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SUMMARY
It’s not so much knowing Jesus, as being known by him.

AT A GLANCE
Maybe the Lord refuses to dwell in the sanctuary permanently, any more than he accepted the invitation of the good residents of Emmaus to stay with them. There’s great value in remembering how Jesus makes “our hearts burn within us,” and Luke reminds us how Word and sacrament can help us to know him more fully.

ALTERNATE READINGS
For material based on today’s epistle text, see “Parachute People,” April 14, 2002. 

“Who’s the best-known Christian in the world today?”
Not so many years ago, a whole lot of us would have answered, “Billy Graham.” (At least, those of us who are Protestant.) But Billy’s gone now, and no single successor has emerged to claim the title.
No doubt Roman Catholics would say it’s Pope Francis — but they’d probably say that of anyone who sits on the Throne of Peter. Truth be told, the Christian world isn’t all that unified. It hasn’t been since the Great Schism of 1040, when the Roman Catholics broke with the Eastern Orthodox over an obscure theological point in the Nicene Creed. Whatever “well-known Christians” there may be are particular to our own denominational traditions.

It’s Not Who You Know
Yet, there’s another sense of the phrase “well-known” — a sense that refers not to breadth of knowledge, but depth. This way of being well-known is not limited to religious celebrities, like the pope. It’s available to any honest seekers who open their hearts to a living relationship with Jesus Christ. It’s not about the number of people who know us, but how deeply we are known by our Lord.
Luke tells us how, as Jesus broke bread in the presence of two hungry travelers, “their eyes were opened, and they recognized him.” That word “recognized” (the Greek epiginosko) can be translated “well-known.” Literally, it means that once their eyes are opened, they know him well. But in fact, the risen Lord knows those weary wanderers on the Emmaus road before they know him. He knows them through and through.
What a dramatic moment it is, that instant when their eyes are opened, and they recognize him! Then, just as quickly, he vanishes out of their sight. Who are these two people — these two travelers — and how did they get there?
We only know the name of one of them, he was called Cleopas. The second one is anonymous, and some have speculated this other disciple may have been Cleopas’ wife, although no one can say for certain. Luke says the two of them are walking to a village called Emmaus, about seven miles from Jerusalem — although, curiously, no archaeologist has ever been able to locate Emmaus on a map. That’s not to say the village never existed; it was just one of those blink-twice-and-you-miss-it kind of places. The bored teenagers of Emmaus probably hung out down at the well and complained how nothing ever happened in their little town. How wrong they were!
What happens in their village is an encounter between the risen Jesus and two disciples, people who love him deeply, but who’ve reluctantly given up on ever seeing him again.
Yet, even with all that strong emotion swirling about, the details of their meeting are hardly spectacular. Just compare the road to Emmaus with the road to Damascus — that place where Paul has his conversion experience.
Acts, Chapter 9, tells that road story. Paul — then named Saul — is traveling to Damascus, hoping to round up and arrest local Christian leaders, then haul them before the religious authorities. Suddenly, there’s a flash of lightning and a voice from heaven: “Saul, Saul, why do you persecute me?”
Saul falls to the ground, blinded. His traveling companions are so bewildered they can’t even speak. The voice commands Saul to go the city and await instructions. He does just that. What choice does he have? Eventually, a Christian named Ananias shows up, lays hands on him, and miraculously heals him.
Now compare that road trip to the Emmaus excursion. The Emmaus road is nothing like the Damascus road. There’s no lightning in this story, no voice from the sky, no miracle cure — just a couple ordinary Joes (or a Joe and a Jane, as the case may be) walking down the road.
A stranger catches up with them. They walk on for a bit, and eventually small talk becomes big talk (as sometimes happens among fellow travelers). They discuss Jesus, who died, and — some say — has been raised. Funny how this stranger teaches them from the Hebrew Scriptures, in much the same way their teacher did, but they still don’t recognize him.
They finally come to Emmaus. Cleopas and his companion ask their new friend to stay on and join them for dinner. He seems to be in a hurry to get someplace else. But then, abruptly, he agrees, and goes home with them. Just as the stranger is breaking bread, it suddenly dawns on the two of them who he is. But before they know it, he’s gone.
It’s only then that Cleopas and his companion remember how they’d felt along the road, as the stranger was teaching them … “Like our hearts were on fire!” They rush back to Jerusalem, only to discover that — through some inexplicable resurrection power — the stranger has just been there, too.
The dramatic heart of this story is, of course, the moment of recognition: “and their eyes were opened, and they recognized him.” In that single moment in time — as he stands there, the two halves of broken loaf balanced on his upturned palms — he becomes well-known to them.

