May 30, 2021
Psalm 29 
Awestruck
Awe happens, and we can learn to recognize it and discover what it may be telling us when it does.

##

CALL OF GOD
WONDER

##

[TOC]
When we are awestruck, we should consider what God may be saying to us through that emotion … and be aware that a paradigm shift may be coming in our life.

AT A GLANCE: 
God uses various gateways to come into our lives. A sense of awe — that feeling that something spiritual is going on — opens us to possibilities we hadn’t imagined before and enables us to get some sense of God. Awe says to us, “this is life beyond what I have known.” 

EDITOR’S PICK: 
For material based on today’s epistle text, see “What’s the Difference?” June 11, 2006. 

You probably know from your high school history class that centuries ago, people believed the Earth was the center of the universe. That included the assumption that the sun, moon, stars and planets all revolved around Earth. And it was not merely ordinary people who held that view, but also members of the scientific community. This understanding of Earth and its relationship to other celestial bodies — sometimes referred to as “geocentric” — held sway until the mid-16th century, when it began to be challenged by the work of Copernicus, Galileo and Kepler, who insisted that the sun, not the Earth, was at the center. Gradually, the geocentric model was replaced by the heliocentric one.
This change was nothing short of a scientific revolution, or what we now call a “paradigm shift.” A paradigm is a distinct set of concepts and practices that define a scientific discipline at any particular period of time. A paradigm shift is when established theories collapse and new ideas and understandings take their place.
The shift from an Earth-centric universe to a sun-centric one was a major transition in the scientific understanding of the cosmos, but it was hardly the only one. Many other long-held theories in the history of science — such as how quantum physics affected previous understandings of classical physics — were abandoned when better explanations came along. (For more examples, see the Animating Illustrations.) 

A Vital Emotion
Now here’s a question: When a long-accepted explanation of how the world works breaks down or is shown to be flawed, what emotion most helps scientists delve further and leap into the unknown?
That emotion, according to Helen De Cruz, professor of philosophy and humanities at Saint Louis University in Missouri, is awe.
“Awe increases our tolerance for uncertainty and opens our receptivity to new and unusual ideas, which are crucial for paradigm change,” De Cruz said. 
Noting that awe is also a spiritual and moral emotion, De Cruz cites the work of others who maintain that “all clear cases of awe” have two components: an experience of vastness and a need for a mental accommodation to that vastness.
De Cruz says, “Awe is a self-transcendent emotion because it focuses our attention away from ourselves and toward our environment.” She goes on to describe awe, along with curiosity and wonder, as emotions related to the search for knowledge and says that a person lacking such emotions “won’t have the drive to become a good scientist, who can change her mind on the basis of evidence.”
And that brings us to Psalm 29, our Scripture for today. As we read the 11 verses of that psalm, it’s clear that the writer was in awe of the Lord. Just listen as the psalmist says:
The voice of the Lord is over the waters; 
the God of glory thunders, 
the Lord, over mighty waters. 
The voice of the Lord is powerful; 
the voice of the Lord is full of majesty.
And the rest of the psalm sings in a similar tone.
Rabbi Abraham Joshua Heschel, one of the leading Jewish theologians and philosophers of the 20th century, insisted that awe is critical for not taking the world for granted and thus losing the ability to experience it with depth and reverence. That means awe is a pathway not only to knowledge, but also to wisdom and to God.

No Awe on Demand
The practical part of a preacher’s mind might think: “Fine. Awe is a great thing. But what do I do with that for a sermon? We live in an age where we are not awed by much, and we take for granted wonders that previous generations might have marveled at. Do I tell my hearers that we should all go out and drum up some awe … one more ‘must’ for people to feel guilty about when they find they cannot manufacture awe on demand?” 
Well, no. But awe still happens, usually unexpectedly, and we can learn to recognize it and seek to discover what it may be telling us when it does. Presbyterian theologian Frederick Buechner illustrates awe by telling of seeing a forest of giant redwoods for the first time. “There were some small children nearby,” Buechner said, “giggling and chattering and pushing each other around. Nobody had to tell them to quiet down as we entered. They quieted down all by themselves. Everybody did. You couldn’t hear a sound of any kind. It was like coming into a vast, empty room.”
In effect, Buechner was describing a paradigm shift: “Two or three hundred feet high the redwoods stood,” he said. “They made you realize that all your life you had been mistaken. Oaks and ashes, maples and chestnuts and elms you had seen for as long as you could remember, but never until this moment had you so much as dreamed what a tree really was.”
The kids probably didn’t have the life experience to identify what they were feeling as awe, but that emotion was there, and it struck them quiet. It would not be surprising if, in that moment, one of those kids had an awakening to think about God, about a career in ecology or nature, or simply fell in love with the outdoors, a love that would have a bearing on other choices he or she made in the future. Awe can set a direction for life and can even move a person toward God.

