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Mark 5:21-43
A Touching Tale
Our caring touch is a symbol of welcome and community in Christ.
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[TOC]
Whether it’s a handshake or a more spiritual connection with God, touch can be a powerful force for good. 

AT A GLANCE: 
Touch can be a powerful force for good in our lives. Even more so are the spiritual ways in which we touch and connect with God. The woman who touched Jesus’ robe was starved of human contact. But she knew that if she squeezed through the crowd and touched him, she would be blessed in a beautiful and life-changing way.

EDITOR’S PICK: 
For material based on today’s psalm, see “Within Earshot,” July 1, 2018. 

“She had heard about Jesus, and came up behind him in the crowd and touched his cloak, for she said, ‘If I but touch his clothes, I will be made well.’”
—Mark 5:27-28
Many of us have fantasies about what it might be like to live in the White House, as president or as a member of the president’s family. But there’s definitely a downside. From the very first day, you enter a security bubble. It never goes away for the rest of your life.
Michelle Obama spoke of this in an interview in People magazine, more than a year after her husband left office. She told the interviewer: “We don’t have the anonymity that allows you to be in the world with normalcy. I go to restaurants, I still work out and travel, but I can’t sit at a sidewalk cafe and just watch other people without it becoming a scene.”
She shared how she briefly entertained the idea of wearing a disguise, but quickly discarded it. “Then somebody’s gonna say, ‘What’s Michelle doing in that wig and those glasses? So I think a disguise would only backfire. I’d be in some tabloid magazine: ‘What’s she trying to do — what’s wrong with her? That’s crazy!’”
Asked what one thing she missed most about her pre-presidential life, Michelle said it was driving. She no longer has the freedom to get behind the wheel and drive herself wherever she feels like going. Her Secret Service protectors have veto power over such fantasies.

Jesus’ Security Detail
Did you ever wonder what security bubble Jesus had around him? What happened after his boat landed on the shore of the Sea of Galilee, and he began walking through a large crowd who had come to see him?
We know he had some disciples with him. You can imagine some of them forming a moving wedge ahead of their Master, opening a space for him to walk. It’s a good deal less sophisticated than Secret Service agents behind mirrored sunglasses, talking into their sleeves. But it got the job done, first-century style.
Jesus needs someone to run interference for him because he’s on an urgent errand. There’s no time to lose. He has just received a desperate message from Jairus, a high synagogue official. The man’s 12-year-old daughter is sick to the point of death. Will Jesus come and heal her?
Of course, he will! Everything we know about Jesus says he would do that for anyone, but this is a man of great personal influence and power. He’s a mover and a shaker in that community, and possibly on a wider scale. If Jesus had a public relations director, the Jairus visit would have been at the very top of the day’s itinerary. It would have been highlighted in bright yellow and circled in red Sharpie with a few exclamation marks.
And why? Because it demonstrated how rapidly Jesus’ stock is rising in the eyes of his fellow Jews. Mark tells us Jairus “falls at his feet” and begs Jesus to help him. This was beyond extraordinary. The leader of the synagogue was an important man. For one man to prostrate himself before another was a sign of absolute subservience. For a leader of the synagogue to do it demonstrated that Jesus was nearly without equal because of his reputation as a healer.
So, on that day more than most, Jesus is a man with a mission. You can picture him striding purposefully down the street, his disciples calling out, “Make way, make way for Rabbi Jesus!” Around that phalanx of disciples is the surging crowd: voices calling out, hands reaching out to touch him. It’s holy bedlam.