Knowing Fully
Well-known. There’s another place in the New Testament where that Greek word, epiginosko, occurs. It’s in First Corinthians, Chapter 13, the famous “hymn to love” — the passage so many brides and grooms choose for their weddings.
1 Corinthians 13:12 says: “then I will know fully, even as I have been fully known.” There’s that word again! The whole line could be translated literally, “then I will know well, even as I have been well-known.” It’s not about fame. It’s about recognition, that moment of looking into the eyes of another and seeing not just a reflection of ourselves, but of our neighbor’s immortal soul.
In a beloved soliloquy from Shakespeare’s Hamlet, the title character holds in his hand the skull of a long-deceased friend. Hamlet muses: “Alas, poor Yorick, I knew him well, Horatio.” Shakespeare’s writing in English rather than Greek, but the intent is the same. When Hamlet says of the court jester, Yorick, “I knew him well,” he captures the same sort of depth knowledge that transcends mere acquaintance. Hamlet’s monologue is so poignant because the jester Yorick was a man the troubled Danish prince deeply loved and admired.
Among the most dreaded fears in life — especially in life’s later years — is the prospect of no longer being well-known. We’re not talking about fame, but ordinary human knowing, the way we know our family and friends. Those who live to advanced years often see their circle of friends diminish in size until almost none are left. There are always the younger generations, of course — and those who truly age well learn how to befriend them — but it’s not the same. If there’s truly no one left who can nod with recognition at the same stories, who can hum along with the same pop tunes, then indeed there is a loss of knowing.
In 1 Corinthians 13, Paul reassures us that because God’s love in Christ is eternal, we will continue — in life or in death — to be beloved of God, to be well-known in that deepest sense.

How Knowable Are We?
Yet, how can we be certain, at the last, that Christ will recognize us? Another passage of Scripture provides the answer. It’s not an easy answer, but an answer it is. It’s a passage that leads us to take a long, hard look at the type of life we’ve been living.
In Matthew 25, Jesus’ parable of the last judgment — of the eternal judge separating the sheep from the goats — 
	the disciples ask him, “Lord, when was it that we saw you hungry and gave you food, or thirsty and gave you something to drink?”
Jesus replies, “Truly I tell you, just as you did it to one of the least of these who are members of my family, you did it to me.” The Greek verb, here, is different, but the implication is the same: Jesus promises to recognize us, to treat us as belonging to him, if we’ve first given recognition and aid to the needy in our midst. If you know them well, Jesus is saying, then I promise to know you well.

How to Know Jesus
So, how is it these two disciples come to know Jesus? Two ways, according to Luke. The first is as the three of them are walking down the road together, discussing the Scriptures. The recognition is still not total at that point, but evidently something’s beginning to stir within them as they talk with this stranger about God’s word. “Did not our hearts burn within us …?”
The second way the disciples come to know Jesus is as he breaks the bread after they’ve arrived in the village.
Luke’s community could not have failed to notice the symbolism. Two things — Word and sacrament — must be present for Cleopas and his companion to know Jesus, and for him to deeply know them in return. They’re the two essential “marks of the church” — or proof of the church’s true existence — according to the Protestant Reformers. Wherever you have the Word truly proclaimed and the sacraments rightly administered, according to John Calvin, there you have the true church of Jesus Christ. Through days of pandemic and its aftermath, we’re learning how Word and sacrament can be central to the church’s life, even over the Internet. Wouldn’t that have blown Calvin’s mind?
As it was in Calvin’s Geneva, it was also true in that tiny, flyspeck village called Emmaus. Whenever we open the Word together and study it, and whenever we gather around the Lord’s table to break bread — either literally or virtually — Christ can be counted upon to be present with us.