Something Spiritual Going On
We say that there is something spiritual going on when we feel awe, whether we recognize it as such, and whether or not we are a believer. And there is a paradigm shift too, from “the world is all about me” to “the world is larger than me” or even to “this is God’s world.”
Abraham Lincoln apparently had that experience. He is quoted as saying “I never behold the heavens filled with stars that I do not feel I am looking in the face of God. I can see how it might be possible for a man to look down upon the earth and be an atheist, but I cannot conceive how he could lie looking up into the heavens and say there is no God.”
We know that’s not everybody’s experience, and some people do say there is no God, but we should not expect everyone to find God through the same channels.
God uses various gateways to come into our lives, and awe is one such gate. Awe enables us to sense possibilities we hadn’t imagined before — which is very useful in scientific research — but can also enable us to get some sense of God. We may experience awe when we are struck by beauty around us, the surge and thunder of the ocean, the quiet of a late summer evening, by poetry and music, or the smell of wood smoke in the crisp autumn air. We might even be awed by the intricacy and effectiveness of the human body, as was the author of Psalm 139, who wrote, “For it was you who formed my inward parts; you knit me together in my mother's womb. I praise you, for I am fearfully and wonderfully made” (vv. 13-14).

Life Beyond What We Have Known
Awe says to us, “this is life beyond what I have known,” and it is also for many an intimation of God. A sense of awe is where the impulse of religion often starts. Or, as De Cruz says, where we need to make “a mental accommodation to vastness.”
Several years ago, one of our Homiletics team members led a group of teens on a backpacking trip on the Appalachian Trail in Virginia. In midmorning on one of those days, after a long uphill hike, the group arrived at a high meadow with an expansive and breathtaking view of surrounding mountains. The meadow contained one of the three-sided, wooden lean-to shelters that are provided every so often along that trail. In the shelter was a logbook where various hikers who had passed through could sign in and record their thoughts. Reading though the entries, our team member noticed one from a recent hiker who commented that the view made him think of the first few verses of Psalm 19.
That psalm is similar in emotional tone to Psalm 29. Among the opening verses of Psalm 19 are these:
The heavens are telling the glory of God; 
and the firmament proclaims his handiwork. ...
There is no speech, nor are there words; 
their voice is not heard; 
yet their voice goes out through all the earth, 
and their words to the end of the world. 
In the heavens he has set a tent for the sun, 
which comes out like a bridegroom from his wedding canopy, 
and like a strong man runs its course with joy.
Our team member read those verses to the teens with him, and they agreed that the majestic view made them think about God.
The main thrust of De Cruz’s article was that “awe is required not only for the day-to-day working of science but is also crucial to help reorient scientists’ thinking in times of paradigm change.” But she also acknowledged that the emotional drive of awe is what matters in other fields as well, and that it might be “our only path to knowledge and wisdom.” We would add that it can also be a path to God.
When we are awestruck, it is a good idea to consider what God may be saying to us through that emotion and to be aware that a paradigm shift may be forthcoming in our life.
—Stan Purdum and Carl Wilton contributed to this material.
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THE OTHER TEXTS
May 30, 2021, Cycle B
Isaiah 6:1-8
What Does the Text Say?
Isaiah has a vision so clear and important to him, he gives it a chronological marker: "In the year that King Uzziah died." It's not just a theophany: it's the prophet's call experience. In his vision, he sees the Lord on a throne surrounded by angels with three sets of two wings, each set having a particular function: one to shield their faces, another to cover their feet (probably not to cover their literal feet but to cover their genitalia), and a third set with which to fly. Perhaps while flying, one of these creatures "called" to another one and says, "Holy, holy, holy is the LORD of hosts; the whole earth is full of his glory." At the sound of this voice the house shook and was filled with smoke, perhaps dust. Isaiah responds as most biblical characters do when they have a theophany. He's terrified, and says, "Woe is me, I am lost, for I am a man of unclean lips." At this, an angel flies to him with a hot coal and touches his mouth and lips with it, a cleansing by fire that blots out sin and guilt. Isaiah then hears the Lord, saying, "Whom shall I send," and Isaiah, freshly absolved and relieved of guilt, says, "Here am I; send me!"
What Is One Possible Approach to the Text?
Pick Me! Pick Me! This is the cry of the playground when two captains have emerged, alpha types already at a young age, and pick classmates to be on their team before the teams engage in some playground contest. Perhaps you stood around when you were a kid, waiting to be picked. "Pick me! Pick me!" And perhaps you were passed over. "I want to be on your side," you say to one of the captains. Still nothing happens. And so on. You remember. Today, the good news is that God has picked us. God has "sent" us in response to our cry, "Here am I, Lord, send me!" This apostolic commission, to be sent on a mission at the behest of God, comes only after Isaiah has had an awesome — that word is chosen carefully — vision of God that shook Isaiah to his bones and zapped his heart rate to 160. Who wouldn't volunteer to go on a divinely sponsored operation when you've had a vision like that? If we're lacking something to do as Christians, if we feel that we just don't know what God would have us do (whine, whine), it could be that it has been a while since we've encountered our terrifying God as did Isaiah.
*Homiletics has treated this text in other installments. Select Isaiah in the Scripture Index drop-down menu and click GO.

