November 17, 2019
2 Thessalonians 3:6-13
Accept or Decline?
When we accept Jesus’ call to follow him, we should probably be aware that there are terms and conditions. 

##

OBEDIENCE
COMMITMENT 
[bookmark: _GoBack]
##


AT A GLANCE: 
When you download an app to your smartphone or laptop, you are usually asked to accept or decline certain terms and conditions. Do you ever read these conditions? If, not, you are not alone. It would take you 25 days to read every such statement, and most of us just don’t have that sort of time. Is this the attitude we’ve taken in our discipleship walk with Jesus? He calls us to follow him, so we do, without reading the terms and conditions. After all, if you can’t trust Jesus, who can you trust? But then, you discover that a cross and self-denial is involved! 
EDITOR’S PICK: 
For material based on today’s gospel text, see “How to Live When the World’s on Fire,” November 17, 2013. 

It’s the “Age of the App! These mini-programs are now found everywhere in the digital world: on desktops, laptops, tablets and smartphones. They tell us the weather, order our lunch, arrange our dating partners and even answer our doorbells. 
So you download an app — let’s say “Bear,” a note-taking app rated as one of the best new apps of 2019 — and you’re all set. Or so you thought. You’re now staring at a window on your device with a teeny check-box, beside which are the words: “I have read and accept the terms and conditions for the use of this product.” 
Out of curiosity, you may scroll down and peruse pages of fine-print legalese, but you are eager to enjoy your new app, so you simply mark the “I agree” option and move on.
Of course, you are not the only one who does this. These “terms and conditions” (T&C) paragraphs and privacy policies on average are more than 2,500 words long! Reading 250 words a minute, it would take most people at least 10 minutes to read through these conditions. 
Who does that?
Very few.
And given the fact that you’re likely to use more than 1,400 websites and apps a year, you would need to devote 25 days annually to reading these policies.
Who does that?
No one does that.
Yet, in checking that little box, you agree to the terms of a contract that could have serious implications concerning your rights and privileges, and, since you have made an overt act of assent, courts have generally held that it is legally binding. 
A quick online search reveals that enterprising attorneys have established a cottage industry engaged in writing these statements. These websites offer a cornucopia of options for the prospective vendor to include in these T&C. These often restrict your use of the product, your ability to share it with friends or family members, and your ability to obtain redress should it harm you or your equipment. There is truly a lot at stake here.  In marking “I agree,” you may be getting a lot more than you bargained for.

On the tiptoe of expectation
Perhaps, when we sign on with Jesus, we’re getting more than we bargained for.
One would hope that’s a good thing.
But the going can sometimes be tough. One has to wonder whether the disciples of Jesus understood for what they were signing up. Did they accept the T&C without actually reading the fine print? Were they so excited about getting to use this new app called “The Messiah,” that they threw caution to the winds?
“We’re in,” says Peter, speaking for himself and his fishermen friends. 
Or consider the Christians of the church in Thessalonica to whom Paul is writing in today’s epistle reading. Did they know the T&C of the faith they had embraced? At some point in time, they must have been offered an “accept” or “decline” option. They checked the “accept” box and now here they were: a religious minority in Thessalonica with a misunderstanding about something really, really major: The second coming of Jesus Christ.
They thought he was coming soon — like any time. 
The return was imminent, they thought. 
They might not have time to clear the breakfast dishes.
They “accepted” the T&C of the “Christian faith” app which they assumed promised them deliverance and a future in a glorious new world, a kingdom of another world completely. 
Context: Paul’s correspondence with the churches of Thessalonica reflected a transition in the life of the developing Christian community. Most scholars agree that Jesus’ ministry emerged in a time of apocalyptic excitement. The New English Bible describes the people as “on the tiptoe of expectation” (Luke 3:15, emphasis added). Something was about to happen — and it would happen very soon.