The Touch
Within that rowdy crowd, there’s a woman. Not a powerful or famous woman, but one who has a very personal reason for seeking Jesus.
The woman is sick. She has been sick for 12 long years. She has spent all her money on every sort of doctor, but no one has been able to help. This new rabbi, with his much-ballyhooed healing powers, is her last hope.
The woman’s medical disorder has implications for how other people treat her. Mark tells us the woman has been suffering from “hemorrhages” — or what some other translations call “a flow of blood” — for all those many years. What he means is that her monthly period is continuous. The flow of blood never ceases.
Orthodox Jewish communities in Jesus’ time contained a building called a mikveh, or ritual bath. During their time of the month, women of the community lived in semi-seclusion. Their physical relationship with their husbands was suspended. They were considered ritually unclean, according to the law of Moses. At the end of that time, they went down to the mikveh, bathed, and were declared clean again.
This woman, because of her unusual medical condition, has dwelt in the unclean state for a dozen years. That means she’s a virtual outcast from the community. Had she ever been married, the marriage ended long ago. If she’s lucky, her own family sends her a little food every once in a while. If she’s not, she begs on the streets.
How far she has fallen! According to sociologist and biblical scholar Bruce Malina, the fact that she has spent a great deal of money on professional physicians indicates that she is — or perhaps once was — a woman of high social standing. In that culture, only the elite could afford to pay for physicians. But illness knows no social rank. We are all souls living in bodies, and the sick among us are more aware of that fact than most.
The woman with the hemorrhage is the very picture of alienation and aloneness. She wants to be healed of her medical condition. But even more than that, she wants to be reconciled with her community … to be an object of shame and pity no more.
That morning, she covers her head so no one will recognize her. She slips through to the front of the crowd. Jesus’ disciples, in Secret Service mode, block her way. She falls to the ground as they pass by, reaches out, and touches the hem of his robe.
It’s a miracle. A powerful feeling sweeps over her, and she knows in that instant she has been healed.
But then the unexpected happens. Jesus stops in his tracks. He looks around. “Who touched my clothes?” he asks.
The disciples have no answer. Despite their best efforts to keep the crowd at arms’ length, lots of people have reached through the security cordon and touched him.
But at that moment, Jesus isn’t interested in lots of people. He’s concerned only for the one who touched him and was healed.
Jesus’ question is a testimony to the power of human touch. The disciples miss the point. Their bafflement at his question shows that they think their Lord is talking about an ordinary, inconsequential human touch: one person brushing by another in a jostling crowd. But Jesus knows otherwise. This touch was significant. It was heartfelt, focused and more than a little desperate. He cannot be on his way to heal Jairus’ daughter until this human interaction has been resolved.
Fearfully, the woman steps forward and identifies herself. Far from scolding her, he blesses her: “Daughter, your faith has made you well; go in peace.” Daughter, he calls her. Not the typical form of address Jesus uses when healing someone. But he’s not only healing her body, he’s also healing her broken relationships. He’s welcoming her into his own spiritual family. Go in peace … what blessed words for a woman who has known so little peace for such a long time!
As for the other leading character in this story — the 12-year-old daughter of Jairus — she does die, after all. In part, this is because Jesus tarried to talk with the distraught woman, hear her story and give her his blessing. He continues on to Jairus’ house anyway — even though everyone tells him it’s no use. There, he raises the little girl from the dead. He’s the Son of God, after all — and the love of God is without limit. It’s not even limited by death. Just because one person receives the gift of God’s love doesn’t mean the supply of love for others is in any way diminished.