Romans 8:12-17
What Does the Text Say?
The apostle Paul has just made a case for his contention that Christians are not beholden to the demands of the "flesh," but instead are alive to the claims of the Spirit. Paul is more Greek than Jewish here. He has a dim view of the flesh. The "flesh" is feisty. Paul has already discussed how the flesh rebels against God's law. In chapters 6-8, he shows how the "flesh" rebels against God's spirit. We will die if we live "according to the flesh," but we will live if we "put to death the deeds of the body." The ultimate evidence of our divine parentage? We are led by the Spirit of God. The familial link is not by nature, but by adoption, and is no less powerful a connection. The preacher should study the Roman relationship of a father to his children before preaching this text. Even a blood child awaited a ritual ceremony before the child was considered part of the family. Paul says that given this family connection, we still yell "Daddy" (Abba) like any kid would say to his natural father. It is the Spirit speaking to our spirit that reminds us we are God's children. If this is true — and it is — then we are heirs with Christ: we suffer with Christ, but we will also be glorified with Christ.
What Is One Possible Approach to the Text?
Why You Have Free Will. Jerry A. Coyne, a professor in the Department of Ecology and Evolution at The University of Chicago, writing in USA Today ("Why you don't really have free will"), argues that while we might think we are free to make choices, we aren't. "There is no freedom of choice, no free will. And those New Year's resolutions you made? You had no choice about making them, and you'll have no choice about whether you keep them. The debate about free will, long the purview of philosophers alone, has been given new life by scientists, especially neuroscientists studying how the brain works. And what they're finding supports the idea that free will is a complete illusion." Well, fine! Here's the deal. What Coyne says is really interesting. And there may be some philosophical truth to it, but we all know there isn't any practical truth to his claim. It just doesn't ring true when I am trying, for example, to choose between buying an apple or an orange. Even the choice to make a purchase of a piece of fruit at all was a free one — my preference for apples notwithstanding. Paul makes the case that the will has been vitiated by sin. But the good news is that the will has been revived by the Spirit. So the very practical, not philosophical (a.k.a. for those of us in the real world) question is: Do we want to behave as though we are slaves (i.e. in bondage, totally not free) to our body's cravings, or do we want to act as though we are children (adopted children, to be sure) of God? Guess it's our call, huh?
*Homiletics has treated this text in other installments. Select Romans in the Scripture Index drop-down menu and click GO.

