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1 Timothy 6:6-19
Bare Essentials

##

GREED 
MONEY

##

SUMMARY
Most people want to live comfortably. But how much is enough?

AT A GLANCE
Losing a job, extravagant spending habits or bad money management can cause financial concerns for some. Yet others continue to amass more wealth than they can spend. In any case, at some point the question must be asked, “How much is enough?” The Bible says that “godliness with contentment is gain.” Why is it so hard for us to be truly at peace about our possessions?

ALTERNATE READINGS
For material based on today’s Old Testament text, see “Living Dangerously,” September 26, 2010. 

Nasreddin Hodja was born in what is now Turkey in the early 13th century and quickly developed a strong reputation as a quick wit and a man not to be fooled with. He was loved by the common people for putting rich people in their place, his humor and trickery, but mostly for poking holes in pompous windbags. (The word “hodja” is an honorific meaning scholar or teacher.)
One of the stories told about Hodja concerns a beggar. The itinerant was given a piece of bread, but no butter, jam or sauce to put on it. Hoping to get something to go with his bread, he went to a nearby inn and asked for a handout. 
The innkeeper turned him away with nothing, but the beggar sneaked into the kitchen where he saw a large pot of soup cooking over the fire. He held his piece of bread over the steaming pot, hoping to thus capture a bit of flavor from the good-smelling vapor. 
Suddenly the innkeeper seized him by the arm and accused him of stealing soup. 
“I took no soup,” said the beggar. “I was only smelling the vapor.” 
“Then you must pay for the smell,” answered the innkeeper. 
The poor beggar had no money, so the angry innkeeper dragged him before the qadi. 
Now Nasreddin Hodja was at that time serving as qadi, and he heard the innkeeper’s complaint and the beggar’s explanation. 
“So, you demand payment for the smell of your soup?” summarized the Hodja after the hearing. 
“Yes!” insisted the innkeeper. 
“Then I myself will pay you,” said the Hodja, “and I will pay for the smell of your soup with the sound of money.” 
The Hodja drew two coins from his pocket, rang them together loudly, put them back into his pocket, and sent the beggar and the innkeeper each on his own way. 
“For the love of money is a root of all kinds of evil,” writes the apostle. What else but the love of money can explain why the avaricious shopkeeper would want to charge a poor beggar for the smell of his broth! 
In verse 7 of the text, the apostle recalls the words of Job, “Naked I came from my mother’s womb, and naked shall I return there; the Lord gave, and the Lord has taken away; blessed be the name of the Lord” (Job 1:21). Paul writes, “We brought nothing into the world, so that* we can take nothing out of it.” Put another way: There’s no trailer hitch on a hearse.

We Need a Paycheck
All this is true. But we can’t live without money, can we? After all, we need a paycheck. We need to put food on our TV trays. No argument. We came into the world empty-handed, and we shall leave life empty-handed, but we can’t survive empty-handed in the interim. We need to cultivate the skills necessary to survive. 
Men in agrarian societies were taught at a young age to hunt, use an axe, fish, farm or yoke a pair of oxen. Women learned to skin the hides, erect shelters, cook the food, gather herbs, bring in a harvest and bear another generation of workers. 
As urban life emerged, shopkeepers, cobblers, tinsmiths, artisans, bookkeepers, autocrats, politicians, writers, philosophers and others plied their trades. Clearly, some professions were more lucrative than others. 
As this was happening, spiritual leaders, including the apostle Paul, realized that the need to earn a living was fraught with potential problems:
· If one was too wealthy, others might covet your possessions and even steal what they could.
· Envy might cause some souls to work harder than necessary.
· Those who were employers might prefer to see their employees starve rather than give them a decent wage. 
· Careers are sometimes judged based on the earnings they provide, when they ought to be evaluated in terms of the service they offer. A teacher, one could argue, has more intrinsic value to society than a football player.
· Most would agree that some professions are simply wrong: Prostitutes, drug pushers, jewel thieves, crooks, etc. No reasonable person would consider these activities as bona fide “professions.”
Today’s text narrows the discussion to money, specifically the acquisition of money, the benefits of money and the dangers of avarice. Paul reminds us that Christians are not just a peculiar cohort of citizens who value spirituality, worship and Judeo-Christian ethics; they also need to earn a paycheck. Spirituality is other-worldly. Earning a living is very worldly, and to do it successfully, one must be ambitious, work hard, train and develop one’s skills — but do it without sacrificing moral and ethical values.
Not everyone can do this. Why? The love of money gets in the way.
People like this cannot be content with “food and clothing” (v. 8), but rather are vulnerable to the temptation to acquire more than they need. 
The Bible says that “there is great gain in godliness combined with contentment” (v. 6). So, the questions are: “What are the bare essentials? With how little can we be content?” 

