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SUMMARY
Kids might wonder if Santa is real, but they’re not likely to ask, “What is truth?” And they definitely won’t ask, “Do you belong to the truth?”

AT A GLANCE
Every parent knows that their kids are going to ask questions. They just pray that the questions are ones they can answer. Jesus was asked a question that he didn’t answer. But he had already challenged his interrogator as to whether he “belonged to the truth.” What did he mean? 

ALTERNATE READINGS
For material based on today’s Old Testament text, see “How to Write Your Memoirs,” November 25, 2012. 

If you’re a parent, then you know all about being peppered with questions, especially when the kids are little.
Some little tykes want to know where the moon goes in the morning, or how God made them. One child wanted to know if his mom had to stay indoors when she was little during Covids 1 through 18. 
One mother was startled when her 5-year-old son asked her where poo came from. Being a good and honest mom, she provided a reasonably simple and accurate response, but one that also alluded to certain gastro-intestinal functions. The child was stunned and perplexed, but then asked, “And Tigger, too?” One can only imagine how the poor child thought his mom might answer that question. 
Children are curious about themselves and their ever-expanding world. So, they ask questions. It is natural for them to turn to their parents because they’re usually the primary — if not only — source for the truth. According to one source, parents can expect to get almost 500 questions per child from their offspring. That number probably went up during the Covid-19 crisis, when many kids were at home 24/7 with their parents. 
We’re now approaching the season when parents can expect to hear the number one question kids ask: “Is Santa real?”
Today’s gospel lesson is well-known for a question. Like “Is Santa real?”, it is also a three-word question. But, inexplicably, it’s technically not in our reading, which concludes with verse 37. The question appears in verse 38. Here’s our suggestion: read verse 38 anyway. The three-word question? “What is truth?”
This question is not asked by a 6-year-old, but by Jesus’ interrogator, Pontius Pilate, the Roman procurator who had been hectored that morning by his wife Procula to wash his hands of this Jesus fellow: “Have nothing to do with that innocent man, for today I have suffered a great deal because of a dream about him” (Matthew 27:19). It was the most desperate attempt of a Roman wife to intercede in her husband’s affairs since Calpurnia implored her husband Julius not to go to the Senate in the morning because she’d had a bad dream in which she saw her husband stabbed and dying in her arms. We know how that story went: Julius Caesar, persuaded by his good friend Brutus, ignored his wife’s wild ravings, and suffered the consequences. 
But Pilate took a different course. He washed his hands of the whole affair — literally: “When Pilate saw that he could do nothing, but rather that a riot was beginning, he took some water and washed his hands before the crowd, saying, ‘I am innocent of this man’s blood; see to it yourselves’” (Matthew 27:24). 

What Is Truth?
If you’re a kid, you might venture an answer. It is noteworthy that there is no evidence that Jesus responded to the proconsul’s question, and have to figure that if Jesus — King of Kings, Lord of lords, present at creation and in whom the fullness of God dwelt bodily — didn’t tackle this question, maybe it’s best left alone. Granted, Jesus had a lot on his plate right then. You can’t blame him for saying, “Hey, can we do this another time?”
You could argue that this “What is truth?” question is the most important question to ask. But learned men and women have asked other important questions. Pilate asked “What?” but maybe the big question is “Why?” Or, even bigger, “Why not?” 
[bookmark: _Hlk74900034]Many of the “big questions” like Pilate’s are philosophical. What is reality? What is the meaning of life? Why am I here? What is love? These are good questions, and it doesn’t hurt to ask them, since it is probably true — according to an ancient Chinese proverb — that “he who asks a question remains a fool for five minutes, whereas he who does not is a fool for life.” 
Rather than remaining a fool for life and preferring a la Voltaire to be judged by our questions rather than our answers, let’s pose a different query than “What is truth?” Why? Because, honestly, we know the answer to that question. We can stipulate our answer and move on.
By “we,” we mean Christians. We know the truth. It is embodied in our faith. We certainly would not say that we don’t know the truth, would we? So, we know the truth.
But what truth? There is the truth about justice, freedom, love, happiness, and life. But, let’s face it, the “truth” about these values is pliable in the hands of those of different life experiences. Everyone, it seems, has their own truth, and it is for that truth that they go on some talk show and yell and holler.
This happens because most people forget the distinction between truth as verifiable facts, and truth as non-verifiable but eternal verities that form the basis for all moral and ethical ideas.
The problem with the first type of truth is that it requires human observation. We observe that water boils at 212 degrees and that apples are either red or green. These are true statements. But too often, our observations are informed by many sociological factors that color how we interpret the facts or “truths” we believe. As C.S. Lewis notes, his truth about New York is one thing, but the truth about New York as expressed by an actual New Yorker is quite another. 
People have their truths. They’re going to believe what they believe. And it can be pretty wild stuff: Black helicopters, QAnon, UFOs, the disappearance of Malaysia Airlines flight MH370, the New World Order and that Denver International Airport sits atop of a vast underground complex of this New World Order. These “truths” abound.
Understanding truth as facts is also why Hamas launches rockets at Israel and why Israel conducts airstrikes over Gaza; why bipartisanship is so difficult in Congress, why the divorce rate is so high, and so on. We believe that truth consists of the facts we’re holding in our hands. When nations believe in a conflicting aggregation of facts, they’re sitting on a potential powder keg. It’s true on a smaller scale as well. As someone noted, perhaps H.L. Mencken, there’s no more dangerous person than one with the calm assurance that he is in possession of the truth.