John 3:1-17
What Does the Text Say?
In this text, Jesus responds to Nicodemus' greeting by immediately cutting to the heart of the issue that concerns Nicodemus — the coming kingdom of God. In verse 3, the unique requirement for entrance into the kingdom? One must be born again. In Greek, this term means both "from above" and "again, anew." While most translations choose one of these meanings and then relegate the second meaning to a footnote, it is more theologically correct to maintain this double meaning. Just as the kingdom is often referred to as both now and yet-to-come, entering this kingdom requires one to be born anew (into a new life and a new identity) and to be born "from above" (that is from the heavenly place the kingdom generates from). Both the "kingdom of God" and being born anew have spatial as well as temporal components. Jesus’ tone becomes perceptively crisper. By verse 7, he is warning Nicodemus, "Do not be astonished …" and cautioning his nighttime visitor that he cannot restrict the approaching pneuma/Spirit. Nicodemus' pitiful comeback ("How can these things be?") now changes the focus of Jesus' message. Jesus grows resigned to the ignorance and stubborn refusal of his listener and uses Nicodemus as one example of the kind of attitude that will ultimately lead to the cross by using a familiar biblical image — Moses lifting the bronze serpent on a pole in the desert — to describe what will be the work of the cross.
What Is One Possible Approach to the Text?
Identity Acquisition. For a good article on identity theft, see the story in the Atlanta Journal-Constitution ("Hackers find new ways to steal your identity") about Barry Sweitzer's experience. The same article says that hackers are ingenious when finding ways to figure out who you are and what your password might be. "For example, by revealing your dog's name, hometown and date of birth on your Facebook page, a persistent hacker could reasonably guess potential passwords and use computer programs to run millions of iterations of possibilities … If your dog is named Fido, maybe your password is F1D0, fydough or phydo." Identity theft, then, is a good hook for the preacher for both today's epistle (slave/child identities) and gospel readings. In the gospel reading, however, the concern is not about identity theft, but identity acquisition. We don't need to steal an identity to become a child of God. Such an identity is readily and freely available.
*Homiletics has treated this text in other installments. Select John in the Scripture Index drop-down menu and click GO.