Confusion about the “coming”
After all, if God was going to intervene in history, there was no better time than the present. After two centuries of fairly benign rule, Rome was becoming increasingly engaged in the lives of the Hebrew population. Roman taxes were now being levied directly (Mark 12:17), and the occupiers were becoming more interested in the affairs of the Temple. Rebellion was in the air, and there was an expectation that something would happen soon — perhaps today.  
The Essenes, the likely authors of the so-called “Dead Sea Scrolls,” had generated a dramatic war scroll, giving an account of how the final conflict would play out. In this coming battle, the present darkness would be destroyed forever so that light would prevail. In addition, vivid, apocalyptic literature describing this final age was widely circulated. Many Jews believed that God could not allow the present situation to continue much longer; the Lord was about to intervene, and, after the death of John, they saw the ministry of Jesus as God’s opening act.
The gospel accounts and Luke’s narrative in the Book of Acts continue that apocalyptic narrative. After Easter, Jesus’ followers anticipated his imminent return. Long-term planning was thus unnecessary and much that was done was ad-hoc and temporary. Luke’s description of the communal lifestyle (Acts 4:32-5:7), in which “everything they owned was held in common” (4:32), is an excellent picture of this “ad-interim” lifestyle. 
But was this tenable in the long run? What if Jesus did not make a timely return? What if the church was forced to reorient its thinking to a longer-term, more-sustainable situation?
This is the situation in this morning’s text. Jesus has not yet made his triumphant return. The battle anticipated in the War Scroll has not yet occurred. And the church is forced to deal with this unexpected situation. 
It has to learn to live in the world of the “not yet.” 

But this is not what everyone had signed up for. When they checked “accept,” they expected results. So they had a hard time “accepting” this change in plans. Some members of the community were still living from the labors of others and not contributing to the ongoing common support. As Paul’s letter put it, they were “living in idleness” (v. 6). 
So Paul instructed the community: “Anyone unwilling to work should not eat” (v. 10).
He’s referring to those who — to their credit — actually believed the return of Christ was imminent. These were true believers. And their so-called idleness was a testimony to their fervent belief, however misguided, that Jesus was coming, like, any moment!
But Paul describes them as “walking idly” (v. 6), “being busybodies” (v. 11), and he exhorts them to “do their own work quietly and to earn their own living” (v. 12). It appears that their offenses may have been particularly institutional ones: lazy, obnoxious, and getting in the way of others. It was not just that they ate the “bread of others without paying for it,” (v. 8) but they were actively keeping others from doing the work of the community. 

The call of Jesus: “Follow me!”
The takeaway for this text could be whether we accept or decline the T&C Jesus Christ lays out before us, and whether we fully understand those conditions.
Let’s go back to the early gospel accounts which describe the call to discipleship. In Matthew (4:19), for example, Jesus invites Simon and Andrew with the words, “Follow me,” and the writer reports that “immediately they left their nets and followed him.” 
This call apparently came without the “trigger warnings” that we expect today. There was no statement of the potential side effects of such an action, no disclaimer of consequences and no limitations of liability. There was simply the command, “Follow me.”  
Perhaps the “idlers” in today’s epistle reading had received just such a summons, and they accepted it without looking at the fine print. Perhaps, like Simon and Andrew, they left their nets and followed Jesus. That made sense, since Jesus was bringing in the kingdom of God. It was only a matter of time — a brief one, at that — before they would all be in the “great light” (4:17).  
But there was more to this bargain, wasn’t there? Jesus did not simply ask his disciples to follow him; he warned them, saying, “If any want to become my disciples, let them deny themselves and take up their cross and follow me” (Matthew 16:24). 
There were consequences to clicking “I Accept” on Jesus’ “app,” and those consequences were frighteningly real.  
A cross is involved. The social and political cost of identifying with Christ was real, and the injunction to “take up your cross” was no mere metaphor.    
In any event, for the disciples in Thessalonica, a community under siege, there was no place for those who were unwilling to carry their share of the load. Paul pressed them to contribute to the task, not only for the sake of others, but their own. There was work to be done; a prize to be won.  
In his criticism of those who hang on, but do not contribute, he could have been echoing the words of Jesus: “For those who want to save their life will lose it, and those who lose their life for my sake will find it. For what will it profit them if they gain the whole world but forfeit their life? Or what will they give in return for their life?” (Matthew 16:24-26).  
After all, that same Jesus is the one who said, “I came that they may have life, and have it abundantly” (John 10:10).
There’s a truism that says that you can do anything you want if you’re willing to pay the price. 
The problem is that often we do not know the price.
The call in this text, one that echoes Jesus’ call to the Galilean fishermen, is to follow him. 
We can do this, but do we accept the terms and conditions? Do we know what they are? 
And if we do, are we still willing to follow, surrender all and not count the cost?
—Michael Blackwood, Patricia Johnson, Bud Ruggia, Stephen Schur, Melanie Silva and Carl Wilton contributed to this material.

Possible Preaching Themes:
· This text has been used to argue against welfare programs that appear to reward people for being idle. How do you respond to this approach? Agree? Disagree?
· The perils of laziness (Explore the difference between laziness and sloth, one of the so-called seven deadly sins). 
· When is Jesus coming back and why has the return not already taken place? Provide possible reasons for the delay.

