November 3, 2019
Luke 19:1-10
Zacchaeus at the IRS
Loneliness and isolation are overcome in a dramatic encounter between Jesus and a rich tax collector. 
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AT A GLANCE: 
The story Jesus’ encounter with Zacchaeus is told in first-person, and can easily be adapted as a one-person dramatic performance with just a few props.
EDITOR’S PICK: 
For material based on today’s Old Testament text, see “Fortuitous Events,” October 30, 2016. For material for All Saints Sunday, see “Santo Subito,” November 4, 2007.
For material pertaining to today’s epistle reading, 2 Thessalonians 1:1-4, 11-12, see “Thoughts and Prayers.” 

“Zacchaeus at the IRS” is a first-person drama, offered as one-half of a call to a telephone assistance service. The speaker puts on a telephone headset, presses an imaginary button to take the call, and then offers the following lines. Pauses are inserted where the caller would be speaking, but no words from the caller are needed. In fact, the message is more effective as a one-sided call. Memorization of the script is not required.

Hello, you have reached the telephone assistance center of the IRS: Israel Revenue Service. My name is Zacchaeus. How may I assist you today?  
Pause.
Yes, that’s right: Zacchaeus. The name means “pure” and “innocent.”
Pause.
I understand your laughter, ma’am. I really do. I know that most people don’t think of IRS agents as pure and innocent. So, where are you calling from?
Pause.
Jericho. Excellent. Great place. Lots of history. Occupied our ancestors when they crossed the Jordan River and entered the Promised Land. I live there, too, you know. 
Pause.
Yes, ma’am, I am a Jew. Just like you. 
Pause.
No, I am not a dirty, rotten Roman.
Pause.
Yes, you are right: I work for the Romans, but I am still a Jew. The Romans took Jericho about 90 years ago without much resistance. Like, what were we supposed to do against the most powerful army in the world? They can pretty much march in and take whatever they want.
Pause.
Nooooo, you’re not listening. I am not defending Rome; I’m reviewing history. General Mark Antony had an estate here, and he liked it so much that he gave it to Cleopatra. After the two of them committed suicide, Augustus gave the estate to Herod and here we are.
Pause. 
No, ma’am, I was not a fan of Herod. I remember that he was so jealous of his brother-in-law that he had him drowned in a pool, right here in Jericho!
Pause. 
Ma’am, may I put you on hold? Press imaginary button, and speak to congregation. I don’t know why I get so much criticism from my own people. I do my best to keep the Ten Commandments, and it’s not like I’ve murdered anyone. Some people think that I steal, but tax-collecting is a tricky business. I know for a fact that many of my neighbors have cheated on their taxes! 
I think the reason I get so much criticism is that I am the chief tax collector, and I’m rich. I oversee all of the tax collections for this area, so I have a team of people who collect taxes, tolls and tariffs from Jews — my people. Someone’s got to do it. Would they prefer a Roman collect taxes from them?  The system is open to abuse, I know, and people like me are assumed to be dishonest. Most of all, we’re hated because we’re cooperating with Rome. But look — I have to make a living! 
Press imaginary button again, and return to call.
Ma’am, I’m back now. How can I help you?
Pause.
Yes, I can assist you with that. I’m good with numbers, so I can calculate your tax. When do you need this to be completed?
Pause.
“Maybe never,” you say? Why is that?
Pause.
I see. You don’t think you’ll have to pay taxes to Rome because Jesus has come. Yes, I’ve heard people calling him the “Son of David” (18:38). They hope that he will lead an army like a sort of new King David and drive the Romans out. But ma’am, I have to be honest with you — I think that’s a stretch. I’ve seen the strength and brutality of the Roman army. Jesus and a Jewish army would not have a chance.
Pause.
No, ma’am, I’m not on the side of Rome. I’m just more interested in Jesus as a religious leader. He healed the servant of a Roman centurion. He forgave a sinful woman. He healed a boy with a demon. Best of all, I hear that he is “a friend of tax collectors and sinners” (7:34). That’s exactly what I need.
Pause.
Yes, ma’am, Jesus is a friend of outcasts. I think that’s good news. 
Pause.
I hear what you are saying, but do you have a minute? I’d like to tell you about what just happened to me. Yesterday, I looked out my window and I saw a crowd headed for town. I joined them and asked a man what was going on. He ignored me, knowing who I was. Instead, he turned to a friend and said, “I hear that Jesus has just healed a blind beggar! Can you believe it? You know the guy I am talking about: That disgusting beggar who always sits in the dirt outside of town. People are saying that he is now following Jesus into Jericho, with a spring in his step.”