How an Emperor is Known
There’s a well-known story about the funeral of Charlemagne, holy Roman emperor and ruler of the Frankish people in the early Middle Ages. Not since the fall of Rome had one king unified so much of western Europe under his rule. Charlemagne governed most of present-day France, Germany, Belgium, the Netherlands and Italy.
When this renowned emperor died, his soldiers bore his casket, in a mighty procession, from his castle to the great cathedral at Aix. There, the procession was met by the local bishop. He physically barred the cathedral door with his body.
“Who comes?” the bishop demanded, according to ancient custom.
“Charlemagne, Lord and King of the Holy Roman Empire,” proclaimed the emperor’s herald.
“Him I know not,” the bishop replied. “Who comes?”
The herald, a bit shaken, replied, “Charles the Great, a good and honest man of the earth.”
“Him I know not,” the bishop said again. “Who comes?”
Trying a third time, the herald responded, “Charles, a lowly sinner, who begs the gift of Christ.”
To which the bishop — Christ’s representative on earth — responded, “Enter! Receive Christ’s gift of life!”
Charlemagne, during his life, was certainly well-known. But in death, the only knowing that truly mattered was the fact that he was known by Jesus Christ.

Moving On
There’s one other aspect of this story to consider. As Jesus and the two disciples complete their walk to Emmaus, Jesus makes as if to travel on. Verse 29 says, “But they urged him strongly, saying, ‘Stay with us, because it is almost evening and the day is now nearly over.’ So he went in to stay with them.”
“Stay with us” is the prayer of those two disciples who, at that point, don’t fully recognize their traveling companion — although perhaps a subconscious awareness is growing.
“Stay with us” is so often the prayer we want to pray to Jesus. We want him to stay — here, with us, on familiar turf, where we can domesticate him and control his every move. But that’s not the prayer we ought to be praying because Jesus never stays for long. Yes, he’s present in our lives in the broader sense, but he’s always on the move.
How much of our desire to experience church only in a familiar building — or others like it, across the globe — echoes those disciples’ plea, “Stay with us”? Maybe the Lord’s message to us is that he refuses to dwell in the sanctuary permanently, any more than he accepted the invitation of the good residents of Emmaus to stay with them. Our Lord has other roads to walk, other places he has to be. If Matthew 25 is any guide, those other places are wherever human griefs and hungers are most evident.
When we gather as God’s people — in person or virtually — there’s great value in remembering how, as he taught us on the road, “our hearts burned within us.” And how, as he broke bread, our eyes were opened, and we recognized him.
— Carl Wilton contributed to this material.

THE OTHER TEXTS Acts 2:14a, 36-41
What Is One Possible Approach to the Text?
Save Yourself. This title derives from Peter’s words recorded in verse 40, “Save yourselves from this corrupt generation.” After explaining what Peter might have meant by “corrupt generation,” move to the contemporary context and ask if it would be fair to say that our own generation, or perhaps “culture,” is a corrupt one. Not everyone would agree. Much that is emerging in our culture these days is positively amazing and beneficial. Who’d want to throw away those marvelous devices we can slip into our hip pockets or purse — devices that take photos and movies, that calculate numbers and create spreadsheets, that provide answers on virtually any topic and much more? Who does not appreciate medical science and the imaging machines now available, or advanced cancer treatments that we have now? Who’d want to be without GPS technology that provides a voice (with a timbre and accent of our own choosing) that guides us directly to our destination in a strange locality? Continue on this theme. But many of us feel that there is indeed a spirit of the age — something — from which we must protect ourselves. Thus, millions of parents homeschool their children. Students go to private Christian colleges, millions worship in church every Sunday, and most of us have lined up with more certitude along political lines than in the past. We are trying to save ourselves. Yes, only Jesus saves, but here we’re told we can save ourselves. Explain to the congregation why we might want to save ourselves, and how, based on this text, we might be able to do that.
What Does the Text Say?
After the opening circumstantial clause identifies Peter as the chief speaker (v. 14a), this lectionary reading omits most of his homily (vv. 14b-35). The abridged passage then jumps to the conclusion of the discourse and subsequently emphasizes the dialogue between Peter and the crowd. Even so, as one reads through this truncated version of Peter’s sermon, two aspects deserve attention. First is the prominence of God’s role in calling everyone to him — both those near and “far away” (v. 39) — via Christ. Second, not only had God made and kept his promises to Jesus, but he also made an irrevocable promise to the house of Israel. Once the people heard from Peter that God had honored his promises to Jesus despite their unwarranted act of violence, they were “cut to the heart” and asked, “Brothers, what shall we do?” (v. 37). In response, Peter exhorted them to repent and be baptized so that their “sins may be forgiven; and you will receive the gift of the Holy Spirit” (v. 38). In other words, they could save themselves from their own “corrupt generation” — a generation that had murdered God’s Son — because God’s promise of forgiveness and the Spirit was for anyone who “welcomed [Peter’s] message” (vv. 40-41).