Animating Illustrations
##
Scientific Revolutions: In addition to the shift from a geocentric view of the universe to a heliocentric one in astronomy, here are some other notable revolutions in various scientific fields:
· The shift from uniformitarianism to plate tectonics in geology. 
· The dominance of “big bang” over steady-state theories in cosmology. (Interestingly enough, some of the early opposition to big bang was that it indicated a creation, which steady-state theories did not require.) 
· The replacement (or supplement) of Newtonian physics with special and general relativity.
· The development of evolutionary theories in biology.
· The introduction of germ theory in medicine, which replaced the notions that miasmas (foul odors) or an imbalance among four vital “humors” within us — yellow bile, black bile, phlegm, blood — caused illness. (And these now discredited causes had challenged belief that divine judgment or evil spirits were the cause of illness.)
##
Imagine yourself at a scenic vista somewhere on Earth, such as the rim of the Grand Canyon or the shore of an ocean stretching out past the horizon line. As your brain processes the view and its sheer vastness, feelings of awe kick in. Looking at a photo is not the same, but we might get a dose of that when we look at a particularly sparkly Hubble [Space Telescope] picture of a star cluster. The experience of awe, whether we’re standing at the summit of a mountain or sitting in front of a computer screen, can lead to “a diminished sense of self,” a phrase psychologists use to describe feelings of smallness or insignificance in the face of something larger than oneself. Alarming as that may sound, research has shown that the sensation can be a good thing: A shot of awe can boost feelings of connectedness with other people.
“Some people do have the sense when they’re looking across millions of light-years, that our ups and downs are ultimately meaningless on that scale,” says David Yaden, a research scientist in psychopharmacology at Johns Hopkins University School of Medicine, and who has studied self-transcendent experiences, including in astronauts. “But I think [space images] can also draw our attention to the preciousness of local meaning — our loved ones, people close to us, this Earth. It’s not a leap that I think always occurs, but I think the benefits flow to people who do make that leap."
—Marina Koren, “Galaxy Brain Is Real: Looking at the long views from the Hubble space telescope might be good for you,” The Atlantic, December 1, 2020.
https://www.theatlantic.com/science/archive/2020/12/hubble-pictures/617251/.
Retrieved December 16, 2020.
##
How is it that hardly any major religion has looked at science and concluded, “This is better than we thought! The Universe is much bigger than our prophets said, grander, more subtle, more elegant?” Instead they say, “No, no, no! My god is a little god, and I want him to stay that way.” A religion, old or new, that stressed the magnificence of the Universe as revealed by modern science might be able to draw forth reserves of reverence and awe hardly tapped by the conventional faiths.”
—Carl Sagan, Pale Blue Dot: A Vision of the Human Future in Space (Random House, 2011), 50.
##
The most beautiful experience we can have is the mysterious. It is the fundamental emotion that stands at the cradle of true art and true science. Whoever does not know it and can no longer wonder, no longer marvel, is as good as dead, and his eyes are dimmed. It was the experience of mystery — even if mixed with fear — that engendered religion. A knowledge of the existence of something we cannot penetrate, our perceptions of the profoundest reason and the most radiant beauty, which only in their most primitive forms are accessible to our minds: it is this knowledge and this emotion that constitute true religiosity. In this sense, and only this sense, I am a deeply religious man.
—Albert Einstein, The World As I See It (Samaira Publishers, 2018).
##
With God — at least, with this strange God of whom the ancient scriptures spoke — the first and most important point was not to understand him but to trust him. The idea that you might begin by looking this God up and down, giving him a cool appraisal, and then, if you understood him and approved of him, you might respond to him, is to deny that he is God at all. If he is God, our primary role is not to analyze him but to worship him; it is not for us to figure him out but to let him figure us out.
—N.T. Wright, Simply Good News: Why the Gospel Is News and What Makes It Good (SPCK, 2015).
##
Contemplation is life itself, fully awake, fully active, fully aware that it is alive. It is spiritual wonder. It is spontaneous awe at the sacredness of life, of being. It is gratitude for life, for awareness, and for being. It is a vivid realization of the fact that life and being in us proceed from an invisible, transcendent and infinitely abundant Source. Contemplation is, above all, awareness of the reality of that Source.
—Thomas Merton, Essential Writings (Orbis, 2000), 58.
##
You could make the case that our culture today is awe-deprived. Adults spend more and more time working and commuting and less time outdoors and with other people. Camping trips, picnics and midnight skies are forgone in favor of working weekends and late at night. Attendance at arts events — live music, theater, museums and galleries — has dropped over the years. This goes for children, too: Arts and music programs in schools are being dismantled in lieu of programs better suited to standardized testing; time outdoors and for novel, unbounded exploration is sacrificed for résumé-building activities.
We believe that awe deprivation has had a hand in a broad societal shift that has been widely observed over the past 50 years: People have become more individualistic, more self-focused, more materialistic and less connected to others. To reverse this trend, we suggest that people insist on experiencing more everyday awe, to actively seek out what gives them goose bumps, be it in looking at trees, night skies, patterns of wind on water or the quotidian nobility of others — the teenage punk who gives up his seat on public transportation, the young child who explores the world in a state of wonder, the person who presses on against all odds.
—Paul Piff and Dacher Keltner, “Why Do We Experience Awe?” The New York Times, May 22, 2015.
http://www.nytimes.com/2015/05/24/opinion/sunday/why-do-we-experience-awe.html.
Retrieved December 16, 2020.
##