I got excited when I heard this. Jesus had healed a man who was as reviled as any tax collector. But as we approached the edge of town, my heart sank. The sides of the road were packed with people, five deep. I began to work my way along the edge of the crowd, but I couldn’t see a thing, even when I hopped up and down. Although I may sound tall on the phone, I’m only 4 feet 11 inches.
Pause.
You say that I don’t sound tall on the phone? 
Pause.
Anyway, I knew I needed a plan, so I looked to where Jesus would probably enter Jericho. I ran ahead and climbed a sycamore tree with large, low branches — perfect for climbing. I knew people would laugh at me. As you know, it’s undignified for a grown man to run. Running is for kids. And a man of importance will never climb a tree. It is humiliating. But I didn’t care. I wanted to see Jesus.
The crowd continued to swell, and I was glad that I had my vantage point in the tree. I could see over the heads of everyone along the road, even the men and women who were looking up at me and laughing. I heard one of them say, “Look at Zacchaeus, up in a tree! He may be rich, but he looks like an idiot!”
Pause.
Yes, you’re right. I probably did look like an idiot. Then Jesus and his entourage appeared. I had never seen Jesus before, but I immediately picked him out in the middle of his disciples. They were moving quickly, with a sense of urgency, and the crowd parted like the Red Sea as they passed through town on their way to Jerusalem.  
As Jesus reached the sycamore tree, he turned his head up and looked straight into my eyes. I was so shocked that I almost lost my grip and fell out of the tree. Then he said, “Zacchaeus, hurry and come down; for I must stay at your house today” (v. 5). I tell you, I did not see that coming. The crowd was silent. People looked at Jesus and they looked at me, back and forth, wondering what in the world he was doing. Why was Jesus talking to someone with so little or no social standing?
I scrambled down the tree, almost flipping upside down when my robe got caught in a branch, but somehow I managed to reach the ground safely. I pushed myself through the crowd until I found Jesus. He was taller than I am, but not by much. I brushed a number of leaves off of my clothing, and then threw open my arms to him, saying, “Welcome. A thousand welcomes.” I was so honored that the great Jesus wanted to stay with me.
The crowd was still stunned, but they were no longer silent. They knew that Jesus was breaking the code of purity by going to the house of an IRS agent. In addition, he was honoring a man who just humiliated himself by running and climbing a tree. The people began to grumble and say, “He has gone to be the guest of one who is a sinner (v. 7). For shame, for shame.”  
Jesus said nothing, but just continued to look at me as though I were the only person in the crowd. I had never seen such a loving gaze. 
The silence was awkward, so I broke it by saying, “Look, half of my possessions, Lord, I will give to the poor; and if I have defrauded anyone of anything, I will pay back four times as much” (v. 8). Because Jesus had honored me with his presence, I felt a need to make amends for my past wrongs. I volunteered to pay people back, fourfold. 
Jesus said, “Today salvation has come to this house, because he too is a son of Abraham. For the Son of Man came to seek out and to save the lost” (vv. 9-10). I could hardly believe it — Jesus had restored my good status by calling me a “son of Abraham.” He had broken through my isolation by seeking me out and saving me. As long as I live, I’ll never be able to do enough to pay him back. But I am going to try. Each and every day. And that is why I want to help you, ma’am. I want to do your taxes right.
Pause.
No, ma’am, I’m not trying to be a hero. Jesus is the hero, because he reached out to me and made me his friend. Wherever you are in your loneliness and isolation, he’ll do the same for you. All you—
Pause
Where can you find Jesus?
Pause.
Well, Jesus is just about everywhere. He will probably find you. Thing is, when you want to find Jesus — that’s sort of the moment you’ll find him. It’s like what God said through one of the prophets: “When you search for me you will find me; if you seek me with all your heart, I will let you find me, says the Lord” (Jeremiah 29:13-14). So, all you have to do is take the risk of moving toward him. He will call you his friend. I guarantee that you will be thankful that he breaks through your loneliness. And you’ll want to spend the rest of your life wanting to make him proud that he knows you.
If this call has been helpful to you, please stay on the line for a short survey. This is Zacchaeus … at the IRS.
—Bernard Barbour, Henry Brinton, Eric Petty and Carl Wilton contributed to this material.