Touch Is Essential
This is a story about human touch and what a powerful force for good it can be in our lives. It was a common thing in pre-pandemic worship services for people to share greetings with one another — to “pass the peace” — with a handshake, brief hug, or touch on the shoulder. In a time of epidemiological innocence, these greetings extended far beyond our personal bubbles. They enfolded not only those people we’d come with, but strangers. Our caring touch was a symbol of welcome, of community in Christ. Such a simple act. Such a powerful, non-verbal message.
There’s reason to believe that human touch is essential to human well-being, especially when we’re young. Frederick the Great of Prussia was a powerful ruler of the European Enlightenment, and a man of great scientific curiosity. He once conducted an unusual — and cruel — scientific experiment into the development of human language. There was a theory then that the babbling of infants was related to the ancient language of Eden, but children lost this mother-tongue as they grew and learned the language of their parents. 
Frederick tested this theory by isolating newborn orphan babies from any contact with other people. Specially trained nurses would see to the babies’ basic needs, but no physical contact or exposure to language was permitted. Once the children grew old enough to speak, they would be brought into the presence of the other children in the experiment to see if they could converse with one another.
Frederick’s experiment was a failure. Not one of those children lived beyond infancy — let alone to the age when language begins to develop. The one thing Frederick did learn from his terrible, cruel experiment was that the physical touch of another human being is essential to life. If babies are not picked up, hugged and caressed, they have but a slim chance of surviving.
Some people are hungry for a different sort of touch. At the southern border of the United States, there are people who have traveled through Mexico to escape dangers in distant countries such as Honduras, Guatemala or El Salvador. They have heard the United States is a country where they and their families can live safe and free from danger. They have sold most of what they own to make the perilous journey at great personal risk, impoverishing themselves as surely as the woman described by Mark was isolated and impoverished. Their trip north is a desperate gambit, as desperate as hers. If they can just reach out and touch the hem of a powerful and welcoming country — if they can set foot across the border and apply for political asylum — they just may find healing. What sort of blessing will they and their children receive in return for their bold and risky gesture? And what will become of their young children if they are separated from the loving touch of their parents?
Because of her unclean state and resulting isolation, the woman who touched Jesus’ robe was starved of human touch. She somehow knew that if she squeezed through that crowd and touched him, she would be blessed. And she was, in a beautiful and life-changing way.
Whenever we receive the sacrament of the Lord’s supper, we recall a different sort of touch: how our Lord touched the bread and broke it, then touched the cup, inviting his friends to drink. As we eat and drink, experiencing the materiality of this sacrament, we too are reaching out to touch him.
—Carl Wilton contributed to this material.
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THE OTHER TEXTS
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2 Samuel 1:1, 17-27
What Does the Text Say?
In this text, David gets word that his best friend, Jonathan, has been killed in battle. He promptly kills the messenger, and then composes a song of lament, the refrain of which is: "How the mighty have fallen." David's lament for Saul and Jonathan is one of the most eloquent and timeless expressions of grief in world literature. It is a loving tribute to Israel's first monarch and crown prince, and a fitting conclusion to a relationship that was as resolutely political as it was profoundly personal. In addition, it also marks the end of the prologue to Israel's history as a nation-state in the ancient Near East and the beginning of its glorious and turbulent history under its most illustrious king. The passage follows the report of the death of Saul in verse 1 of 2 Samuel 1. Saul and his sons had been killed in a pitched battle between the Israelites and the Philistines, with whom Israel had waged an on-again, off-again border war for over a century before Saul's death. Having led Israel in a public elegy for Saul, David devotes the final strains of his lament to a passionately personal declaration of his feelings toward Saul's son and his friend, Jonathan (vv. 25b-26). The first-person singular pronoun occurs only once in this lament, in verse 26, when David acknowledges the great love he has lost with the passing of his friend. The expression "your love" in verse 26b, referring to one person's love for another, is found only here and in the Song of Songs (1:2, 4; 4:10), where it describes the entirely human, passionate and tender bond between the lover and the beloved, a bond described later in the Song as "strong as death" (8:6).
What Is One Possible Approach to the Text?
Learning to Lament. Although David has some nice things to say about Saul, his erstwhile adversary, and Saul's son, Jonathan, his close, personal friend, this lament is in no way, shape or form a "celebration of life." Funeral customs vary from culture to culture and have evolved over time. In the United States, what appears to be the pro forma approach to dealing with death is to ignore it completely and "celebrate" the life that was lived. Preachers will no doubt have varying opinions about this. The text today, however, provides an opportunity to discuss with the congregation a theological approach to loss and grieving. Have we in the church lost a sense of what it means to grieve? Are we reluctant to grieve publicly? David is quite clear: Saul's death and the death of his friend are unmitigated catastrophes. The "mighty have fallen!" The mountains of Gilboa should be stripped of their "dew or rain." The "daughters of Israel" should "weep over Saul." He says that he is "distressed for you, my brother Jonathan." Do we need to learn to lament? When a loved one dies, should not someone express publicly that the death of this person is a disaster, a huge loss?
*Homiletics has treated this text in other installments. Select 2 Samuel in the Scripture Index drop-down menu and click GO.