Commentary
Psalm 29
Psalm 29 is a hymn of praise to Yahweh, the storm god of the Israelites, for his power displayed in the thunderstorm. The opening verses of this psalm are also found, slightly varied, at Psalm 96:7-9 and 2 Chronicles 16:28-29. Although Psalm 29 itself is probably a late addition to the Psalter — Charles Briggs suggests it's from the Persian period (539-330 B.C.) — the other two biblical occurrences of a portion of this psalm are probably borrowings from it, rather than the other way around. One of Briggs' arguments for this history of development is the reference to the "heavenly beings" in the first verse (literally "sons of gods"), which is changed to "families of the peoples" in Psalm 96:7 and 2 Chronicles 16:28 (an expression found only in these two passages). Moving from a more highly developed angelology to a more pedestrian terrestrial reference is easier to envision historically, in Briggs' view, than the reverse (see C. A. Briggs, Psalms [Edinburgh: T. & T. Clark, 1907], vol. 1, 252). This view of Israel's religious development — from the more mythological to the more historical — has been questioned in recent decades (by, among others, F. M. Cross), so the relative dating of Psalms 29 and 96 and 2 Chronicles 16 is far from certain.
The divine beings mentioned in the first verse, "the sons of God/gods" (the Hebrew word 'elohim can mean both), is taken by scholars now to refer to the heavenly court of which Yahweh is declared ruler in today's psalm. There is an edge of polemic in this ascription: while the existence of heavenly beings is not denied, their supremacy is (cf. Psalm 89:6, "For who in the skies can be compared to the Lord? Who among the heavenly beings is like the Lord …?"). It might be helpful to contemporary readers to silently supply "Yahweh" for each occurrence of "the Lord" as a reminder that competing divine (or semi-divine) beings are being referred to in this psalm, and that the world of the psalmist and this psalm was dramatically different from our contemporary scientific-historical Weltanschauung.
The Hebrew verb translated "ascribe" is havu — plural imperative of the root yahav — which means "to give." It is the less common verb for this idea than the Hebrew verb natan. Yahav can be used in the ordinary sense of give (e.g., Genesis 47:15, 16, where the two verbs are used interchangeably), or it can be used, as here, in a more technical sense.
The Hebrew expression translated by the NRSV as "heavenly beings" in verse 1 (and at Psalm 89:6; Job 1:6; 2:1; 38:7) occurs in slightly different forms in these contexts (a shorter form — bene 'elim — as here and Psalm 89:6; and a longer form — bene ha 'elohim — as in Job 1:6), although not much significance can be attached with security to the variations. Both forms denote (semi-) divine beings who are part of the retinue attached to the Lord (cf. Genesis 1:26, "Then God said, 'Let us make humankind in our image, according to our likeness …'" and Isaiah 6:8, "Then I heard the voice of the Lord [Hebrew 'adon, not the proper name Yahweh] saying, 'Whom shall I send, and who will go for us?'"). That retinue, whatever its various and varying functions across time, appears usually to have had a consultative function with respect to its head, the God of Israel (cf. the Isaiah passage).
The poetry of the first two verses of today's psalm is classical Hebrew poetry: brief, rhythmic strophes (lines) of approximately the same length (eight syllables each) of the repetitive pattern A – B // A – C // A – D // A – E.
Although the waters referred to in verse 3 may be the (Mediterranean) Sea, it is more likely that the primordial waters of creation (cf. Genesis 1:2, "… while a wind from God swept over the waters") are intended. The storm imagery of this psalm should not be pressed for literal meteorological accuracy; the theophanic storm was no ordinary storm, so the natural referents have more than their ordinary signification.
The "voice of the Lord" (vv. 3, 4, 5, 7, 8, 9) is the most distinctive feature of the divine appearance in this psalm, and although thunder comes first to mind as the referent ("the God of glory thunders," v. 3), it is more likely that a shattering, screaming wind is being described ("the voice of the Lord breaks the cedars … the cedars of Lebanon" — thunder does not break trees, but wind does).
Biblical Lebanon was renowned for its cedars (Cedrus libani var. libani in today's classification system), which grow to 130 feet tall with trunks spanning more than 8 feet in diameter. The wood was prized for royal building projects (temples as well as palaces), not only by Israel, but by the Phoenicians, Egyptians, Assyrians, Persians, Greeks and Romans also. The tall, sturdy tree dwarfs all species of trees native to Israel, making it an apt symbol of towering strength, majesty and pride. That Yahweh's voice is able to break such botanical giants is testimony to Yahweh's surpassing power.
The geographical setting for this psalm is north of Israel. In addition to the mention of Lebanon, Sirion (v. 6) is the Phoenician name for Mount Hermon (a cluster of mountains on the border between Lebanon and Syria), and the Kadesh referred to in verse 8 is not the well-known oasis in Sinai (Numbers 20:1), but rather the desert east of the Syrian city of Kadesh on the Orontes River (site of the famous battle of 1274 B.C. between the Egyptians and the Hittites).
Verse 9b serves as a pivot for this psalm, bringing the revelation of the Lord in the storm inside: "and in his temple all say, 'Glory!'" The temple in ancient Israel, as in most ancient cultures, was understood as the omphalos mundi (literally, "the navel of the world"), the point at which the natural and the social, the historical, present and future, the heavenly and the earthly all connect. It would be in such a place that the realization of the thunderstorm as the manifestation of the nation's patron deity would be most likely to take place, with the appropriate response, "Glory!"
Verses 10 and 11 hold in tension the deity as originator and manager of cosmic forces and the deity as divine patron of a particular people ("his people," v. 11). The strength manifested in the thunderstorm is the same strength sought for the people of Israel, but for benign rather than destructive ends ("May the Lord bless his people with peace!"). In the pre-mechanical worldview of the biblical author, there is a seamless unity between the revelation of the deity of and in the thunderstorm, and the revelation of the God of Israel in temple worship. In the sophisticated theology of this psalm, the cosmic and the liturgical reflect two sides of a single reality.