Possible Preaching Themes:
· The view from the tree: A new perspective on Jesus.
· Welcoming Jesus into our homes.
· Going beyond reconciliation to restitution.

Sources:
Culpepper, R. Alan. “The Gospel of Luke.” The New Interpreter’s Bible. Nashville: Abingdon Press, 1995, 356-60.

Animating Illustrations
A hymn about Zacchaeus
Zacchaeus Was a Tax Man
Suggested tune: AURELIA (“The Church’s One Foundation”)
Alternate tune: ANGEL'S STORY (“O Jesus, I Have Promised”).

Zacchaeus was a tax man who one day climbed a tree,
For he was short in stature and said he could not see.
And yet he had a problem that mattered even more:
He didn’t see the suffering his greed had caused the poor.
O Lord, you saw Zacchaeus — so wealthy, yet alone.
You said, “Come down — and hurry! I’m coming to your home.”
—For full text and usage guidelines, search “Zacchaeus was a tax man Gillette.” © 2010 Carolyn Winfrey Gillette, based on Luke 19:1-10. All Rights Reserved.  
##
Zacchaeus was a wee little man
Here are the words from the popular children’s song:
Zacchaeus was a wee little man,
And a wee little man was he.
He climbed up in a sycamore tree
For the Lord he wanted to see.
And as the Savior passed that way
He looked up in the tree and he said,
“Zacchaeus you come down, For I’m going to your house today!
For I’m going to your house today!”
Zacchaeus was a wee little man,
But a happy man was he,
For he had seen the Lord that day
And a happy man was he;
And a very happy man was he.”[4]
##
The ficus sycomorus is one of the larger trees you will see in the Middle East. It is actually a fig tree that bears edible fruit not quite as plump and juicy as the usual fig tree. Nevertheless, it was widely planted and harvested in those days when food was scarce and everybody hungry. And could there be a symbolic meaning to the tree in this story, as that place where all of us go, physically or in our minds, to feel safe and secure, perhaps even to observe from a distance rather than risk vulnerability by being directly engaged? How we avoid feeling vulnerable, even though vulnerability is where our deepest selves dwell and our closest relationships thrive? …
Beyond our comfort zone is where we can grow and be transformed. Risky engagement is where we can accomplish good things together. If we camp in our safe place all the time, our spirits wither. Growth and life and new creation happen at the edge of our easy space.
—Larry Bethune, “You’re out of your tree,” University Baptist Church, October 30, 2016, ubcaustin.org.
##
Charles Spurgeon once asked a ministerial student to preach an impromptu sermon, the result of which deserved entry in the Guinness World Records for the shortest sermon ever preached. The student preacher proclaimed the entire sermon in three sentences. Appropriately, the topic was Zacchaeus:
“First, Zacchaeus was a man of small stature; so am I. Second, Zacchaeus was very much up a tree; so am I. Third, Zacchaeus made haste and came down; so will I.”
With that, the student sat down to shouts of “More, more!” … 
“No,” said Spurgeon. “He could not improve upon that if he tried.” 
—“A short entry,” 100 Days, May 12, 2014, themeenisterslog.wordpress.com.