Psalm 116:1-4, 12-19
What Is One Possible Approach to the Text?
How to Give Back to Someone Who Has It All. The psalmist cries, “O LORD, I pray, save my life!” (v. 4). The writer is beyond being able to save himself. So, God does exactly that. God saves his life! Now what? “What shall I return to the LORD for all his bounty to me?” (v. 12). That is the question! But it is a question that rests on an assumption, namely, that we’re aware of and readily acknowledge that God has saved us. It might be surprising to learn that many people who understand — perhaps theologically — that they are a saved people don’t really feel saved — experientially or emotionally — from anything dire. When it comes to physical illness, however, our experiences no doubt mirror the psalmist’s. We’re ecstatic that we’ve been healed (saved), and we may also feel a deep inadequacy as to how to express gratitude, especially to God who cannot be repaid in any coin with which we’re familiar. This is the thrust of verses 12-19. When we feel that we must offer God some form of remittance in return for services rendered, these verses offer some practical suggestions.
What Does the Text Say?
Psalm 116, from which today’s lesson is taken, is a song of thanksgiving for recovery from serious distress, probably a grave illness. We don’t know the exact nature of the psalmist’s distress from which he has been delivered, except that it was severe (v. 3). One of the chief obligations of a person in the psalmist’s position was to pay whatever vows the supplicant had earlier offered in exchange for deliverance, a pledge that the psalmist promises to make good twice in this psalm (vv. 14, 18). It is easy to see how such a system (“I do so that you [God] will do”) could degenerate into a spiritual void, prompting such religious leaders as the prophets to criticize self-serving sacrifices as hollow and ineffectual.

1 Peter 1:17-23
What Is One Possible Approach to the Text?
How to Prepare for Your Psych Eval. “Psych eval” is lingo that psychologists, social workers and counselors use for the longer expression “psychological evaluation.” When a student, client or inmate exhibits certain behaviors, a psych eval might be recommended. When they are living in a certain manner, developing certain habits and exhibiting destructive or self-defeating tendencies, a psych eval might be ordered. The writer of this text is not calling for a psych eval, but he is making a thinly veiled suggestion that the behavior of those who readily acknowledge that God will judge them “impartially according to their deeds” (v. 17) doesn’t square with that affirmation. Verses 13-16 are critical for context. If God is our judge, then why are we living as we do? We need to shape up before the evaluation is made. We can do this by adopting two specific therapies, namely, fear and love (vv. 17, 22).
What Does the Text Say?
The opening sentence of this reading suggests a failure of expectations. Whether that failure was an actual or potential failure is less clear. Nevertheless, the author believes there is a serious inconsistency within those who would call “Father the one who judges all people impartially according to their deeds,” and yet fail to “live in reverent fear” through the way they conduct their lives. It is more than just a general failure to practice what one believes. The author points to the incongruity of a people who believe they will be accountable for their actions, yet such belief does not change how they behave and act. There could be two ways by which one might avoid such inconsistency. One could reconcile one’s current conduct by changing one’s belief (what one does doesn’t matter since there is no accountability), or, alternatively, one can change one’s conduct to conform to the stated belief (act accountably since one will be held accountable). The author seeks to rule out the first of those responses by reminding the readers why they have come to “invoke” this particular one as “Father.” Rather than a lightly made change of opinion, they had been “ransomed … by the precious blood of Christ” (vv. 18-19). If there can be, then, no change in belief, what must follow is a manner of life that is consistent with the new reality of who they have become.