Participation Pointers:
· If you produce a worship guide or bulletin for the service, print the T&Cs of any app program (there are many Bible/religion apps) in a small point (8?) and insert for a visual effect.
· SafeAuto (auto insurance) has commercials that do a parody on Alexa where people ask questions of “Fârnhäan,” who provides the most ridiculous answers that the people readily and completely believe. There are various commercials that can be used as examples. Play one of these commercials and talk about “accepting apps like Alexa that provide information as the gospel.” The scene goes to commercial pitch when Fârnhäan, after giving bogus answers, says, “That’s not right.” See: youtube.com/watch?v=8yQzeMsochU.
—Rev. Michael Blackwood, Broomfield UCC, Broomfield, Colorado.

· Create a T&C document which details the expectations for someone proposing to follow Jesus. Use as an insert in worship bulletin or distribute to worshipers and give them an opportunity to accept or decline, or simply use the insert as a talking point. 
—Rev. Stephen Schur, Quihi Bethlehem Lutheran Church, Hondo, Texas.

Sources:
“‘App’ voted 2010 word of the year by the American Dialect Society,” Americandialect.org. 
Madrigal, Alexis C. “Reading the privacy policies you encounter in a year would take 76 work days.” The Atlantic, theatlantic.com. March 1, 2012. Retrieved May 26, 2019. 
Pogue, David, “A place to put your apps. The New York Times, November 4, 2009. 
Staff. “The 30 best iPhone apps to download now. popularmechanics.com, January 25, 2019. Retrieved May 26, 2019.

THE OTHER TEXTS
NOVEMBER 17, 2019, Cycle C	

Isaiah 65:17-25
What Does the Text Say?
The text begins with the astonishing words, “For I am about to create new heavens and a new earth” (v. 17a). This is a divine initiative in which “the former things shall not be remembered or come to mind” (v. 17b). It is Israel’s sovereign savior who is “about to create Jerusalem as a joy, and its people as a delight” (v. 18), and not Israel’s own rehabilitative efforts. The vision of the prophet is transfused with divine grace. Without ever using the Hebrew word for grace (chen), the prophet makes clear that Yahweh’s grace, as far as Israel’s future is concerned, is all. Grace, for Israel, is everything. Israel’s efforts, through centuries of tepid devotion and notorious backsliding (probably at least some of “the former things” referred to in v. 17), have counted for nothing. The scope of this oracle of salvation, which began on a cosmic note (“new heavens and a new earth”), centers on Jerusalem and its people (v. 19), the epicenter of Israelite national and religious life and the symbol of Israel’s complicated relationship with its God. The signs of the new heavens and new earth envisioned by Isaiah begin with the elimination of two of the ancient world’s most pervasive scourges, high infant mortality and low life expectancy (v. 20). It was precisely that dolorous quotidian existence experienced by most people in most societies throughout most of history that the prophet sees coming to an imminent end. The regular ravages of warfare to which Israel was subjected by the dominant powers in the ancient Near East — the Egyptians, the Hittites, the Aramaeans, the Assyrians and the Babylonians — meant that conquest, capture, despoilment, displacement and slavery were ever-present realities for the ordinary populace. When God promises through the prophet that the Israelites “shall build houses and inhabit them” and “plant vineyards and eat their fruit” (v. 21; cf. v. 22), the statement is a radical overturning of what, for ancient Israel, was simply normal. 

What Is One Possible Approach to the Text?
World Peace. It’s a popular caricature: The contestant on the televised beauty pageant show is asked by the emcee what she wants more than anything, or to what cause she’d devote her life, if possible. The contestant answers, “World peace.” Recall the scene in Miss Congeniality (2000) starring Sandra Bullock and William Shatner, playing contestant Gracie Hart and emcee Stan Fields, respectively. The pageant begins, and when Gracie is interviewed on stage in front of a live television audience, Fields asks her: “What is the one most important thing that our society needs?” Gracie says, “That would be harsher punishment for parole violators, Stan … and world peace!” Thunderous applause ensues. This text is about world peace. Discuss how this will happen according to the vision of Isaiah. Comment on the complete replacement of the old with the new. Sometimes you can’t just repair, patch, mend, glue or adjust a situation. Out with the old; in with the new. Look especially at verse 24: “Before they call I will answer, while they are yet speaking I will hear.” Here is the hope for the day. What God can do in a future kingdom, God can certainly do today. God knows our need before we do; God hears us before we even have the good sense to call upon God. And often, God answers before we make the call. This may not bring world peace, but it sure brings inner peace.
*Homiletics has treated this text twice. Select Isaiah in the Scripture Index drop down menu and click GO.