##

“I’ll send it to Bob Cratchit’s!” whispered Scrooge, rubbing his hands, and splitting with a laugh. “He sha’n’t know who sends it. It’s twice the size of Tiny Tim. Joe Miller never made such a joke as sending it to Bob’s will be!”
The hand in which he wrote the address was not a steady one, but write it he did, somehow, and went down-stairs to open the street door, ready for the coming of the poulterer’s man. As he stood there, waiting his arrival, the knocker caught his eye.
“I shall love it, as long as I live!” cried Scrooge, patting it with his hand. “I scarcely ever looked at it before. What an honest expression it has in its face! It’s a wonderful knocker! — Here’s the Turkey! Hallo! Whoop! How are you! Merry Christmas!”
It was a Turkey! He never could have stood upon his legs, that bird. He would have snapped ’em short off in a minute, like sticks of sealing-wax.
“Why, it’s impossible to carry that to Camden Town,” said Scrooge. “You must have a cab.”
The chuckle with which he said this, and the chuckle with which he paid for the Turkey, and the chuckle with which he paid for the cab, and the chuckle with which he recompensed the boy, were only to be exceeded by the chuckle with which he sat down breathless in his chair again, and chuckled till he cried. ...
He went to church, and walked about the streets, and watched the people hurrying to and fro, and patted children on the head, and questioned beggars, and looked down into the kitchens of houses, and up to the windows, and found that everything could yield him pleasure. He had never dreamed that any walk “that anything” could give him so much happiness.
—The joy of a repentant Ebenezer Scrooge, after making restitution at the end of Charles Dickens’ A Christmas Carol.

##

Addiction creates moral wreckage. People who become addicted to alcohol or other drugs might lie, cheat or steal in order to get and use their chemical of choice. Often what's left behind is a trail of shattered relationships.
In this situation, apologies won’t do. Alcoholics Anonymous calls for amends instead. These are mentioned specifically in Steps Eight and Nine of Alcoholics Anonymous:
Step Eight: Made a list of all persons we had harmed, and became willing to make amends to them all.
Step Nine: Made direct amends to such people wherever possible, except when to do so would injure them or others.
Amends are first of all an attempt at restitution. Instead of making apologies, this is “making right the wrongs.” “An amend has to do with restoring justice as much as possible,” says John MacDougall, D.Min., director of Spiritual Guidance for Hazelden Adult Services in Center City. “The idea is to restore in a direct way that which we have broken or damaged — or to make restoration in a symbolic way if we can’t do it directly.”
MacDougall offers a simple example: “Say that I borrowed $20 from you and never paid you back. If I go up to you and say, ‘Gee, I’m sorry I borrowed your $20 and spent it on drugs,’ that would be an apology. Making amends is giving your money back.”
—“Amends are more than apologies,” from the website of the Hazelden Betty Ford Foundation. hazelden.org. Retrieved May 23, 2019.
##
For generations, black families passed down the tales in uneasy whispers: “They stole our land.”
These were family secrets shared after the children fell asleep — old stories locked in fear and shame.
Some of those whispered bits of oral history, it turns out, are true.
In an 18-month investigation, the Associated Press documented a pattern in which black Americans were cheated out of their land or driven from it through intimidation, violence and even murder.
In some cases, government officials approved the land-takings; in others, they took part in them. The earliest occurred before the Civil War; others are being litigated today.
Some of the land taken from black families has become a country club in Virginia, oil fields in Mississippi, a baseball spring-training facility in Florida. ...
The AP — in an investigation that included interviews with more than 1,000 people and the examination of tens of thousands of public records — documented 107 land-takings in 13 Southern and border states.
In those cases alone, 406 black landowners lost more than 24,000 acres of farm and timber land plus 85 smaller properties, including stores and city lots. Today, virtually all of this property, valued at tens of millions of dollars, is owned by whites or corporations. ...
“When they steal your land, they steal your future,” said Stephanie Hagans, 40, of Atlanta, who has been researching how her great-grandmother, Ablow Weddington Stewart, lost 35 acres in Matthews, N.C.
—Todd Lewan and Dolores Barclay, “‘When they steal your land, they steal your future,’” The Los Angeles Times, December 2, 2001. latimes.com. Retrieved May 23, 2019.
##
And so we must imagine a new country. Reparations — by which I mean the full acceptance of our collective biography and its consequences — is the price we must pay to see ourselves squarely. The recovering alcoholic may well have to live with his illness for the rest of his life. But at least he is not living a drunken lie. Reparations beckons us to reject the intoxication of hubris and see America as it is — the work of fallible humans.
Won’t reparations divide us? Not any more than we are already divided. The wealth gap merely puts a number on something we feel but cannot say — that American prosperity was ill-gotten and selective in its distribution. What is needed is an airing of family secrets, a settling with old ghosts. What is needed is a healing of the American psyche and the banishment of white guilt.
What I’m talking about is more than recompense for past injustices — more than a handout, a payoff, hush money, or a reluctant bribe. What I’m talking about is a national reckoning that would lead to spiritual renewal. Reparations would mean the end of scarfing hot dogs on the Fourth of July while denying the facts of our heritage. Reparations would mean the end of yelling “patriotism” while waving a Confederate flag. Reparations would mean a revolution of the American consciousness, a reconciling of our self-image as the great democratizer with the facts of our history.
—Ta-Nehisi Coates, “The case for reparations,” The Atlantic, June 2014. theatlantic.com. Retrieved May 23, 2019.
##
Sin is our only hope, because the recognition that something is wrong is the first step toward setting it right again. There is no help for those who admit no need of help. There is no repair for those who insist that nothing is broken.
—Barbara Brown Taylor, Speaking of Sin (Cowley Publications, 2001), chapter 2.
##
[Bernie] Madoff could not have carried out his fraud without banks, and his financial institution of choice was J.P. Morgan Chase. While Madoff told his investment advisory clients that he was investing their money in stocks, he was in fact simply depositing the funds in a Chase bank account.
Federal prosecutors said Chase should have known it was being used to commit fraud, and in 2014 they charged the bank with two felony counts for failing to maintain adequate controls. But in a deferred prosecution agreement, the feds said they would drop the charges if, within two years, the bank adopted a proper compliance system and paid $2.6 billion in fines and penalties.
	The agreement did not require the bank to publicly disclose the changes it made, but in 2016, the feds kept up their end of the bargain. They told a federal judge that they were dropping the case after the bank instituted unspecified reforms and paid the money, which amounts to about 10 days of revenue.
—Scott Cohn, “10 years later, here’s what became of Bernie Madoff’s inner circle,” CNBC.com, December 10, 2018. cnbc.com. Retrieved May 23, 2019.