Show Me the Money
Money talks. True. And it usually says, “Goodbye.”
In his book, Whistling in the Dark: An ABC Theologized, writer, preacher, novelist and public theologian Frederick Buechner noted, “The more you think about [money], the less you understand it. The paper it’s printed on isn’t worth a red cent. There was a time you could take it to the bank and get gold or silver for it, but all you’d get now is a blank stare. … Money has worth only if there is not enough for everybody. It has worth only because the government declares it has worth and because people trust the government in that one particular, although in every other particular they wouldn’t trust it around the corner. … Great fortunes can be made and lost completely on paper. … There are people who use up their entire lives making money so they can enjoy the lives they have entirely used up.”
The reality is that there is always going to be someone wealthier than you, and there are countless millions who are poorer than you. 
Do we need a $450 million yacht like Jeff Bezos? No, but we might not be able to live without spending $4,500 on a pontoon fishing boat!
Do we need a boat? Maybe we do. It’s all relative. If you make $14,500, are you poor? Not if you live in India, for example, where the per capita income is just north of $2,000. But in the United States, if you’re making $14,500 per annum, you are living in abject poverty. According to the “Remember the Poor” website,
· If you made $1,500 last year, you’re in the top 20 percent of the world’s income earners.
· If you have sufficient food, decent clothes, live in a house or apartment, and have a reasonably reliable means of transportation, you are among the top 15 percent of the world’s wealthy. 
· Have $61,000 in assets? You’re among the richest 10 percent of the adults in the world.
· If you have any money saved, a hobby that requires some equipment or supplies, a variety of clothes in your closet, two cars (in any condition), and live in your own home, you are in the top 5 percent of the world’s wealthy. 
· If you have more than $500,000 in assets, you’re part of the richest 1 percent of the world.
Does this help you to be content with what you have? Perhaps. Unfortunately, we live in a culture of outrage and discontent. It’s very difficult to be truly at peace with ourselves and content with what we have. Sometimes, it’s hard to feel blessed.
Jesus had what social theologians call a “preferential option for the poor.” Maybe it’s because he himself was poor. He didn’t own a house. He had no stocks listed on the Jerusalem Stock Exchange. He didn’t even have transportation. He did have a trade, but when the disciples knew him, he wasn’t gainfully employed. Jesus, truth be told, wasn’t the sort of fellow we’d hang out with today. Sort of unsavory … shiftless.
Jesus had a soft spot for the poor, showing love and compassion toward those on the bottom rungs of society, including the sick, outcast, and those whom others considered sinners. 
Is Jesus asking us to live as he did? No. And neither is the apostle Paul.
The biblical consensus concerning personal wealth is that we should decide what we need, be content with that, and give away the rest. 

How Should We Live?
This is the question posed by the late moral and cultural theologian and founder of the L’Abri Fellowship, Francis Schaeffer, in his book How Should We Then Live?: The Rise and Decline of Western Thought and Culture. His life was devoted to responding to this question, and he did so in a number of ways, and in other books, such as his tome, The Mark of the Christian. Schaeffer reminded us that “biblical orthodoxy without compassion is surely the ugliest thing in the world” and that “Jesus taught that the mark of the Christian is the observable love shown among all true believers.”
This provides a clue as to how we should come to terms with the tension that exists between the need to survive (for which a paycheck is necessary) and the thirst (lust) to acquire more than we need.
[bookmark: _Hlk101866313]Schaeffer — and Jesus and the apostle Paul — argue that our actions must be guided by compassion.
Consider the following if you are well-off in today’s market and economy: 
· Be humble: You had luck, privilege, advantages, options and opportunities that millions in the world can only dream of — even if you worked your tail off to get to where you are. Humility goes a long way. The Bible says, “As for those who in the present age are rich, command them not to be haughty” (v. 17).
· Be realistic: There are no guarantees. The market may crash tomorrow. Who could have predicted the coronavirus and measured its economic impact? If you practiced a policy of contentment, you were in a better position to weather this storm and any that may come in the future. Your peace and stability are not tied to your financial situation. 
· Be generous: We live in a sharing economy. Be a part of it. Join forces with local charities. Be creative in the methods by which you can generously distribute your assets among those who need a helping hand. 
· Be faithful: Watch for any signs that you are starting to love money. This is the root of everything that can go wrong in your life (v. 10). Instead of lusting after riches, grow your thirst for righteousness: “Pursue righteousness, godliness, faith, love, endurance, gentleness” (v. 11). 