ANIMATING ILLUSTRATIONS
##

The river is famous to the fish.
The loud voice is famous to silence,
which knew it would inherit the earth
before anybody said so.
The cat sleeping on the fence is famous to the birds
watching him from the birdhouse. …
I want to be famous to shuffling men
who smile while crossing streets,
sticky children in grocery lines,
famous as the one who smiled back.
I want to be famous in the way a pulley is famous,
or a buttonhole, not because it did anything spectacular,
but because it never forgot what it could do.
—Excerpt from Naomi Shihab Nye, “Famous” from Words Under the Words: Selected Poems by Naomi Shihab Nye (The Eighth Mountain Press, 1994). Full poem may be found here:
https://www.poetryfoundation.org/poems/47993/famous.
Retrieved October 23, 2022.

##

Her full nature, like that river of which Cyrus broke the strength, spent itself in channels which had no great name on the earth. But the effect of her being on those around her was incalculably diffusive: for the growing good of the world is partly dependent on unhistoric acts; and that things are not so ill with you and me as they might have been is half owing to the number who lived faithfully a hidden life, and rest in unvisited tombs.
—George Eliot, describing her character Dorothea in the closing lines of her 1872 novel, Middlemarch (Norton, 1999).

##

The 78th Golden Globe Awards started things off last weekend, but there is much more to come: Screen Actors Guild Awards, MTV Movie & TV Awards, Critics’ Choice Movie Awards, People’s Choice Awards, British Academy Film Awards (BAFTA), the Emmy Awards, and of course, in April, the Academy Awards (also known as the Oscars). And those, remarkably enough, are just some of the better-known awards. Frankly, I had no idea there were so many! How do they even find time to make the movies and TV shows? …
I spent much of my life in a career where there were no awards, few bonuses, and never any ceremonies to recognize the best in my line of work. I have never attended an awards ceremony, and my bookshelf contains no trophies. I never once received an “Employee of the Month” award.
However, I did preach a few good sermons over the years and spent a few Sunday afternoons congratulating myself for getting that morning’s message just right, but it never occurred to me to enter the thing in a contest, to go up against colleagues who might also have been proud of their work.
Show business, I realize, is not alone in congratulating itself. Awards are handed out in a few other fields, though not many. My father once won an award for an especially effective advertising campaign he created, and he was understandably proud of it. I was happy for him. Actors, musicians, advertisers — that’s about it.
So, most people go about their work and hope for someone — a supervisor, a customer, a co-worker — to notice and say, “Well done.” No shiny statue, no acceptance speech, just a thank you. For most people that small recognition goes a long way. I tried to hand them out as often as I could and now wish I had handed out a few more. Really, how much does it cost to tell someone, “You’re doing a good job”? …
I worked hard and put in long hours. I sometimes let my work come before my marriage, my family, and my health. And for what? For most of us, there are no awards, no medals, and certainly no shiny trophies. I’m not sure that anyone comes to the end of life thinking, “I was a winner,” though I could be wrong.
—Douglas Brouwer, “Lifetime Achievement Awards,” Doug’s Blog, March 2, 2021.
https://dougsblog.substack.com/p/lifetime-achievement-awards.
Retrieved October 23, 2022.