##

	Among the signs of brutality, writes the Polish Nobel Prize winning poet Wislawa Szymborska, a clear conscience is number one. ...
	Judaism does not believe that we are made better by forgetting our own capacity for wrong. Gossip that wounds others, cruel speech, theft, callousness — these are daily transgressions; ignoring the hurt they cause does not make uninhibited, just inhuman.  
	The insensitive person feels less pain himself and inflicts more on others. Remorse is not a waste, but an acknowledgment of another’s feelings and fragility. We should not morbidly dwell on our faults — to do so is less a moral trait than a character disorder. Equally however, an inability to feel guilt, to admit what one has done to another, is a spiritual sickness. As the high holidays approach we should remember that the beginning of repentance is regret. 
—Rabbi David Wolpe, “The upside of guilt,” New York Jewish Week, August 10, 2010. jewishweek.timesofisrael.com. Retrieved May 23, 2019.

Commentary
Luke 19:1-10

The Zacchaeus story both echoes and reaffirms some of the previous themes found in Luke’s gospel. It recalls the concepts of salvation and wealth. Moreover, Luke’s emphasis on sight and the actions of the crowd poignantly connects with the previous episode of Jesus’ healing of the blind man. 
The narrator introduces Zacchaeus to the audience during Jesus’ journey to Jerusalem. He emphasizes Zacchaeus’ occupation and social status. He is a chief tax collector () and also a man of great means. The term  is a hapax legomenon, used only here in the NT and does not appear anywhere else in extant Greek literature. Consequently, the meaning of it is unclear. It may refer to someone who “bought the local taxation rights from the Roman government” (Laurence E. Porter, New International Bible Commentary, ed. F.F. Bruce [Grand Rapids: Zondervan, 1979], 1219). Therefore, it is possible that he may have had a contract with the government and hired other tax collectors to work for him (Craig Keener, The IVP Bible Background Commentary New Testament [Downers Grove: IVP Press], 240). At any rate, tax collectors were not well-liked because they were seen as co-conspirators with the Roman government in its oppression of the Jewish populace. In addition, tax collectors were notorious for cheating the people. Indeed, previous to chapter 19, Luke highlights the disdain directed toward tax collectors. In 5:27-32, Jesus calls Levi to follow him and then proceeds to have dinner at Levi’s house. The Pharisees protest Jesus’ actions and group tax collectors with sinners. In the eyes of the Pharisees, these two groups are people with whom the “righteous” should not engage (cf. 15:2). Again, in 7:34, Jesus repeats the Pharisees’ depiction of him as a “friend of tax collectors and sinners.” And finally, in 18:9-14, Jesus tells a parable about a Pharisee and a tax collector who go to the temple to pray. In his prayer, the Pharisee boasts about not being like other people, especially the tax collector, whereas the tax collector humbly asks for mercy. Through this parable and through his interactions with tax collectors, Jesus combats the popular stereotype of tax collectors and emphasizes that they, too, have been called by God. 
By the time Luke’s audience hears the Zacchaeus story, they know that Jesus is a “friend of tax collectors,” calls them to follow him and disregards popular opinion about them. Indeed, the kingdom of God breaks social boundaries and explodes social expectations. Jesus’ actions recall the words of Zechariah’s prophecy in which Zechariah praises God for the manifestation of promised mercy (1:72). Jesus, in his dealings with tax collectors, illustrates that this mercy extends to them as well. Consequently, the narrator’s introduction of Zacchaeus’ occupation and wealth raises the audience’s expectations to expect another boundary-breaking encounter. 
In verse 3, the parallels between the previous healing of the blind man episode (18:35-43) and this story begin. In essence, both men want to see — one wants physical sight and the other wants to see Jesus. By juxtaposing these stories, Luke highlights the importance of the theme of sight. The blind man, unable to see, asks the crowd what is going on. They answer him that Jesus of Nazareth is passing by. Later, the crowd tries to prevent him from crying out to Jesus (18:39). The crowd operates obstructively to the blind man’s quest for sight. Zacchaeus, due to his small stature and to the crowd, is unable to see Jesus. Here again, the crowd serves an obstructionist function (John Nolland, Luke, Word Biblical Commentary, Vol. 35c [Dallas: Word Books, 1993], 907). Yet, each man overcomes the obstructions through his determined actions. The blind man disregards the crowd and shouts “even more loudly” and Zacchaeus climbs a sycamore tree. Jesus responds to the men’s actions. He calls the blind man to him and heals him and, in response to Zacchaeus’ actions, he invites himself to the tax collector’s house. In each case, Jesus rewards the man’s persistence (cf. 18:1-8). Moreover, Jesus’ words to Zacchaeus, “I must () stay at your house today (),” highlight divine necessity. The use of  suggests a divine need, and the use of today  highlights divine urgency.  