Christian Truth
The truth in which Christians believe is articulated in Holy Scriptures. It is not verifiable in an empirical sense perhaps, unless you argue that faith is a sort of sixth sense. For it is sola fide, as Martin Luther so eloquently insisted, that allows us to grasp and belong to the truth about which Jesus is talking. That truth, simply put, is the truth about God, the truth of God and that God is the truth.
That sounds just as fuzzy and pliable as the Hallmark mentality expressed on a Valentine card. But it’s not. And to get a handle on this truth about God, godly men and women have worked hard to creedalize this truth, and it goes something like this: I believe in God the Father Almighty, Creator of heaven and earth; and in Jesus Christ, his only Son Our Lord, who was conceived by the Holy Spirit, born of the Virgin Mary, suffered under Pontius Pilate, was crucified, died, and was buried …
Every time we recite the Credo, we’re simply affirming that we believe in the truth, that we know the truth, and that it is around this truth that we order our lives.
But do we? Is this truth the truth around which we order our lives? Is this truth the foundation upon which our lives
rest?
Let’s return to the words of Jesus to Pilate, to which Pilate responded, “What is truth?” Jesus had just said to him, “For this I was born, and for this I came into the world, to testify to the truth. Everyone who belongs to the truth listens to my voice” (v. 37).
The stipulation on the table is that we know the truth. Let’s move on.
What we do not know is whether we belong to it. 
The critical question to pose now is this: “Do we belong to the truth?” Jesus said that if we belong to the truth, we listen to his voice. Do we belong to the truth?