Psalm 130
What Does the Text Say?
This psalm, often called De Profundis, is a penitential lament in which the writer begs for God to give him a hearing, and to exercise mercy. The psalm can be nicely divided into four sections of two verses each: Desire (1-2), Confession (3-4), Expectation (5-6), Realization (7-8). The writer begins by asking God to simply listen. That's all. Will you please just listen to me? Then, assuming God's listening, he says, "Okay, I know I have it coming. If you're going to deal with me in terms of what I deserve, I know I'm in for it — big time. But here's the deal, God: You are a forgiving God, and it's why you're honored and revered." That's the end of his conversation with God. He then muses to himself: "Okay, there's nothing to do now but wait for the verdict. So I will wait to see what happens." Evidently, between verses 6 and 7, the answer has come, and it is all that the psalmist hoped for. No wonder, then, that he can shout to all of Israel, that Israel, too, should "hope in the LORD!" God is a God of "steadfast love," and has "great power to redeem."
What Is One Possible Approach to the Text?
The Waiting Soul. The text is verse 6: "My soul waits for the LORD." The companion text is verse 5: "I wait for the LORD, my soul waits, and in his word I hope." The sermon could start with a general discussion of the onerous problem of having to wait — for anything. Waiting seems like such wasted time, especially if you're in a line at a branch of the Post Office, or at the grocery store or bank. You are no doubt irritated when you're forced to wait at the doctor's office, your appointment notwithstanding. But at least at the doctor's office you can read a 3-year-old magazine. Still, this kind of waiting is not nearly as difficult as the waiting that's involved when trying to heal a broken relationship. Recall what it's like when you have been in need of forgiveness. The wound is so great. You wait for a word from your loved one or spouse. You want to know that you've been forgiven. You long for it. You hope that there "is steadfast love" that will "redeem" your relationship. So, you wait. Your soul waits. You hope for a word (v. 5). This is the most difficult kind of waiting. Fortunately, the waiting soul will be rewarded, for "with the LORD there is steadfast love, and with him is great power to redeem" (v. 7). 
*Homiletics has treated this text in other installments. Select Psalm in the Scripture Index drop-down menu and click GO.

2 Corinthians 8:7-15
What Does the Text Say?
The immediate context of 2 Corinthians 8:7-15 is chapters 8-9, throughout which Paul petitions the Corinthians to support his effort to raise a collection for the “ministry to the saints [of the Jerusalem church].” It’s a bold request because of the way Paul pointedly highlights the generosity of other churches going through “a severe ordeal of affliction” (v. 2a) in Macedonia. These communities in “their abundant joy and extreme poverty have overflowed in a wealth of generosity” (v. 2b), “they voluntarily gave according to their means, and even beyond their means” (v. 3), and they are “begging [Paul and his partners] earnestly for the privilege of sharing in this ministry to the saints” (v. 4). Here, Paul clearly is not shy about playing the guilt card. Despite tremendous tribulation and deprivation, these Macedonian churches are still robustly stepping up to the plate, and then some, to provide financial assistance to the saints in Jerusalem. So what then will the Corinthians do? After all, they “excel in everything” (v. 7a). Paul fully expects the Corinthians to contribute to the collection for Jerusalem precisely because they are in such a strong position to give abundantly to “this generous undertaking” (v. 7b). Paul also reminds the Corinthians of “the generous act of our Lord Jesus Christ, that though he was rich, yet for your sakes he became poor, so that by his poverty you might become rich” (v. 9). He expects the Corinthians to be aware that the ultimate measure of generosity begins with the sacrificial love of Christ. Finally, in verses 10-11, Paul holds the Corinthians accountable to a commitment they made a year earlier: “now finish doing it” Paul tersely implores (v. 11). He expects that their willingness to be generous will come to fruition through completed acts of generosity.
What Is One Possible Approach to the Text?
The Collection URL. This sermon might start with a study of how church giving has shifted from the offering plate to the QR code, from cash to card, from a check to a Venmo transfer. Although perhaps most worship services still include a break in which the offering plate is circulated, many churches are forgoing this practice. So, a survey of this trend introduces the topic. Now, we can look at how the ancient church did collections. In our text, the apostle Paul reveals that he’s the chairperson of a stewardship campaign on behalf of a needy church thousands of miles east … Jerusalem. He identifies four arguments for generosity as he begs the Corinthian Christians to loosen their purse strings: 
· What other churches are doing (Macedonia)
· What Christ did for us
· The obligation of finishing what one started
· What we can prudently afford (“according to your means”)
Paul makes it clear that his request has been made to other congregations. That is, this is a collective effort. Other churches recognize that helping Jerusalem is the right thing to do. Second, the example of Jesus should, of course, seal the deal. Third, since they’ve already started to raise the funds, they’re morally obligated to follow through, and finally, he reminds Corinth that he’s not asking them to sell the farm. Everyone should have enough  not too much, not too little. 
*Homiletics has treated this text in other installments. Select 2 Corinthians in the Scripture Index drop-down menu and click GO.