occurs also in 2:49 in Jesus’ speech to his parents. He informs them that he must be in his Father’s house. The same plan of God that necessitates his ministry necessitates the salvation of Zacchaeus. Furthermore, the use of  coheres with the picture of the urgency of the day of salvation that appears elsewhere. In 2:11, the shepherds are told that “today”  Jesus is born in the city of David. In 4:21, after Jesus reads the Isaiah passage, he announces to the audience that “today”  this Scripture has been fulfilled (cf. 23:43). In each case, “today”  emphasizes the divinely appointed time of salvation. God has come now to redeem Israel and the nations (24:45-47). This tax collector’s redemption is part of God’s divine plan and timing.
Interestingly, however, the crowd reacts differently to Jesus’ responses in these two stories. In 18:43, when the crowd saw () the blind man healed, they praised God. In 19:7, when everyone saw this, they grumbled (). Here again, the importance of sight reappears as well as the reactions of the crowd. Corresponding to the previous negative evaluations of tax collectors, the crowd bemoans Jesus’ resolve to be a guest of “one who is a sinner” (NRSV). The crowds see () but yet still do not understand the nature of the kingdom of God. True sight and understanding evokes praise for both physical healing and the dawn of salvation for all, including those called sinners. Zacchaeus’ glad response to Jesus’ willingness to be his guest (v. 6) results in an invitation to Jesus to see. He cries out, “Behold or Look! () I give half of my possessions, Lord, to the poor and if I cheated anyone of anything I will pay back fourfold” (v. 8). Significantly, the man who could not see Jesus at the beginning of the story now sees his own sinful state as a result of Jesus’ call and invitation. As in the case of the blind man, Jesus brings sight. Zacchaeus’ confession illustrates that he now sees and compels him to invite Jesus to see that he grasps the significance of this divinely appointed salvation moment. Although the NRSV translates  (give) as future, the verb is actually in the present tense. The tense is significant because it illustrates Zacchaeus’ sensitivity to the “now-ness” of salvation. 
Zacchaeus’ response to Jesus provides a fitting reversal to the episode of the rich ruler in 18:18-27. There the ruler refuses to let go of his possessions at Jesus’ request and follow Jesus. Zacchaeus, on the other hand, without Jesus asking him, does what Jesus urged of the rich ruler. The tax collector, therefore, becomes an example of Jesus’ statements in 11:25-27 that, although it is difficult for a rich person to enter the kingdom of God, God can overcome this difficulty. Zacchaeus illustrates that all things are possible with God. It is important to note that Zacchaeus’ offer of restitution goes beyond what is required. Fourfold or fivefold recompense was required only for stolen oxen or sheep, if a person slaughtered or sold them and if someone witnessed these actions (Craig Keener, The IVP Bible Background Commentary New Testament [Downers Grove: IVP Press], 241). Roman law required fourfold restitution in some cases such as wrongful accusation. At any rate, Zacchaeus’ promise of restoration well exceeds what is necessary (John Nolland, Luke, Word Biblical Commentary, Vol. 35c [Dallas: Word Books, 1993], 906).
In verse 9, Jesus acknowledges Zacchaeus’ status as a son of Abraham. The importance of Abraham and the descendants of Abraham appear in the opening chapters of the gospel. Mary’s song in 1:55 portrays Jesus’ advent as the fulfillment of God’s promise to Abraham, and in 1:73, Zechariah connects the birth of John the Baptist with the oath that God swore to Abraham. In 13:16, Jesus proclaims that the woman who was bent was bound by Satan and should be loosed because she was a daughter of Abraham (cf. 3:8). Just as the status of this woman indicated that she should be healed, so, too, Zacchaeus’ status as a son of Abraham indicated that he was part of God’s plan of healing and salvation as well. Neither his profession nor his wealth precludes him from redemption. The “lost” for whom the Son of Man seeks and saves includes women, men, tax collectors and sinners. Jesus recognizes Zacchaeus’ state as lost and proclaims that this is the type of person for whom the kingdom exists (cf. 18:15-17). The theme of salvation and concern for the lost appears in chapter 15 with the parables of the lost sheep, the lost coin and the prodigal son. The Zacchaeus episode highlights once again God’s concern for the lost and God’s salvation for all (24:45-49). 
Zacchaeus’ encounter with Jesus brings together Luke’s emphasis on salvation for the lost, the role of wealth, and God’s boundary-breaking call which disrupts social norms and categories, such as separating the righteous from the sinner. Jesus’ invitation to stay at Zacchaeus’ house illustrates God’s willingness to be with and dwell with sinners. God’s gracious call demonstrates God’s commitment to “seek out and to save the lost” (v. 10).
*Go to Scripture Index for additional commentaries on this text.