##

One of the most difficult inner conflicts we have is our desire to be known versus our fear of being known. As beings created in the image of God we are made to be known — known by God and also by others. Yet due to our fallen nature, all of us have sins and weaknesses that we don’t want others to know about. We use the phrase “dark side” to refer to aspects of our lives that we keep hidden. And we use slogans like “put your best foot forward” to encourage others to show their best side.
One reason we are unwilling to risk being known is that we fear rejection and ridicule. But when we discover that God knows us, loves us, and is willing to forgive even the worst thing we have done, our fear of being known by God begins to fade away. And when we find a community of believers who understands the dynamic relationship between forgiveness and confession, we feel safe confessing our sins to one another (James 5:16).
The life of faith is not about showing only our good side. It’s about exposing our dark side to the light of Christ through confession to God and also to others. In this way we can receive healing and live in the freedom of forgiveness.
—Julie Ackerman Link, “On Being Known,” Our Daily Bread, September 19, 2014.
https://odb.org/US/2014/09/19/on-being-known.
Retrieved October 23, 2022.

##

To be loved but not known is comforting but superficial. To be known and not loved is our greatest fear. But to be fully known and truly loved is, well, a lot like being loved by God. It is what we need more than anything. It liberates us from pretense, humbles us out of our self-righteousness, and fortifies us for any difficulty life can throw at us.
—Timothy Keller, The Meaning of Marriage: Facing the Complexities of Commitment with the Wisdom of God (Dutton, 2011).

##

A long time ago, business executives discovered that an effective way to motivate employees is through “recognition programs.” From the Employee of the Month parking space to the annual employee recognition dinner (at which ever-larger awards are handed out for every five successive years on the job), employee recognition programs can represent a substantial investment of funds — but they’re still a lot cheaper than salary increases.
Such programs speak to the perpetual human hunger to be known. We all want to be recognized for our work, but even more than that, we yearn to be recognized for who we are.
But let’s be honest: this form of management recognition — well-intentioned as it may be — is pretty thin gruel when it comes to meeting our deepest human needs. When corporate human resources departments generate lists of employment anniversaries from the database, order the appropriate recognition gifts and send out personalized banquet invitations, how well do senior managers really know the people they’re planning to recognize? In big companies, could executives greet most of these individuals by name if they passed them in the hallways of the office tower?
Many are the retirees who walk out of the building with an array of plaques and engraved gifts tossed into a cardboard box, wondering if those recognitions have any enduring significance.
The recognition we most value in life comes from those who truly know us, including Jesus the Good Shepherd, who says of his sheep, “I know my own and my own know me” (John 10:14).

##

Buckingham Palace is no stranger to visitors. Thousands of people walk the halls of the royal residence every year for state events, receptions, and tours. … Uninvited visitors, though? That’s another matter altogether. Breaking into the home of the British monarch, let alone Her Majesty’s bedroom while she sleeps, should be no mean feat; which is why when a man managed to do just that with relatively little effort in 1982, it kicked off one of the biggest security scandals in British history.
According to the police, shortly before 7 a.m. on the morning of July 9, 1982, [Michael] Fagan scaled his way into royal history as, after a night of drinking, he climbed over the fence of Buckingham Palace and made his way up a drainpipe and onto the roof … he entered the royal residence through an unlocked window. …
Ultimately, Fagan made his way into the residential wing of the palace and, apparently unwittingly, to the bedroom of none other than the Queen.
“They say she must have been frightened. I didn’t frighten her too much but I was quite shocked,” he told of the moment he pulled back the bed curtains to discover Queen Elizabeth asleep in her bed. “She used a phone on the bedside table to call security but when nobody came she got out of bed. … She said, ‘Just one minute, I’ll get someone,’ swept past me and ran out of the room, her little bare feet running across the floor” …  Fagan was arrested shortly thereafter. …
According to a story from The Guardian following the incident, he initially told the police that he broke in to see the Queen because he was in love with her, but on other occasions he has suggested that he thought the Queen might be able to help him in some way. …
—Lauren Hubbard, “Who Is Michael Fagan, the Man Who Broke Into Queen Elizabeth’s Bedroom?” Town & Country, November 16, 2020.
https://www.townandcountrymag.com/leisure/arts-and-culture/a34100472/michael-fagan-buckingham-palace-intruder-facts/.
Retrieved October 23, 2022.
Mr. Fagan’s motives remain largely mysterious to this day, but they appear to be an unhealthy expression of his human desire to be known, especially by someone important. 