Isaiah 12
What Does the Text Say?
Today’s reading is an editorial insertion to conclude the collection of oracles found in chapters 6-11 of the canonical book. Those oracles, directed both at Israel and Israel’s neighbors announce unfaithfulness, judgment and destruction; they also announce salvation, deliverance and God’s steadfast love for the chosen people. The prophet Isaiah of Jerusalem lived and worked during a period of deep division and profound uncertainty in Israelite history, centered around a military conflict biblical scholars refer to as the Syro-Ephraimite War (735-732 B.C. In the middle of the eighth-century B.C., the northern kingdom, under King Pekah, and its neighbor, Syria (here called Aram), formed an alliance to revolt against Assyria, and they pressured King Ahaz of Judah to join them. When Ahaz refused, Ephraim and Syria prepared to attack Judah to remove Ahaz from power. In desperation, Ahaz appealed to the Assyrian king, Tiglath-pileser III, for help (2 Kings 16:7-9), which was provided. It was to this volatile and ominous historical situation that the prophet Isaiah urged his monarch and his nation to trust in their real king, the Lord, and to resist the temptations of realpolitik. Two hymns of praise make up this brief chapter, the first of which reinforces a central theme in the book — that Israel’s hope and salvation lie not in present political alliances or in future military possibilities, but rather in the God who brought creation, Israel and the covenantal relationship into existence and has proven faithful from time immemorial. A second song of praise begins at verse 3. The theme of salvation is expressed here in the unique phrase, “wells of salvation” (v. 3a). The salvation spoken of is concrete and mundane. Salvation for Israel means deliverance from real flesh-and-blood adversaries. Although eschatological imagery is frequent in Isaiah, the transformed earth of which the prophet speaks nonetheless remains this earth, as distinct from a heavenly or other-worldly salvation. The chapter concludes by referring to Israel’s God as “the Holy One of Israel,” using an expression found throughout the book of Isaiah. The designation emphasizes the lofty majesty and mystery of Israel’s God, who nonetheless, out of divine grace and favor, deigns to dwell in Israel’s midst (v. 6). It is this divine presence, the prophet’s editor insists, that will both save and prosper the chosen people.

What Is One Possible Approach to the Text? 
Water from the Well. In ancient Israel, wells were very important. For most Israelites, having a well or cistern in the own courtyard was a dream. Indeed, for many towns, the only well was outside the city gates. Sometimes, a spring was located within the city, as in the case of Jericho. The Assyrian king once tempted Judah to surrender during a siege by saying to the inhabitants of Jerusalem, “Do not let [King] Hezekiah deceive you, for he will not be able to deliver you out of my hand. … Make your peace with me and come out to me; then every one of you will eat from your own vine and your own fig tree, and drink water from your own cistern” (2 Kings 18:29, 31). God says through the prophet Jeremiah, “For my people have committed two evils: they have forsaken me, the fountain of living water, and dug out cisterns for themselves, cracked cisterns that can hold no water (Jeremiah 2:13). The reference here to “living water” draws us to John 4 and the account of Jesus’ conversation with the Samaritan woman at Jacob’s well. She’s astonished that Jesus has approached the well, ostensibly to satisfy his thirst, but has nothing with which to retrieve the water! “Sir, you have no bucket, and the well is deep. Where do you get that living water?” (John 4:11). This sermon, then, takes its text from verse 3: “With joy you will draw water from the wells of salvation.” Work with the metaphor of water and wells. Here, the well is the “well of salvation.” The water is “living” water. The living water is Jesus. God digs the well. When we dig the well of salvation, the well leaks. Won’t work. And when we’re in need of water, no buckets are required. We bring but ourselves to God and God provides. In response, we “sing praises to the LORD, for he has done gloriously” (v. 5). 
*Homiletics has treated this text once. Select Isaiah in the Scripture Index drop down menu and click GO.

