:1-12 (13-18)
Revelation 1:4b-8*
John 18:33-37*
*Additional sermonic treatments of these texts are available online at HomileticsOnline.com.