Conversation with the Children: Psalm 29
Show the children a glass of water, and take a drink from it. Say that water is a good thing because we all need to drink water to stay alive. But then say that water is also very destructive, such as when a wave knocks down a person on the beach, or a flood washes away a house. Ask if there is anything more powerful than water. Nod your head and say "God" — Psalm 29 tells us that "the Lord sits enthroned over the flood" (v. 10). See if the children can guess what this means. Explain that God is like a king who has power over water and cannot be hurt by it. Tell the story of what God did for Noah when a flood came, ordering him to build an ark so that he, his family and the animals of the world could stay safe from the water. Ask the children if there are things they do to stay safe when they are close to water. Encourage them to practice good safety whenever they are near a pool, a lake or the ocean, because water is both very dangerous and very good. Hold up the glass once again and say that God has created a world with good things such as water to drink, but it is a world with dangers as well. Say that if we follow God's rules, as well as the guidance of our parents and teachers, then God will "give strength to his people" and will "bless his people with peace!" (v. 11).

Worship Resources
Calls to Worship — General
Leader: Come let us worship the Lord.
People: God longs to give us the desires of our heart.
Leader: Let us bow down amid our preconceived, irreverent ideals.
People: The law of the LORD is perfect, reviving the soul (Psalm 19:7).
Leader: For God seeks to enter into covenant with the children of all creation.
People: Fill us, O Lord, with a sense of respect and awe, as you rouse yourself from your holy dwelling place to touch each of us … just as we are, where we are.
All: Praise your holy name.

Prayers — General
God of majesty who creates an eye-catching sunset, who carves out a Grand Canyon, who stuns us with giant sequoia trees, we gather in awe, in wonder, in silent adoration, for you are great and marvelous. Yet you would have us worship you more for your love than for your greatness, more for your care than for your majesty. You sent Jesus because you loved us so very much. Sunsets and mountains and oceans lead us to your door, but Jesus takes us to your heart. Because of Jesus we know you want us to be whole, to stand tall, to reach out to others in need.
This day is filled with your wonder and your tender care. You set a table before us and invite us to be fed. You send your Spirit to accompany the words of Scripture and sermon so that words become a source of life. You place us in a community that shares tears and joy, struggles and hopes. You cause the ocean to praise you with ever-flowing waves.
Hear our prayers, those heart-deep and beyond words. Hear our yearnings and our worries. In Jesus' name. Amen.

Benedictions — General
Leader: The Lord is your life!
People: God wants to take up residence in and through us.
Leader: Go now as a people who "tremble" with holy fear when God speaks.
People: We move with hope and anticipation for what God is about to do in and through us for God's glory.

Hymns
Holy, Holy, Holy! Lord God Almighty
Come, Thou Almighty King
All Creatures of Our God and King

Worship and Praise 
Holy, Holy, Holy (Shane and Shane)
Morning Has Broken
How Great Is Our God (Tomlin)
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

Lectionary Texts
Trinity Sunday (First Sunday After Pentecost), Cycle B
Isaiah 6:1-8*
Psalm 29*
Romans 8:12-17*
John 3:1-17*
*Go to Scripture Index for additional treatments of these texts.