Luke 21:5-19
What Does the Text Say?
Today’s reading is a portion of Luke’s account of Holy Week, containing some of Jesus’ words about the destruction of the temple and the end of the age. Clearly, Luke’s knowledge of Jewish tradition and sensitivity to Jewish expectations add layers of meaning to this entire dialogue, and to Jesus’ words about the temple and the end of the age. But, still, this text remains a difficult passage. There are four end-of-time scenarios adding resonance to Jesus’ intimidating statements — that is, four separate eschatological dramas crowded onto one stage. The first is the Jewish concept of “the day of the Lord.” This is the time sandwiched between the present sinful age and the heavenly age to come. The day of the Lord will be a “day” of terror and panic for the wicked —springing upon all without warning. All the world will be shattered — in order that everything may be formed anew. The second concept from Jewish tradition is the long-prophesied fall of Jerusalem. Intimated by the temple’s fall and discussed explicitly in verses 20-24, this horrific event was a separate but related part of the day-of-the-Lord predictions. Although Jesus’ words were spoken to a politically extinct but still physically intact city, it is hard for readers since A.D. 70 to hear Jesus’ words with the same incredulity as the Jerusalem populace. Rome’s siege of the city in that year was devastatingly cruel and complete. The other two contributing concepts are addressed more forthrightly and have become a familiar part of a distinctively Christian legacy. The first of these is the conviction, voiced by Jesus and his disciples, that Christ will come again. Attendant to that assertion is the promised threat of false messiahs telling lies to lure believers away from the truth. Finally, these texts discuss the dire prediction of incipient persecutions. We are given a kind of blow-by-blow “progressive” recitation of these four expectations of history in this week’s gospel text. The promise of persecutions to come continues in verses 16-17 — with a painfully poignant twist. Not only will Jesus’ disciples face persecution from kings and synagogues (that is, both the political and religious establishments), but they also will suffer abuse at the hands of loved ones — parents, brothers, friends and relatives. Yet, despite all these trials and tortures, Jesus finishes in verses 18-19 by announcing that “not a hair of your head will perish.” By risking life and limb for the sake of the gospel, disciples may suffer pain and persecution, but they “will gain [their] souls.” Not even the very hairs on their heads, already numbered and accounted for by God (Matthew 10:30), will perish. 

What Is One Possible Approach to the Text? 
What Time Is It? First, if you’ve chosen this text for the sermon, “good on you,” as our Aussie friends say — “You’ve got everyone beat by a half mile.” None of the texts for this Sunday are easy, but this gospel text is by far the most difficult. Second, here’s an idea. Take as your text verse 7a: “Teacher, when will this be?” In other words, “What time is it? Are we getting close? Are we there yet?” The response builds on what Jesus says, but doesn’t necessarily need to be limited to what Jesus says. “What time is it?” Okay, it’s time to be cautious of religious charlatans. It’s time to be aware that things could get dicey for a while. It’s time to remember that our lives are in the hands of God. It’s time to remember that nothing can separate us from God’s love. 
*Homiletics has treated this text five times. Select Luke in the Scripture Index drop down menu and click GO.