Animating Illustrations
[An] odd thing: was it Jesus’ power that rescued the woman, or her own faith? Clearly it was Jesus’ power; but he says, ‘Your faith has rescued you.’ The answer must be that faith, though itself powerless, is the channel through which Jesus’ power can work. He is not a magician, doing conjuring tricks by some secret power for an amazed but uninvolved audience. He is (though the onlookers don’t yet realize this) God’s son, the one through whom the living God is remaking Israel, humans, the world. And faith, however much fear and trembling may accompany it, is the first sign of that remaking, that renewal, that new life.
—N.T. Wright, Mark for Everyone (SPCK, 2004), 61.
##
[Rachel Held Evans] believed the Bible’s stories are fleshed. God steps into them in person in Jesus of Nazareth: “When God became human, when he wrapped himself in our blood and skin and bones, his first order of business was to touch the ones we would not touch.”
—Jason Byassee, “Rachel Held Evans, public theologian,” The Christian Century, August 27, 2019.
https://www.christiancentury.org/article/critical-essay/rachel-held-evans-public-theologian.
Retrieved December 15, 2020.
##
The Beatles were just singing about love when they wrote “I Want to Hold Your Hand:” “And when I touch you, I feel happy inside.” But science tells us not only that regular touch is a powerful way to build your connection with someone, but hand-holding also lowers stress. …
James A. Coan, a neuroscientist at the University of Virginia, recruited 16 women who felt they had supportive marriages. To simulate stress, he subjected each woman to a mild electric shock while the woman was alone, holding a stranger’s hand, and holding her husband’s hand.
O.K., I'm the first to say that any study involving electric shocks sounds terrible. But the findings were telling. Brain scans showed that the stress of being shocked was lower when the woman was holding someone’s hand. But when the woman was holding her husband’s hand, the effect was even greater, and it was particularly pronounced among women who had the highest marital-happiness scores. Holding her husband’s hand during the electric shock resulted in a calming of the brain regions associated with pain similar to the effect brought about by use of a pain-relieving drug.
—Tara Parker-Pope, “The 7-Day Love Challenge: Day 2, Lending a Hand,” The New York Times, 2019.
https://www.nytimes.com/programs/love-challenge/day-2.
Retrieved December 15, 2020.
##
In perhaps the first great works of human psychology, the “De Anima,” Aristotle pronounced touch the most universal of the senses. Even when we are asleep we are susceptible to changes in temperature and noise. Our bodies are always “on.” And touch is the most intelligent sense, Aristotle explained, because it is the most sensitive. When we touch someone or something we are exposed to what we touch. We are responsive to others because we are constantly in touch with them.
“Touch knows differences,” Aristotle insisted. It is the source of our most basic power to discriminate. The thin-skinned person is sensitive and intelligent; the thick-skinned, coarse and ignorant. Think of Odysseus and the Cyclops, Jacob and Esau. …
Aristotle was challenging the dominant prejudice of his time, one he himself embraced in earlier works. The Platonic doctrine of the Academy held that sight was the highest sense, because it is the most distant and mediated; hence most theoretical, holding things at bay, mastering meaning from above. …
[Aristotle] insisted that flesh was not just some material organ but a complex mediating membrane that accounts for our primary sensings and evaluations. …
Savoring is wisdom; in Latin, wisdom is “sapientia,” from “sapere,” to taste. These carnal senses make us human by keeping us in touch with things, by responding to people’s pain — as when the disguised Odysseus (whose name can be translated as “bearer of pain,”), returning to Ithaca, is recognized by his nursemaid, Eurycleia, at the touch of his childhood scar.
But Aristotle did not win this battle of ideas. The Platonists prevailed and the Western universe became a system governed by “the soul’s eye.” Sight came to dominate the hierarchy of the senses, and was quickly deemed the appropriate ally of theoretical ideas. Western philosophy thus sprang from a dualism between the intellectual senses, crowned by sight, and the lower “animal” senses, stigmatized by touch. And Western theology — though heralding the Christian message of Incarnation (“word made flesh”) — all too often confirmed the injurious dichotomy with its anti-carnal doctrines. …