What Does it Mean to Belong to the Truth?
It seems fitting to respond to this question by asking more questions. For example:
1. Do we belong to our truth or God’s truth? Many Christians belong to God’s truth when they’re in church one day of the week. They recite the creed, they say the Lord’s Prayer, sing a hymn or mumble a praise and worship tune, scan the QR code and transfer a few dollars to the church’s general fund, and call it good. 
The rest of the week they live according to their own truth. So apparently, it’s okay to be rude to the wait staff, ignore the needy, watch porn, be unfaithful to your marriage vows, destroy the environment, or ignore your kids. People who fit this description clearly belong to their own truth, not God’s truth.
2. A similar question: Do we belong to the truth or do we live and act as if the truth belongs to us? In the words of Fr. Michael Marsh (see Sources below), “how we answer that question will determine … the choices we make, the priorities we establish, the words we speak, and the actions we take.” If we believe the truth belongs to us, then we’re truth-shifters, those who shape the truth to make it fit their version of reality or to justify their ungodly or anti-social behavior.
3. To whom do you listen? Jesus said those who belong to the truth listen to his voice — sort of like the sheep who know the voice of the shepherd (see John 10:1-6), or a child who can distinguish the voice of her mother out of a crowd of mothers. When we’re off doing whatever we want to, to whose voice are we listening? Sometimes we are like many adolescents. They insist they know what they’re doing, that they really love mom and dad, but they listen to their own counsel or to the advice of their peers — sometimes with tragic results — rather than the voice of their parents. 
“When we make ourselves custodians of the truth,” Marsh says, “when we believe that the truth belongs to us, we listen to our own voice and the voices of those who think and act like us. We listen to the voice of our political party, our country, our religion, our faction. We listen to the voice of our fear and insecurity. We listen to the voice of our prejudice, our individual needs and desires, our experience.”
4. Are we seriously willing to conform our lifestyle (our behavior, ethics, values) to the teachings of the Bible? It is always a good thing to ask this question. Sometimes a satellite or spaceship slips out of orbit, and it needs a boost to return to the correct orbital pathway. Sometimes, wellness requires regular, if not frequent, checkups. So, you visit your health care professional. She tells you that you need to modify your lifestyle. You need to turn over a new leaf. 
Now is that time for us. It is Christ the King Sunday. 
Is Jesus Lord, or isn’t he?
Do we listen to his voice, or our own?
Do we belong to God’s truth, or our own?
Amen.
—Timothy Merrill and Carl Wilton contributed to this material.
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THE OTHER TEXTS
November 21,2021, Cycle B
2 Samuel 23:1-7
What Does the Text Say?
David’s last words are an exercise in public relations. Undoubtedly known in ancient Israel, no less than in contemporary religious circles, for his notorious affair with Bathsheba and the murder of her husband, Uriah (2 Samuel 11), as well as the systematic extermination of the house of Saul, David could hardly be known as someone who ruled “in the fear of God” (v. 3). David’s judgment throughout his life was seriously compromised by his passionate loves, his driving ambition and his calculating nature. The literary genre of last words (or testament or blessing) is represented elsewhere in the OT (e.g., Genesis 27:27-29; 49:1-28; Deuteronomy 33) and was never intended to be a clear mirroring or accurate summation of historical reality. David’s words are in the form of an oracle, the literary device most commonly used by prophets and seers. Although David, the artist, was remembered primarily as a singer, with the book of Psalms considered by tradition to be his most important literary creation, he’s also represented as a cult founder, making his use of the oracular form appropriate for his final testament. The opening verses of the passage are an extended introduction, similar to the introduction to the oracles of Balaam (Numbers 24:3, 15). David’s words reflect the Deuteronomistic theology that dominates the OT: the just ruler, mindful not only of the divine presence, but also of the divine law, brings prosperity to his land through his obedience (vv. 3b-4). The godless are not so (vv. 6-7), but are like worthless thorns destined for the rubbish heap.
What Is One Possible Approach to the Text?
Like the Sun Rising. This is Christ the King Sunday. Hence this particular text from 2 Samuel. The sermon focuses on verse 3 and its reference to one who “rules over people justly.” The writer uses two similes in verse 4, which is really only one simile: A just ruler “is like the light of morning, like the sun rising on a cloudless morning, gleaming from the rain on the grassy land.” The reference to rain on the grass indicates that a storm has passed through. But now, the sun is rising on a “cloudless morning.” A just ruler, then, is not only one who brings light to the people, and sheds light upon the people, but is also one whose reign has chased away both the darkness and the storms of adversity. Recall local storms of note in your city’s experience. Recall how pleasant it is to awaken after a storm to a sunlit morning, when the only evidence of the storm is the rain on the grass. Link this to Jesus as the just ruler, and also to our responsibility to support justice however we can. For those who are oppressed, such justice is like the sun rising.

Psalm 132:1-12, (13-18)
What Does the Text Say?
Psalm 132 is set in the form of a prayer, with special emphasis on asking/reminding God to watch over (1) the God-anointed dynastic line of King David, (2) God’s “dwelling place” — the tabernacle-and-later-temple with the ark of the covenant within, and (3) Zion (a spiritual name for Jerusalem). “A song of ascents” (v. 1 of Psalms 120-134) likely relates to the people or priests of Israel as they geographically and spiritually were going up to Jerusalem or to the temple. Ephrathah is a name for the area of David’s town, Bethlehem (see Ruth 4:11 and Micah 5:2). Jaar is a reference to Kiriath-Jearim, the location of the ark of the covenant for 20 years before David moved it to Jerusalem. “Dwelling place” (vv. 5 and 7) is the plural of mishkan (the word often translated “tabernacle”); the Greek Septuagint characteristically translates mishkan as skhnh (tent); John 1:14 (and see Revelation 21:3) uses the verbal form to indicate that the eternal Word-become-flesh (Christ) dwelt/tented/tabernacled among us, “and we have seen his glory” (as when the glory of the Lord appeared in the tabernacle and temple). In verses 9 and 16, the faithful (hasidim) will ring out with shouts of joy.
What Is One Possible Approach to the Text?
Finding a Place for the Lord. The text is from verses 4-5: “I will not … sleep … until I find a place for the LORD.” Finding a place for the Lord was always an issue, what with the collapsible tabernacle and taking care of the ark of the covenant. This was a huge responsibility. On Christ the King Sunday, the phrase “finding a place for the LORD” is just too perfect for the preacher. Isn’t this pretty much our primary occupation as followers of Jesus, to ensure that the Lord has a place? Just where have we put the Lord? Does the Lord have a place at home? Does the Lord have a place at work? Does the Lord have a place when we’re driving on the interstate? Does the Lord have a place when we’re shopping? Does the Lord have a place when we’re preparing our monthly family budget? It can be tough “finding a place for the LORD.” It wasn’t easy for King David. And if we’re honest, sometimes, we certainly don’t act as though Christ is our King, the “one who rules justly” of 2 Samuel 23:4. What can we do to find “a place for the LORD”?