Animating Illustrations
A good website for a pastor to review as part of this theme is tosdr.org, which addresses the fact that most T&Cs are TLDR (too long, didn’t read). 
—Michael Blackwood, Broomfield UCC, Broomfield, Colorado.
##
You see now that power rests wholly in myself: you must obey this now for a Law, that he that will not work shall not eat (except by sickness he be disabled) for the labors of 30 or 40 honest and industrious men shall not be consumed to maintain a hundred and fifty idle loiterers. And though you presume the authority here is but a shadow, and that I dare not touch the lives of any but my own must answer it: the Letters patents shall each week be read to you, whose Contents will tell you the contrary. I would wish you therefore without contempt seek to observe these orders set down, for there are now no more Councilors to protect you, nor curb my endeavors. Therefore he that offends, let him assuredly expect his due punishment.
—Captain John Smith, recalling his stern words to the idle Cavaliers of the Jamestown colony, citing 2 Thessalonians 3:10, from the Colonial Williamsburg website. history.org. Retrieved May 23, 2019.
##
We often think of sloth as a harmless form of physical laziness, and joke about how long it’s been since we vacuumed the carpet. But sloth is much more than laziness. It is an inability to concentrate on serious matters, and profound weariness of soul. As Evelyn Waugh once wrote, “The malice of sloth lies not merely in the neglect of duty (though that can be a symptom of it) but in the refusal of joy. It is allied to despair.”
Sloth and acedia, its spiritual manifestation, refuse to see the grace in barren places, and the demon calls us fools for even making the attempt. But they also cannot recognize the grace even in good things. This is why Dante, in his Inferno, submerges those who suffered from acedia beneath the surface of a foul marsh, mired in slime and muck. While they were alive, they were unable to rejoice in the gift of life and in the beauty of God’s creation. They explain, “We were sad in the sweet air which the sun made cheerful, for within us was morose smoke.”
—Kathleen Norris, “A Case of Soul-Weariness,” The Christian Century, January 11, 2003, 8-9.
##
On a practical level, pride is a hamster-wheel of anxious striving. On a theological level, pride is a usurpation of the place of God. Instead of recognizing that our value in the world is given to us by God, we attempt to secure that value for ourselves. We conjure carrot and stick to convince ourselves that the outcome of the race is in our control. Furthermore, once we imagine God’s regard as a goal to achieve, it quickly blurs with other goals of human achievement, such as financial security or professional success. 
The anxious striving of pride has a flip side: sloth. Where pride is a form of self-aggrandizement, sloth is a form of self-abnegation. It is the refusal to accept oneself as a child of God.
Pride and sloth are two sides of the same coin, and it is a wooden nickel. The only true tender comes from God. Our own and only value can be neither earned nor lost, but is given. God loves us. Our worth is gifted, to each and all of us.
—Shannon Craigo-Snell, “Pride and Sloth,” Presbyterian Outlook, March 2, 2015.
##
Christians have not always thought pride the deepest threat to faith. For the ancient spiritual writers of the monastic movement, spiritual apathy was far more dangerous. Recalling the sixth verse of Psalm 91, the desert fathers wished to guard against “the sickness that lays waste at mid-day.” Evagrius of Pontus, a fourth-century monk, is one of the earliest sources of information about the desert monastic movement, and he reports that gluttony, avarice, anger and other vices threaten monastic life. Yet, of all these afflictions, he reports, “the demon of acedia — also called the noonday demon — is the one that causes the most serious trouble of all.”
Acedia is a word of Greek origin that means, literally, “without care.” In the Latin tradition of the seven deadly sins, it comes down to us as tristitia or otiositas, sadness or idleness. But citing synonyms and translations will not do. For the monastic tradition, acedia or sloth is a complex spiritual state that defies simple definition. It describes a lassitude and despair that overwhelms spiritual striving. ... Medieval English writers often speak of acedia as wanhope, a waning of confidence in the efficacy and importance of prayer. For Dante, on the fourth ledge of purgatory, those afflicted by acedia are described as suffering from lento amore, a slow love that cannot motivate and uplift, leaving the soul stagnant, unable to move under the heavy burden of sin.
Across these different descriptions, a common picture emerges. The noonday devil tempts us into a state of spiritual despair and sadness that drains us of our Christian hope.
— R.R. Reno, Fighting the Noonday Devil (Eerdmans, 2011), excerpted in First Things, August/September 2003.
firstthings.com. Retrieved May 23, 2019.
##
The average person would have to spend 76 working days reading all of the digital privacy policies they agree to in the span of a year. Reading Amazon’s terms and conditions alone out loud takes approximately nine hours.
Why would anyone read the terms of service when they don’t feel as though they have a choice in the first place? It’s not as though a user can call up Mark Zuckerberg and negotiate his or her own privacy policy. The “I agree” button should have long ago been renamed “Meh, whatever.”
—Editorial Board, “How Silicon Valley puts the ‘con’ in consent,” The New York Times, February 2, 2019.
##
First, about online contracts. If you’re beating yourself up for not reading them, don’t. Almost no one does. James Gibson, a professor of law at the University of Richmond, looked at contracts consumers needed to agree to — by clicking on them — to get software running for computers bought from four major sellers.
All the contracts, he said, “were an average of 74,000-plus words, which is basically the length of the first Harry Potter book.”
—Alina Tugend, “Those wordy contracts we so quickly accept,” The New York Times, July 12, 2013. nytimes.com. Retrieved May 23, 2019.