Conversation with the Children:	Luke 19:1-10
Show the children a pair of binoculars, and ask them if they have ever used binoculars to look at something up in a tree. Put the binoculars to your eyes, and ask them to guess what you might see if you were looking at a tree. Leaves? Birds? Squirrels? A man? Wait — a man?! What is he doing up in the tree? Picking fruit? Trimming branches? Hiding from the police? Weird, huh? But when Jesus looked up at a tree in Jericho, he saw a man named Zacchaeus. What was he doing up there? Jesus knew. Zacchaeus was so eager to see Jesus, that he climbed a sycamore tree to get a better look. Jesus likes it when we are excited about being near him, and he said to the man, “Zacchaeus … I must stay at your house today” (v. 5). Ask the children if they ever get excited about Sunday school or children’s choir or any other activities at church. Tell them that Jesus really likes it when we are happy about what we do together at church, and he promises to stay with us when we are learning or singing or serving together. Close by saying that you don’t have to climb a tree to get a look at Jesus, because he stays with us whenever we are excited about being close to him.
											
Worship Resources

Prayers — General
Prayer to the Divine Tutor 
Be kind to your little children, Lord; that is what we ask of you as their Tutor, you the Father, Israel’s guide; Son, yes, but Father as well. Grant that by doing what you told us to do, we may achieve a faithful likeness to the Image and, as far as is possible for us, may find in you a good God and a lenient Judge. May we all live in the peace that comes from you. May we journey toward your city, sailing through the waters of sin untouched by the waves, borne tranquilly along by the Holy Spirit, your Wisdom beyond all telling. Night and day until the last day of all, may our praises give you thanks, our thanksgiving praise you: You who alone are both Father and Son, Son and Father, the Son who is our Tutor and our Teacher, together with the Holy Spirit. Amen.
—Saint Clement of Alexandria (150-215).