Revelation 1:4b-8
What Does the Text Say?
The writer’s reference to the “seven churches” suggests that he intended all the churches of this region as the recipients of his message. Having offered greetings and confessed a standard triune theology, the text now offers praise and thanksgiving in another standard form: a doxology. The doxology extols the love of Christ as expressed in the cross. That we are freed into holiness by Christ’s one-time sacrifice is evident by John’s assertion that we are now a “kingdom, priests serving his God” (v. 6). In verse 7, John grabs his reader’s attention with the emphatic “look” or “behold.” The first section of these introductory remarks closes with another confession of God’s eternal greatness. The use of “alpha” and “omega,” the first and last letters of the Greek alphabet, was already a well-known literary device for emphasizing the eternal reach and power of the divine, both among Christians, Jews and pagans. By combining the eternal being of God with the coactive presence of God (the one who is, who was and who is to come), John defines one of his favorite terms for God … the “Almighty.” From beginning to end, from the past into the future, God is the One who has the power.
What Is One Possible Approach to the Text?
The Alpha and Omega. The first and last letters of the Greek alphabet are popular words that have been adopted by many businesses throughout the world. Perhaps there are some people who do not know that these words refer to Greek letters. Today, on Christ the King Sunday, they are but two names for Jesus Christ among others mentioned in this text. The other names include: “the faithful witness, the firstborn of the dead, and the ruler of the kings of the earth” (v. 5). He is called the Almighty in verse 8. What does it mean that Jesus is the Alpha and Omega? The phrase “who is and who was and who is to come” is iterated in verse 4, then reiterated in verse 8. Unpack the meaning of these names and explain how they gave a beleaguered first-century church hope for the future, and how the meaning also gives us hope today.

ANIMATING ILLUSTRATIONS

There’s an old saying: “A lie travels halfway around the world before the truth can put its pants on.” The saying is attributed to Mark Twain.
There’s only one problem. The famous American humorist probably never said it. Twain scholars have scoured his writings and have never been able to find it. Yet, if you Google the quotation, you’ll find dozens of quotations websites attributing it to Twain, but only a very few debunking it.
Ironic, isn’t it? That quotation — about a lie traveling halfway around the world — is very likely a lie itself.

##

Truth is frightening. Pontius Pilate knew that, and washed his hands of truth when he washed his hands of Jesus. Truth is demanding. It won’t let us sit comfortably. It knocks out our cozy smugness and casual condemnation. It makes us move. It? It? For truth we can read Jesus. Jesus is truth. If we accept that Jesus is truth, we accept an enormous demand: Jesus is wholly God, and Jesus is wholly human. Dare we believe that? If we believe in Jesus we must. And immediately that takes truth out of the limited realm of literalism.
But a lot of the world (sometimes I think especially the Christian world) is hung up on literalism, and therefore confuses truth and fact. Perhaps that’s why someone caught reading a novel frequently looks embarrassed, and tries to hide the book, pretending that what he’s really reading is a book on how to fix his lawn mower or take out his own appendix. Is this rather general fear of story not so much a fear that story is not true, as that it might actually be true? And what about the word fiction? For many people it means something that is made up, that is not true.
Karl Barth wrote that he took the Bible far too seriously to take it literally.
—Madeleine L’Engle, The Rock That Is Higher: Story as Truth (Crown, 2018), chapter 4.