Commentary
2 Thessalonians 3:6-13
The letters to the church in Thessalonica are preoccupied with what will happen at the end of time. Interestingly, these letters are a reaction to two very different concerns about eschatology. At one end of the spectrum, 1 Thessalonians is written to a church that is anxious about those who have died before the Lord’s return (4:13-18). Paul reassures this church that the final resurrection is in the near future and that this eschatological hope is the cause for encouragement even if they do not know when the day of the Lord might be (5:1-5). The language of this first letter implies that the Lord’s coming, although not here yet, is soon. Paul heightens the eschatological fervor of the church so that they will not “fall asleep as others do” but will “keep awake,” watching for the day of the Lord (5:6). 
On the other hand, 2 Thessalonians seeks to remind the church that there are many events that must precede the coming of the Lord (2:1-12). So they should not look for it anytime soon. Although the authorship of 2 Thessalonians has been questioned, its message is clear. It is certainly possible that the church in Thessalonica was vacillating between the two extremes of apathy and ecstasy concerning the “day of the Lord.” This shift in eschatological emphasis directly impacts the ethical exhortation in today’s reading. In command and exhortation, sincerely and yet adamantly, this passage describes the problems of some in the community who are disruptive in their behavior. Given that the end is not yet here, these verses emphasize the need to imitate Paul and his companions in their orderliness and self-sufficiency in light of the “love of God” and the “steadfastness of Christ” (v. 6).
This text is notable for its strength of language. Beginning with “we command you,” the passage uses verbs of command (vv. 6, 12) and exhortation (v. 12) as though one alone is not strong enough. Furthermore, the command given in both verse 6 and verse 12 is “in the name of our Lord Jesus Christ.” This was not only a statement of the unified community of those who proclaim Jesus as Lord, but it is also, and most importantly here, a statement of the origins of apostolic authority. Invoking the name of Jesus to support commands and exhortation indicates the seriousness of this situation. Furthermore, the apostolic messengers (“we”) stress the significance of their commands by stating that others are not living “according to the tradition that they received from us” (v. 6). This “handing down” of tradition was previously mentioned in 2:15 and is also used in the context of correcting wayward practices or beliefs (cf. 1 Corinthians 11:2 and compare 2 Thessalonians 3:3). Thus, the issue arising in this passage is of significant importance for the messengers to the Thessalonians as they emphasize the solemn nature of their exhortation in the name of Jesus and in continuity with tradition. 
The issue provoking such a response is that of “idleness” in the community. There are apparently members of the community who do not wish to work in order to provide for their needs (literally, bread, vv. 8, 12). The word translated “idleness” in the NRSV can also mean “lazy” or “disorderly.” Given the above emphasis on “tradition” and continuity with the words and actions of the apostolic tradition, the main issue of “idleness” could easily have been interpreted as acting “disorderly” and diverging from the order that had been established by Paul and his companions. The results of this idleness are rhetorically expressed in a pun that does not translate well into English. Instead of “working” (εργαζομενους), these people are “working around” or “walking around” (περιεργαζομενους), working on all business but their own. The NRSV translates this phrase as “busybodies,” and this catches the sense of the word, but not the parallel with those who “work.” 
In order to clarify his command and his reason for this command to those who are not working, the author appeals to a common device in Paul’s letters: imitation. While verse 6 diagnoses the problem (those who are idle) and verse 11 reiterates this problem by describing their idleness as “working around,” verses 7-10 focus on the prescription for a solution. The congregation should imitate Paul and his companions. When these missionaries were there, they were not idle (or disorderly) and did not expect free gifts (they were not “freeloaders”) from the congregation but worked in order that they “might not burden” them (verse 8). Paul had mentioned this in the first letter to the Thessalonians (2:9), as well as in his first letter to the Corinthians (1 Corinthians 9:6-18). In 1 Corinthians, however, Paul is concerned with defending his apostleship and his rights as one who proclaims the gospel. The significance of one’s “rights” also appears in verse 9, as, according to the author, Paul and his companions would have had the “right” to ask for bread and sustenance from the congregation, but did not in favor of giving them an example to imitate. The word that the NRSV translates as “right” is the same word that means “authority.” Thus, apostolic authority could have been invoked to ask for food. However, Paul was adamant that he would use this authority for exactly the opposite purpose in laboring for his own bread, in order that he might be an example for “orderly” and self-sufficient conduct.
The church in Thessalonica is not only supposed to imitate Paul’s example of labor but also the words they were commanded. Particularly, verse 10 claims, “Anyone unwilling to work should not eat,” which strongly echoes the themes of this passage. Nevertheless, this command does not appear anywhere else in the Pauline corpus. The context of this command in this debate about idleness and work is particularly significant for its interpretation. The author’s words are focused on the positive results these exhortations should produce in terms of working “quietly” (cf. 1 Thessalonians 4:11-12) and working for their own bread (v. 12). The church should be focused on “doing what is right,” and thus acting responsibly, in order and in line with the tradition that had been handed down. Thus, the command is not a general maxim about social protocol, but instead is an important piece of advice to a community that is disintegrating into disorder and actions which do not honor the “steadfastness of Christ” whom they serve (v. 5).
One may wonder why this lengthy and adamant ethical exhortation concludes this letter to the Thessalonians. A possible answer to this question may also lie in the realm of eschatology. While 1 Thessalonians may have been written to encourage and provoke apocalyptic fervor in a church relatively apathetic about the coming day of the Lord, 2 Thessalonians was written to calm down the ecstasy that such fervor might produce. If the “disorder” of such excitement is the ultimate source of the “idleness” of which this passage speaks, this letter has more to say about both eschatology and ethics than simply “keep awake and be sober” (1 Thessalonians 5). Ethical commands for responsible actions now are supported in the face of the disorder and idleness that too sharp a sense of the future might create. While 2 Thessalonians predicts the day of the Lord is to come, it also underscores the need for the church to live together in unity and sufficiency in the present, working together — not in idleness, but in “doing what is right” (v. 13) for “the love of God and to the steadfastness of Christ” (v. 5).
*Go to Scripture Index for additional commentaries on this text.