—Richard Kearney, “Losing Our Touch,” The New York Times, August 30, 2014.
http://opinionator.blogs.nytimes.com/2014/08/30/losing-our-touch/.
Retrieved December 15, 2020.
##
Touch comes before sight, before speech. It is the first language and the last, and it always tells the truth.
—Margaret Atwood, The Blind Assassin (Knopf, 2007), 256.
##
Handshakes are just one form of touch that has evaporated during the global coronavirus outbreak. So have hugs, high fives, fist bumps, back pats, shoulder squeezes and all of the little points of contact we make when we stand closer than 6 feet apart. And as Americans emerge from their homes and inch closer together to rebuild their social lives, experts are betting that some degree of social touch will disappear permanently, even after the pandemic ends. “I don’t think we should ever shake hands ever again, to be honest with you,” said Dr. Anthony Fauci in an April interview with the The Wall Street Journal podcast. …
“As we come out of quarantine and isolation, I think we’re going to see some people offering handshakes and some people not wanting to touch them with a 10-foot pole,” says Aaron Smith, a psychotherapist and instructor in the school of social work at Renison University College in Canada. … “There’s going to be a lot of awkwardness as people try to figure out how to greet somebody, how to professionally welcome somebody, how to meet your daughter’s boyfriend for the first time.” This uncertainty can affect those relationships. …
Touching acquaintances and strangers serves an evolutionary purpose. Language is the most obvious way that humans foster social ties with one another, but touch does something similar. “We know that nonhuman primates use social touch a lot through grooming,” [Juulia Suvilehto, a researcher at Linköping University in Sweden] says. “The larger the group, the more time they spend on it. It’s a way of making allies and maintaining relationships.” Touch also helps reduce aggression between people, says Tiffany Field, director of the Touch Research Institute at the University of Miami School of Medicine. “When you’re socially touching someone, it’s very hard to be aggressive towards them. …”
Field doesn’t think touch will bounce back socially — she suspects the elbow bump will edge out the handshake — but she’s hoping that touch is returning among families who are spending more time together in quarantine. Welcome touch is good for your health; it’s been shown to lower stress and activate the release of oxytocin, which is nicknamed the “love hormone” and helps promote bonding and closeness.
—Mandy Oaklander, “The Coronavirus Killed the Handshake and the Hug. What Will Replace Them?” TIME, May 27, 2020.
Retrieved December 15, 2020.
##
And what about the handshake?
Some have begun to wonder if the universal form of greeting, of acknowledgement, of sealing a deal may become a thing of the past. …
But why are we so attached to such a gesture, one that some say originated in ancient times as a way to show a potential foe that you were unarmed? The answer likely has something to do with our DNA, according to Steven Pinker, Harvard’s Johnstone Family Professor of Psychology. …
“In order to display a friendly, nonthreatening intent, animals often evolve a display that is the joint-for-joint, muscle-for-muscle opposite of their display for aggression. So a friendly dog assumes the opposite posture from an aggressive dog: instead of a rigid tail and body with the head poised forward as if to attack, it will crouch, look upward, and wag its tail,” Pinker wrote in an email. “In the case of humans, too, friendly displays tend to be the antithesis of threatening ones: our hands are open rather than clenched, our arms are supinated, we approach the other person closely rather than keeping the wary distance of two fighters, and we expose vulnerable body parts like our lips and neck. …”
Conventions differ across cultures, he points out.
“Many Americans were taken aback when George W. Bush held hands with his Saudi counterpart, since a quick handshake is the maximum touching sanctioned for American men,” Pinker said.
—Colleen Walsh, “Wither the Handshake?” The Harvard Gazette, March 30, 2020.
https://news.harvard.edu/gazette/story/2020/03/harvard-experts-weigh-in-on-the-fate-of-the-handshake/.
Retrieved December 15, 2020.
##