##

From the film, A Few Good Men, (1992), starring Tom Cruise, Jack Nicholson, Demi Moore, and directed by Rob Reiner:
Col. Jessup: I’ll answer the question. You want answers?
Lt. j.g. Kaffee: I think I’m entitled to them.
Col. Jessup: You want answers?!
Lt. j.g. Kaffee: I want the truth!
Col. Jessup: You can’t handle the truth!
There are many YouTube clips of this full scene. Be aware of profanity when, pushed by Kaffee, Jessup erupts with a profane response. 

##

The news article purported to reveal a terrible voting scandal: “tens of thousands” of fraudulent ballots pre-marked in favor of a presidential candidate had been discovered in a Columbus, Ohio warehouse.
The article cited an interview with one Randall Prince, a local electrician. According to the story, this man had been doing some work in that warehouse and stumbled upon a back room filled with stacked-up plastic tubs, each of them clearly labeled “ballot box” in block letters. Inside, he declared, were all those fraudulent ballots.
The election hadn’t happened yet. Those ballots were ready to be quietly slipped into the stream of legitimate ballots, in order to throw the Ohio electoral votes to one candidate. The article included a photo of Mr. Prince, middle-aged and bespectacled, standing behind his stack of pre-stuffed ballot boxes.
The article went viral on social media, causing all sorts of outrage. But then someone did a little research, scouring the Internet for the image. Turned out, the photo wasn’t from Ohio at all. It was from England, from several years before. It belonged to a legitimate local news story about a parliamentary election. The man in the photo wasn’t an Ohio electrician, but a British government clerk.
Eventually, the story was traced to a 23-year-old Maryland man named Cameron Harris, an aspiring “political consultant.” When The New York Times reporters contacted him, he readily admitted to making the story up. The Times reporter sensed that Mr. Harris was of a divided mind: a bit sheepish to have been found out, but also proud of his handiwork. His little fiction had been reposted hundreds of thousands of times on social media, generating more than six million visits to his website.
That website, by the way, was just as fake as the news article. Mr. Harris had designed it to resemble a legitimate news outlet, naming it “Christian Times Newspaper,” or “CTN” for short. The fact that CTN sounds a lot like “CNN” is no accident. There he posted his ballot-box-stuffing story, alongside a set of legitimate news stories he’d copied from other places.
That website happened to include advertising. Mr. Harris admitted to earning about a thousand dollars an hour for the work he’d put into building the website and fabricating the article. His only regret, he admitted, was that he hadn’t sold the website immediately. Someone had offered him over a hundred thousand dollars for it, but he decided to wait and see if the price would climb even higher. Once the ballot-box-stuffing story was busted as fake, the advertising goose stopped laying her golden eggs. The potential buyer disappeared.
Pilate’s cynical question, “What is truth?” is alive and well in 21st century American society. More and more people are like this ethically challenged “political consultant”: they regard truth as pliant and changeable, ever ready to be manipulated for purposes of expediency.
—Based on material from Scott Shane, “From Headline to Photograph, a Fake News Masterpiece,” The New York Times, January 18, 2017.
Retrieved June 11, 2021.

##

Upon taking office as his nation's president in 1990, the Czech dissident and playwright Vaclav Havel said, “The worst thing is we are living in a decayed moral environment. We have become morally ill, because we have become accustomed to saying one thing and thinking another.”
—Cited by Peter Wehner in The New York Times, 2/14/2021
https://www.nytimes.com/2021/02/14/opinion/trump-impeachment-trial-republicans.html.
Retrieved June 11, 2021.

##

Perspectivism, from Wikipedia:
Perspectivism (also perspectivalism; German: Perspektivismus) is the view that perception, experience, and reason change according to the viewer’s relative perspective and interpretation. It rejects the idea of “one unchanging and essential world accessible to neutral representation by a disembodied subject.”
There are many possible conceptual schemes, or perspectives in which judgment of truth or value can be made. This is often taken to imply that no way of seeing the world can be taken as definitively “true,” but does not necessarily entail that all perspectives are equally valid.
Full article: https://en.wikipedia.org/wiki/Perspectivism

This definition calls to mind the gloomy first stanza of William Butler Yeats’ famous poem, “The Second Coming”:
Turning and turning in the widening gyre
The falcon cannot hear the falconer;
Things fall apart; the centre cannot hold;
Mere anarchy is loosed upon the world,
The blood-dimmed tide is loosed, and everywhere
The ceremony of innocence is drowned;
The best lack all conviction, while the worst
Are full of passionate intensity.
https://www.poetryfoundation.org/poems/43290/the-second-coming.
Retrieved June 11, 2021.