The Long and Short of It
[bookmark: _Hlk104362326]In his seminal work, Rich Christians in an Age of Hunger: Moving from Affluence to Generosity, Professor Ron Sider confronts us with an inconvenient truth: “God’s Word teaches a very hard, disturbing truth. Those who neglect the poor and the oppressed are really not God’s people at all — no matter how frequently they practice their religious rituals nor how orthodox are their creeds and confessions.”
Okay, then. This sums it up. Even if you’re a “prosperity gospel” preacher, it’s difficult to argue with Sider. The apostle Paul would not. Be content with what you have and give away the rest with humility, generosity and faithfulness.
Amen. 
—Timothy Merrill and Carl Wilton contributed to this material.
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THE OTHER TEXTS 
Jeremiah 32:1-3a, 6-15 
What Is One Possible Approach to the Text?
Taking the Long View. This text brings to mind the seminal work by Peter Schwartz, The Art of the Long View: Planning for the Future in an Uncertain World. Schwartz, an American futurist, innovator and co-founder of the Global Business Network, suggests that one way to make better decisions for the future is through the technique of scenario building. According to one review, “he presents a step-by-step process of developing scenarios, which includes isolating the decision to be made and identifying the key factors and driving forces in the environment that affect the decision.” A sermon based on this text might develop several scenarios. One, the scenario that God is faithful and will remain so. Scenario Two, that we will, with God’s help, endure through suffering and bad times. Three, that creating a legacy for our children and grandchildren to cherish is a good thing. Four, that nothing will separate us from the love of God.
What Does the Text Say?
In this passage, Jeremiah is exercising his right under covenant law to take possession of a plot of ground that belongs to his family’s nahalah, or inherited land. In the looming shadow of the inevitable capture of the capital city, Jeremiah’s family members appear to be abandoning their property and other holdings. When Jeremiah’s first cousin Hanamel offers him the right of redemption of his land, Jeremiah accepts. What a farcical scene it must have seemed to onlookers. A prisoner in a city that is about to fall to the enemy goes through the elaborate legal rituals only to spend what little money he has to buy a piece of property that would surely be confiscated by the enemy as soon as the city fell. In addition to drawing up the contract, securing the witnesses and carefully weighing out the payment, however, Jeremiah does one other seemingly futile thing. He asks his assistant Baruch to place both copies of the deed, and his own open copy in a jar for long-term safekeeping. Sealing both the copies inside a jar, which itself could have had a cord and clay seal securing the lid, would have ensured that the fragile medium on which they were written would not decompose and record of the sale be lost. This elaborately staged purchase of Hanamel’s field, however, was obviously not merely a financial transaction. By carefully preserving the deeds in such a way, Jeremiah is testifying that he would certainly one day want that record of sale even if that day were 100 years off. After all, God had long ago decreed that Jeremiah and his family, having repented from their infamous corruption, would be allowed to live once again on the land originally promised to them.
Psalm 91:1-6, 14-16 
What Is One Possible Approach to the Text?
Over-Promising and Under-Delivering. In the business world, it is axiomatic that you want to under-promise and over-deliver, and not the other way around. Look at this psalm seriously. This reading reeks of over-promising. Look at these promises. God will deliver us from pestilence (v. 3). We will not fear (v. 5). God will deliver those who love God (v. 14). God will protect “those who know my name” (v. 14). When we call out to God, God “will answer” us (v. 15). God will be with us in trouble; God will rescue us; God will honor us; and God will give us a long life (vv. 15-16). How amazing and wonderful — if only it were true! Experience teaches us that not all those who have loved God have been delivered. Not all those who have been faithful have been given a long life. And moreover, are we allowed to conclude that those of God’s children whose lives have been cut short were not faithful to God? No, of course not. So how, then, do we read this psalm with its amazing, over-promising claims? Two things: First, this psalm properly characterizes God’s nature and will. Two, the exception clauses. God, in divine wisdom, is free to tailor and alter his plans for us according to his wisdom. What remains, however, is that whatever befalls us is for our long-term good, even if that means a premature departure from this life to the one for which we were created — in the presence of the Lord.
What Does the Text Say?
The writer of Psalm 91 marvelously heaps up several descriptive names and other appellations for God. “The Most High” (vv. 1 and 9) is ‘elyon in Hebrew; it appears 53 times in the OT, 22 times in Psalms. “The Almighty” (v. 1) is shaddai in Hebrew; while it appears 48 times in the OT, it appears but twice in Psalms. “The Lord” is the most common English way of designating the sacred name of the God of Israel (YHWH/Yahweh); this name appears in verses 2 and 9. See also “my name” in verse 14. “God” (v. 2) is the word ‘elohim in Hebrew. The psalmist promises safety to those who take refuge in God; e.g., see verses 9-10. For a viewpoint similar to that of Psalm 91, see Psalm 37:25 ff., where the psalmist has never known the righteous to be forsaken and expresses confidence that the Lord will keep safe those who are faithful. Verses 11-12 give rise to the belief many have in “guardian angels.” Biblically speaking, God’s angels can be dangerous, not just helpful; yet here they do look after the one who trusts in God (they will “guard [watch over and take care of] you in all your ways”). Verses 9 and 14-16 apparently assert some conditionality with respect to the providence of God. Those who have made the Lord their refuge/dwelling place are the ones whom the Lord will deliver and protect (for a parallel, see Romans 8:28). Central to the message of both testaments is that our security is in God’s presence and providence.
Luke 16:19-31 
What Is One Possible Approach to the Text?
Reversal of Fortune. In most of the world, this parable is great news! This story offers hope to millions around the world living in poverty and despair. But for many of us in North America, we might hope the preacher chooses a different text today. The parable quite plainly reaffirms that, although in this world the rich are powerful and honored, in the next life, those who were poor in this life will be honored. For Jesus, the poor and oppressed were the ones who attracted his attention. So, who gets our attention?
What Does the Text Say?
The story of Lazarus and the rich man is found only in the gospel of Luke. Its themes of justice for the poor and judgment for the rich connect with other aspects of Luke's special material for the gospel tradition. Mary’s song at the beginning of the gospel (1:46-55) presents the theological and eschatological vision upon which the Lazarus story is based. Mary sings that God has “scattered the proud in the imaginations of their hearts, put down the mighty from their thrones, and exalted those of low degree.” In addition, Luke’s particular presentation of the Beatitudes of Jesus dwells upon the material nature of poverty and oppression — for example, “Blessed are you who are hungry, for you will be filled” (6:21). These claims of blessing are later matched by claims of woe, for example: “Woe to you who are rich, for you have received your consolation. Woe to you who are full now, for you will be hungry” (6:24-25). In many ways, the story of Lazarus in Luke 16 provides a brief, narrative summary of these important Lukan theological and eschatological themes. The story begins with a description of a rich man, drawn in terms of both his clothing and his consumption of food. This image is paralleled with a description of Lazarus, in terms of both his location at the rich man’s gate, with the dogs, and his pressing hunger, wishing to eat merely the crumbs from the rich man’s table. In this terse contrast of the rich man and Lazarus, Luke portrays Jesus as masterfully demonstrating the chasm of difference between their socioeconomic conditions.