Commentary
Mark 5:21-43
This week's gospel text finds Jesus once again arriving to a gathered crowd and a waiting crisis. Upon his arrival, Jesus is immediately approached by Jairus, a leader in the local synagogue. This time, however, Jairus does not represent ecclesial authority. Rather, he symbolizes every desperately worried parent that ever lived. Imploring aid for his grievously ill child, Jairus throws accepted standards of behavior to the winds and falls at the feet of this virtual stranger. Jesus responds instantly, without questioning Jairus about any aspect of himself or his daughter. The text simply states that "he went with him."
Sensing high drama in the making, the crowd trails Jesus and Jairus. Here the story suddenly shifts. Mark now zooms in on a woman stubbornly threading her way through the crowd, moving ever closer to Jesus. She too is seeking healing. This woman's illness is not immediately fatal like the sickness attacking Jairus' daughter. But the nature of her malady packs a double punch. First, she is seriously, chronically ill. How many of us have known someone like her, someone who has "endured much under many physicians, and had spent all that she had, and she was not better, but rather grew worse" (v. 26)? To add to this burden, her persistent hemorrhaging would, according to Jewish law, make her ritually unclean. A menstruating woman was required to immerse herself in a ritual bath, a mikveh, at the cessation of her menstrual period before she could be with her husband or participate in any religious rituals. For 12 long years, this woman had been ostracized from normal family relations and synagogue life.
Interestingly, the woman assumes she will be healed merely by touching Jesus or part of his clothing — a phenomenon not heretofore associated with Jesus' healing ministry. Usually, this assumption is interpreted as a sign of great faith. Yet what the text seems to emphasize here is the power associated with Jesus' divine healing abilities. This power is so all-pervasive, so intimately flowing throughout Jesus' being, that it saturates even the clothing on Jesus' back. Healing, therefore, must not be seen as just a thoughtful addition to God's presence among mortal men and women. Healing, the constant movement towards wholeness and health, is a part of the divine essence itself. Because this power is integral to his identity, Jesus immediately senses its momentary dissipation the moment human need touches him. Impressed by her faith and her innate recognition of this divine quality, Jesus confronts the woman. Besides physical healing, he bestows on her the added gift of peace ("shalom"), thus attending to her spiritual as well as physical well-being.
Now the "messengers of death" arrive on the scene. Bearing the news that Jairus' daughter has died, they proclaim there is no longer any reason to bother "the teacher." If Jesus were but a teacher, perhaps these doom-and-gloomers would be correct. But Jesus is much more. The story implies that Jesus is hesitant to reveal how much more at this time to all but a chosen few. Jesus chooses a select group to accompany him to the girl's bedside, diminishing the number of witnesses. Furthermore, he announces to the gathered mourners that the girl is not dead, only sleeping. Only Jesus, Peter, James, John, and Jairus and his wife are present for the ensuing miracle. The healing itself is almost childishly simple: Jesus merely calls the girl to "get up." As if to downplay the restoration of this life even further, Jesus concludes his healing ministrations with the homely advice that they should now "give her something to eat."
The little girl and her parents, as well as the disciples present, are instructed not to reveal this miracle to anyone. While the secrecy of the messianic identity is a recurring theme in Mark, Jesus' reticence to advertise this resurrection has another implication as well. Part of the healing gift that Jesus leaves this family is a return to normalcy. The daughter is free to resume her childhood, the parents to return to the responsibilities of everyday life, without worrying about taking on some "freak show" identity. As with the woman who suffered from the hemorrhage, Jesus' final healing is the gift of peace.