##

Our ability to create reality, by creating fictions with language, should not be abused. The abuse is called lying. Perhaps we understand the precariousness of our situation. We as linguistic animals. At the very least language is currency as we create “reality.” To abuse language, to lie, is to fray reality, to tatter it. Those in public life who create our values are especially asked not to “lie.” Yet most of us say, at least, that we believe we are often being lied to.
—Anna Deavere Smith, Talk to Me: Listening Between the Lines,
https://www.brainpickings.org/2015/01/29/anna-deavere-smith-talk-to-me/.
Retrieved June 11, 2021.

##

COMMENTARY
John 18:33-37
Pontius Pilate was the Roman prefect of the province of Judea from 26 to 36. His existence and position rank among the most historically verifiable facts from the gospels, since the discovery of the Pontius Pilate inscription at Caesarea several decades ago. The original discovery, now in the Israel Museum, Jerusalem, records that a building was dedicated by “Pontius Pilatus praefectus Iudaeae,” and the dating of the artifact corresponds with the time period of the gospels. In the Roman government, the office of prefect combined military, financial and judicial authority over the subjugated region. From extrabiblical sources (Josephus, Tacitus, Philo) we can infer that Pilate was viewed unfavorably by most Judeans and Samaritans during his tenure, as he exercised obstinacy and even wrath through these various channels of authority.
The gospels, however, paint a fairly positive or at least neutral picture of Pilate. The Roman government is depicted as basically quietist, which indeed it was in many locales; if you revered the authorities, and more importantly, paid your taxes, the government would leave you alone. So, according to the gospels, what got Jesus in so much trouble that he was brought before the Roman prefect of Judea? The gospel record clearly shows that it was the purported claim of kingship.
One concern for Pilate would have been a sizeable popular movement with a self-proclaimed king that threatened Pilate’s own authority over the region. This explains Pilate’s first question to Jesus (v. 33), upon which all the gospels agree: “Are you the King of the Jews?” But perhaps a more fitting translation from Pilate’s geopolitical perspective would be: “Are you the King of the Judeans?” Although we tend to read his opening question as an interrogation about religious authority, we have no reason to think Pilate was concerned with the religious status of Jesus. As a political governor, he would be more concerned if Jesus were claiming to be the political king of the Judeans or of Judea, which was Pilate’s territory.
Jesus’ response is not an answer to Pilate’s question but another question, as Jesus is so fond of doing in the gospel of John. Jesus often uses questioning to stimulate an educational encounter. Here, though, Jesus’ question is not one of further education but of clarification; that is, where did you get this title for me? John has already explained that Jesus was trying to avoid the status of kingship. After the feeding of the 5,000, Jesus withdraws from the crowds because they were “about to come and take him by force to make him king” (6:15). Yet still his followers persisted. From Nathanael’s first proclamation about Jesus (1:49) to the festal procession into Jerusalem (12:12-15), Jesus is hailed as the “King of Israel.” Even if Pilate had not heard of these rumors from his soldiers, he might further have thought that the “King of the Jews” was the former title of the Hasmonean rulers, the last truly independent rulers of Judea before the Roman Empire. To him, the purported claim of kingship implied a political uprising that must be quelled.
Pilate must have been even more confused when Jesus started speaking about his “kingdom,” since he did not seem to be the King of the Jews. If the Judeans were not the members of his kingdom, who were? Jesus uses the confusion to teach about the nature of his kingdom: It is “not from this world” (v. 36), and its subjects are not necessarily Judeans but rather “everyone who belongs to the truth” (v. 37). Notice here that Jesus shifts the focus of Pilate’s questions from the realm of provincial political power to the idea of universal truth. In both dialogues with Jesus (John 18 and 19), Pilate wants to keep the conversation in terms of power. Which one of us has the power here? Are you a king? From where do you get your power? But Jesus wants to speak in terms of truth. His kingdom is not reckoned in terms of earthly political power but rather the universal idea of truth. The world of ideas, the world beyond practical power struggles, is so foreign to Pilate that he must even ask for help, “What is truth?” (v. 38). The two dialogues between Jesus and Pilate in John 18 and 19 are thus a great example of the confrontation between truth and power.
If we examine only Pilate’s side of the dialogue, we can see in the rhetoric that he is driven solely by administrative expediency in his interrogation of Jesus; his questions are trying to stay on track with the legal accusation. Is Jesus a political threat or not? His questions to Jesus are direct: “Are you the King of the Jews?” (v. 33), “What have you done?” (v. 35), and “So you are a king?” (v. 37). Furthermore, the opening word of the question, “So you are a king?” is a harsh interruption that portrays Pilate’s frustration with how the dialogue is getting off track. It might well be rendered as “Let’s get back to the point!”
We should also notice the metaphor of “voice” that Jesus employs in his response to the charge of kingship. In explicating who it is that belongs to the truth, Jesus declares that the members of his kingdom are precisely those people who listen to his voice. In the gospel of John, the voice of Jesus plays a key role in the conversion and ultimate salvation of those who follow Jesus. The metaphor of voice probably subsumes Jesus’ role both as eschatological prophet and as the word of God. In 5:25-29, during a debate about the authority of Jesus, he explains that “the dead will hear the voice of the Son of God, and those who hear will live” (v. 25). In 10:1-18, the parables of the sheepfold and the good shepherd, Jesus is able to lead the sheep because they hear and know his voice, but “they do not know the voice of strangers” (v. 5). The metaphor of voice guides the whole discourse (vv. 3, 4, 5, 16, 27).
Finally, the first resurrection appearance in John’s gospel, the epiphany to Mary Magdalene at the tomb (20:11-18), centers on the voice of Jesus. Although Mary had already looked at Jesus, she did not recognize him until she heard his voice speaking her name (v. 16). Bringing these insights back to the dialogue with Pilate, we might encapsulate the confrontation in this way: Power (Pilate) uses force, but the truth (Jesus) uses a voice.