##

COMMENTARY 
Luke 24:13-35
The account of the journey to Emmaus is as unique as it is ironic. Appearing only in the gospel of Luke, this pericope details the appearance of the risen Jesus to Cleopas and another unnamed disciple on the road to Emmaus. The story is rich in irony as the readers are aware of Jesus’ identity long before the disciples, and as the disciples’ expectations of Jesus’ significance are modified. In sum, the story makes for a delightful post-resurrection account of the risen Jesus.
The story opens as an imprecisely identified “two of them” journey from Jerusalem to Emmaus. The exact location of Emmaus is unknown today and is further complicated by the textual-critical problem in verse 13, whereby some ancient manuscripts read “60 stadia” (roughly seven miles), and others read “160 stadia” (roughly 19 miles) from Jerusalem. Providing a precise geographic location for Emmaus is, however, beside the point. For Luke, who has been concerned with the centrality of Jerusalem throughout his gospel (e.g., 9:51, 53; 13:33-34; 17:11; 18:31; 19:11), the movement toward Emmaus is probably not as significant as the movement from Jerusalem. In other words, Luke presents the picture of two disciples who are leaving the gospel’s center stage to travel to its periphery, even if for a short time (cf. v. 33).
The introduction of Jesus in verse 15 inaugurates the irony that will permeate this account. The reader is told that the newcomer is Jesus, but verse 16 specifies that the disciples are not privy to this information. The passive construction here (“were kept from recognizing”) may be a divine passive intended to imply that God is responsible for their initial ignorance. Though the picture of a deity who withholds knowledge may at first seem disturbing, it is, nonetheless, a biblical image that has precedent in the hardening of Pharaoh’s heart (Exodus 4:21; 9:12; 10:20, 27; 11:10) and the intentional confounding of Isaiah’s audience (Isaiah 6:9-10). In any case, given that the disciples will not remain in their ignorance for long (cf. v. 31), even if divine agency is the cause of their initial blindness, it hardly presents the most troubling picture of God in all biblical literature.
Following Jesus’ query about their discussion in verse 17, Cleopas continues the story’s irony by asking Jesus, the one character who would have first-hand knowledge of what had just happened in Jerusalem, if he is the only one who remains unaware of these events. The following exchange between Jesus and Cleopas continues the irony as Jesus, the one who knows, asks a short question (only a single word in the Greek, poia), which is met by a lengthy reply (vv. 19-24) from Cleopas, the one who does not even know to whom he is speaking. Cleopas’ explanation in verses 20-21 suggests that he is under the impression that, due to Jesus’ death, Jesus was not the one for whom Cleopas and others had hoped. The hope that Jesus is the one to redeem Israel (v. 21) was introduced early in the gospel as Zechariah praised God for the redemption of Israel (1:68), and as the prophetess Anna proclaims Jesus to those who are searching for similar redemption (2:38).
Again, the gospel’s audience is aware of what its characters are not. The irony of the situation here in Cleopas’ speech is that, in fact, it was precisely through Jesus’ death that he was revealed to be the one who was hoped for all along. This point becomes all the more clear as Jesus rebukes Cleopas for his ignorance (v. 25), and explains that the Messiah’s suffering is necessary for his glory (v. 26). (Jesus’ question here in Greek is worded to expect a positive answer: “Yes, it was necessary …”) This sentiment, too, is dripping with irony, insofar as no one would ever expect that suffering and glory should be so closely intertwined.
The conversation is brought to a close in much the same way as it opened. Just as a summary statement opened the dialogue (vv. 13-16) so, too, does a summary statement close it (v. 27). Verse 28 finds the travelers having arrived at their destination. Jesus’ seemingly odd intent to go on (v. 28) may be explainable on the basis of ancient Middle Eastern hospitality practices. Proper etiquette dictated that a guest should refuse service or hospitality from a host several times. Only after the host had repeatedly insisted on the invitation was the guest expected to accept. Thus, it could be that verse 28 implies an initial rejection of an unstated invitation that is only accepted finally in verse 29.
The narration in verses 30-31 serves to offer the reader of the story a similar experience as the characters within it. There is no recorded speech of Jesus in these verses, and so the reader is privy only to his actions, which have the effect of making him known to the disciples. Here in verse 31, a passive verb indicates the disciples’ access to insight (“their eyes were opened”). This could simply be an expression, or it may again, as in verse 16 previously, be meant as a divine passive.
The return trip to Jerusalem in verse 33 brings the disciples back to the central location of Luke’s gospel. Just as Luke described Jesus as setting his face to go to Jerusalem (9:51) in order that the significant events of Jesus’ crucifixion and death could be carried out in that significant geographic locale, so, too, does Luke now describe the disciples as returning to this central location in order that they might begin the spreading of the good news from there, a process that will be described in depth in Luke’s second volume, the Acts of the Apostles.
As a whole, this pericope is chock full of irony. The audience is granted insight that its characters only gradually obtain, and the knowledge about the significance of Jesus’ death is itself ironic. It is only through suffering that the Messiah can achieve glory (v. 26). If the pericope’s characters are confused, then it only mirrors a similar confusion that may be experienced by the story’s audience, who must also come to grips with the backwards logic that this idea implies.