Conversation with the Children: Mark 5:21-43
Open a flashlight, take out the batteries and hold them in your hand. Ask the children if it’s possible to feel any power coming out of the batteries. Then put the batteries in the flashlight and show the children how the flashlight makes a connection with the batteries. Turn it on. Explain that when the flashlight makes a good connection with the batteries, it turns the electric power inside the batteries into light. Say that something similar happened when Jesus entered a crowd and a woman who needed healing reached out and touched him (Mark 5:27). Point out that a lot of people were in contact with Jesus, but they did not feel his power — just as we don't feel the power of a battery in the palm of our hand. Ask the children to guess what the woman did to make a good connection with Jesus. Explain that she trusted Jesus to heal her, saying, "If I but touch his clothes, I will be made well" (v. 28). Stress that trusting Jesus is the key to connecting with him, and the woman discovered this when she was immediately healed. Turn on the flashlight and say that we will receive the help and the power of Jesus if we only trust in him.

Worship Resources
Calls to Worship — General
Leader: Come gather together here in the presence of Christ, who is our friend and healer.
People: We have entered here, and in our worship together, we yearn for hope and comfort.
Leader: Let us reach to the heart of Jesus, who is our life.
People: We encounter our Lord, who makes us whole.
Leader: Here we are welcome and loved and cherished.
People: Here we are the people of God. Let us rejoice and give God praise.

Prayers — General
Wondrous and generous God, your gifts are overwhelming. Your sun lights the way for our journey, and your stars puncture our darkness. Your living water quenches our thirst, and your broken bread opens the door to eternal life. Your healing touch binds up our wounds, and your forgiveness washes clean our sin.
Wondrous and generous God, from the four corners of the earth, a chorus of praise erupts. The ocean roars and the trees shout their joy. From the deepest depths of our being, our prayer gropes to find words of adoration. For you are patient and kind, even as we wander, lured by the trivial and attracted by the quick solution. For you are full of compassion and truth, even as we stumble in relationships and hesitate at the doors of justice.
Come now, wondrous and generous God. Bring comfort to those who agonize over broken relationships, who mourn the death of what used to be. Touch those whose bodies need healing. Liberate those whose addictions warp their full potential. Surprise those whose days are filled with sameness and whose joy has ceased.
Come now, wondrous and generous God. Make this church a place where seeds grow, joy is shared, songs are sung, peace is shaped, dreams are born, sorrow is graced and ripples of love spread. In the name of Jesus our Lord. Amen.

Benedictions — General
May we go in grace and peace to be the hands and feet of Jesus, to touch a broken world.
May we go in grace and peace to love the world on behalf of Jesus, to represent him to a broken world.
May we go in grace and peace to discover the joy of joining the work of Jesus, finding him among the broken of this world. Amen.

Hymns
Heal Us, Emmanuel, Hear Our Prayer
Come, Thou Fount of Every Blessing 
Give Me the Faith Which Can Remove

Worship and Praise 
There's Nothing That Our God Can't Do (Stanfill)
House of Miracles (Lake)
Your Name (Baloche)
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

Lectionary Texts
Fifth Sunday After Pentecost, Cycle B
2 Samuel 1:1, 17-27
Psalm 130
2 Corinthians 8:7-15
Mark 5:21-43
*Go to Scripture Index for additional treatments of these texts.