CHILDREN’S SERMON
John 18:33-37
Begin today’s time with the children by confessing what you personally found really hard to do in sports when you were in school — perhaps so hard that you quit and tried something else. Then ask them what they find difficult, and if they’re non-responsive, stimulate their imagination with some props like a bat and baseball, a football, a tennis ball, etc. Next, ask them to think about the even harder stuff to do in life, like telling the truth. Pilate wondered, “What is truth?” Don’t get philosophical with the children. They know full well what the truth is when they tell a lie. But sometimes it’s hard to be honest. It can be hard to be kind to someone who’s bullying you or stealing your lunch money. But people who love God and walk with God can do the hard things in life.

WORSHIP RESOURCES
Calls to Worship — General
Leader: We are God’s handiwork,
People: Fashioned out of dust so we might never lose touch with our mother Earth,
Leader: Shaped by God so we might never forget to whom we belong,
People: Created with a heart so we might feel the bonds of love that stretch between us,
Leader: Made with a deep yearning so we might seek and be found by a faithful God.
People: We are God’s delight, and we rejoice to praise our Creator.

Prayers — General
Holy God, again and again we need to be reminded of our true home. The world continually tugs at us to believe that we belong here, that this is all there is, that hope and fulfillment can be found in what the world offers. We know the truth, Lord, but we forget. We know that you are the source of our life and breath. We know that every good gift we have comes from you. We know that in you we have redemption and forgiveness and are fully known and completely loved. Our true home is in you. Help us to remember. Help us to trust. Thank you for your grace and compassion that continually draw us back home. For the sake of Christ, we pray. Amen.

Benedictions — General
You have been called and now you are sent — sent into a future that is sure because it is God’s future, even though you do not know where you are going. Go with courage and faith. There is nothing to fear, for God walks with you, ahead of you, behind you, above and below you. You belong to God. Amen.

MUSIC LINKS
Hymns
Crown Him with Many Crowns
O Word of God Incarnate
Ye Servants of God

Worship and Praise 
Rule and Reign (Hellebronth, James, Shannon, Mooring)
Here I Am to Worship (Hughes)
Now I See (McClure) 
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

LECTIONARY TEXTS
Twenty-Sixth Sunday After Pentecost, Cycle B
2 Samuel 23:1-7
Psalm 132:1-12, (13-18)
Revelation 1:4b-8
John 18:33-37