CHILDREN’S SERMON Luke 24:13-35
Show the children three very different pictures of Jesus from three different cultures, and ask, “Which of these shows what Jesus looked like?” You might explain the different cultures from which each picture comes. After they make their choices, tell them that no one really knows the shape of Jesus’ face, or the color of his skin or eyes or hair. Tell the children that you have a surprise: you can show them what Christ really looked like. Pull out a copy of your church’s pictorial directory or display an online directory and show them the faces of all the members of your congregation. If you don’t have a church directory, ask the children to stand up and look out at the congregation. Tell them that Christ can be seen today in the faces of Christian people — especially in times of praise and fellowship and service and holy communion.

WORSHIP RESOURCES
Calls to Worship — Easter
Leader: Rise and greet the morning.
People: Cast off your sleep and doubt.
Leader: Arise, meet the risen Christ
People: Who comforts our grieving hearts,
Leader: Who encourages our faltering steps,
People: Who splinters us with laughter,
Leader: Who wrinkles us with compassion,
People: Who raises us to heaven.
Leader: Rise, sing your praise!
—Sourcebook of Worship Resources,
Communication Resources, Inc., 1994

Prayers — General
Wondrous and generous God, your gifts are overwhelming: Your sun lights the way for our journey, and your stars puncture our darkness. Your living water quenches our thirst, and your broken bread opens the door to eternal life. Your healing touch binds up our wounds, and your forgiveness washes clean our sin.
Wondrous and generous God, from the four corners of the earth, a chorus of praise erupts. The ocean roars and the trees shout their joy. From the deepest depths of our being, our prayer gropes to find words of adoration. For you are patient and kind, even as we wander, lured by the trivial and attracted by the quick solution. For you are full of compassion and truth, even as we stumble in relationships and hesitate at the doors of justice.
Come now, wondrous and generous God. Bring comfort to those who agonize over broken relationships, who mourn the death of what used to be. Touch those whose bodies need healing. Liberate those whose addictions warp their full potential. Surprise those whose days are filled with sameness and whose joy has ceased.
Come now, wondrous and generous God. Make this church a place where seeds grow, joy is shared, songs are sung, peace is shaped, dreams are born, sorrow is graced, and ripples of love spread. In the name of Jesus our Lord. Amen.

Benedictions — General
As you go from this place, my friends, remember this: No matter where you walk, God is with you. As you travel through the deepest valleys and struggle to the highest mountain, Christ walks with you. Take heart in the fact that, wherever you go, Christ has been. So shall it ever be. Amen. 

MUSIC LINKS
Hymns
O Thou Who This Mysterious Bread
On the Day of Resurrection
Alleluia! Sing to Jesus
Worship and Praise* 
Blessed Be Your Name (Redman) 
Step by Step (Beaker)
On the Road to Emmaus (The Steeles)
*For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

LECTIONARY TEXTS
Third Sunday of Easter, Cycle A
Acts 2:14a, 36-41
Psalm 116:1-4, 12-19
1 Peter 1:17-23
Luke 24:13-35