Pastoral Prayers — Special Days and Times
All Saints’ Sunday
In the power of the Holy Spirit, let us pray to the Father of our Lord Jesus for the world, the church and one another. [A brief silence]
Almighty God, save and defend your Church, purchased with the blood of Christ. Give it righteous pastors and bishops. Defend it when it is attacked; and purify and heal it when it sins. Make it perfect in love and good works. Keep it steadfast in the faith once delivered to the saints, so that one holy Church may bear witness to you, the Creator and Redeemer of all.
Lord, in your mercy, hear our prayer.
Grant to your persecuted Church the blessings promised by Jesus. Let it rejoice greatly that it is united to his Passion; and give it the peace that passes human understanding. Grant repentance and faith to all who hate the name of Jesus, and use them for good instead of evil: to bind up the wounds they have inflicted upon the Body of Christ.
Lord, in your mercy, hear our prayer.
Draw to yourself the hearts of this congregation’s members. Guide our minds; fill our imaginations; control our wills, so that we may be wholly yours. Use us as you will, always to your glory and the welfare of your people.
Lord, in your mercy, hear our prayer.
Grant strength and compassion to those among us caring for a parent or other family member with special needs; help us to honor their service and to lighten their load.
Lord, in your mercy, hear our prayer.
We commend all nations into your merciful care, so that everyone may live in peace and be guided by your providence. Give all in authority the wisdom to know your will and the strength to do it. Grant to them — and to all of us! — a double portion of your Spirit, so that justice, righteousness and peace may prevail.
Lord, in your mercy, hear our prayer.
Take under your special protection those whose work is difficult or dangerous, especially those in our military; our police and firefighters; and all who are charged with maintaining safety, justice and peace in times and places of danger and violence. Preserve them in justice, honor and integrity throughout the time of their service; and return them safely to their families.
Lord, in your mercy, hear our prayer.
Comfort with the grace of your Holy Spirit all who are in sorrow or need, sickness or adversity, especially [list]. Give wholeness and hope to all who cry out to you for help. Have mercy on the dying, and comfort the grieving. And to all, grant a measure of your love, shielding them with your tender care.
Lord, in your mercy, hear our prayer.
Gracious heavenly Father, we give you thanks for all of our blessed dead who rest now in your care — especially: [list]. Raise them to the glorious and eternal life you have promised to all whom you have redeemed by the Cross and Resurrection of your dear Son. Grant that we, who walk as yet by faith and not by sight, may in the power of your Holy Spirit continue our course on earth with steadfast hope, constant love and unquenchable joy. Gather us, with all of your people of every time and place, every kindred, tribe and tongue, at that eternal high feast that celebrates your victory over sin and death, won for us in Christ Jesus our Lord.
Lord, in your mercy, hear our prayer.
For Jesus’ sake, dear Father, graciously hear and generously answer our fervent petitions, to your glory and for the benefit of for whom we pray. Amen.
—Cathy Ammlung, posted on the CORE: Lutheran Coalition for Renewal website for All Saints’ Sunday, November 4, 2018. September 23, 2018. Lutherancore.website. 

Benedictions — General
We put ourselves under your orders today, Lord Jesus. As we leave this place and go to work, let us do everything in obedience to you and for the glory of your name, knowing that nothing is too slight or out of the way to be used for your glory. Amen. 
—Adapted from Eugene Peterson, “4 September,” Praying With Jesus (Harper-Collins, 1993).

Hymns
Jesus Is Passing This Way
Come, Sinners, to the Gospel Feast
Take My Life, and Let It Be

Worship and Praise 
Awesome in This Place (Billington)
Hear Our Praises (Morgan)
Meet With Me (Hiebert)
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

Lectionary Texts
Twenty-first Sunday after Pentecost, Cycle C
Habakkuk 1:1-4; 2:1-4 *
Psalm 119:137-144
2 Thessalonians 1:1-4, 11-12*
Luke 19:1-10*
*Go to Scripture Index for additional treatments of these texts.