Conversation with the Children:	2 Thessalonians 3:6-13
Ask the children, “How many of you have volunteered for a job at home to help your family?” Now ask if the kids have chores and what those chores are. Dig deeper. What do the chores entail? What do you have to do? For example: If the child has to load the dishwasher, does he or she also have to empty the dishwasher and put the dishes away? Or is the job just a matter of clearing the table after supper? Ask the child who helps in the yard: “Does the yardwork include putting the leaves in the trash can and then taking the can out to the curb on trash collection day?” The idea here is to push the job description until you get to something that is not a part of the child’s job; in other words, it is not something they signed up for. Then ask them, “What is our job as people who follow Jesus?” Agree that it means we welcome people to our church and Sunday school class; we give our money to help others; we play fairly. What if some of our friends at school don’t welcome another child to our table at lunch? As followers of Jesus, is it our job to be friendly? Of course! Sometimes following Jesus makes us realize that it is more work than we signed up for! Following Jesus is sometimes not easy. But when it gets tough, just remember what Jesus said: “When you do it to the least of these, you do it unto me.” 
													
Worship Resources
Invocations — General
God, you bring us together in this place. We come to be fed, to be renewed, to seek understanding.
God, you challenge us in this place. We embrace the challenge, trusting that through challenge we grow in faith.
God, you are revealed in this place — sometimes in shining glory, sometimes in tears and struggle.
God as we worship in this place, refresh, renew and challenge us so that we would see your awesomeness.
We pray in Jesus’ name, as we strive to walk the path of discipleship.
Amen. 
—Posted by Rev. Gord on his blog, Worship Offerings. worshipofferings.blogspot.ca.  

Prayers — General
Leader: God of all love and peace, we come to you in faith, offering you access into every area of our lives.
We pray for this congregation:
People: May we not grow weary in doing good.
Leader: Keep us from idleness, that we may not be busybodies;
People: May we not grow weary in doing good.
Leader: Enable us to do our work quietly in a manner that pleases you;
People: May we not grow weary in doing good.
Leader: Grant us discernment to fulfill our vocations with industry and hard work;
People: May we not grow weary in doing good.
Leader: We look to you, Lord of all, mindful of our helplessness,
People: Glorify your name in the midst of our need.
—Excerpt from a longer prayer, posted on Oratio Contemplativa. oratiocontemplativa.wordpress.com. 

Prayers of Confession — General
Leader: We confess to each other and to you, our Creator, that we fall short of being what we have been created to be, what we have committed ourselves to be, disciples of the kingdom.
People: Hear us, forgive us, renew our resolve to build the kingdom of peace.
Leader: We often seek out the easiest paths; paths of least involvement in places where we might be uncomfortable, 
or paths of self-centeredness.
People: Hear us, forgive us, renew our resolve to build the kingdom of peace.
Leader: Forgive us for getting so caught up in the world’s trappings and its false messages of hope that we lose sight of the hope of the kingdom, which brings healing and peace to a world in turmoil.
People: Hear us, forgive us, renew our resolve to build the kingdom of peace. 
Leader: In this time of worship may we resolve to become more kingdom-minded to be your peacemakers here and now.
ALL: Amen.
—Marcia Plumb, and posted on the Community of Christ website. cofchrist.org. 

Hymns
Come, Thou Fount of Every Blessing
Lord, Whose Love in Humble Service
Glorious Things of Thee Are Spoken

Worship and Praise 
Our God (Tomlin)
Lord, I Need You (Maher)
Forever Reign (Hillsong)
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

Lectionary Texts
Twenty-third Sunday after Pentecost, Cycle C
Isaiah 65:17-25*
Isaiah 12*
2 Thessalonians 3:6-13*
Luke 21:5-19*
*Go to Scripture Index for additional treatments of these texts.
.