ANIMATING ILLUSTRATIONS
##

Did you know that generosity is a spiritual gift? It says so, right in the Bible. In Romans 12:6-8, Paul writes: “We have gifts that differ according to the grace given to us: prophecy, in proportion to faith; ministry, in ministering; the teacher, in teaching; the exhorter, in exhortation” — now, get ready for it — “the giver, in generosity.”
Giving is a spiritual gift! Who knew? We tend to think of money in purely material terms — imagining that money, somehow, is vaguely dirty or unholy — but that’s not how Paul sees it. We all have that gift to some degree. But some of us truly do have it more than others.
If, as you sign your check for the Sunday offering, or set up your smartphone or computer for an electronic payment, you ever say to yourself, “I feel so inadequate, just giving money, when other people are doing the real work,” well, don’t ever think that again! What you do, in making generous gifts of money, is of vital importance to Christ’s work. Your generosity is a gift that’s been given to you by God, so you may share with others!

##

Every once in a while, an occupation gets a new name. Do you remember when waiters and waitresses became servers? When garbagemen became sanitation workers? When secretaries became administrative assistants? When hospital orderlies became patient care specialists?
There are all sorts of reasons for changing the name of a profession. Sometimes, it’s to accurately reflect new duties. Other times, it’s to give the job a prestige makeover. But there’s one occupational name change that’s harder to explain.
You can see it on certain TV commercials, or glossy, full-page magazine ads. It seems a whole lot of people who used to call themselves financial planners have morphed into “wealth managers.”
Now, doesn’t that sound hoity-toity? But that’s exactly the point. Wealth managers don’t spend their time on humble tasks like helping clients build a budget or figure out how to pay down credit-card bills. No, they want to move large sums of money around for high rollers.
Many of their customers like the new label because, if you need a wealth manager, that must mean you’re wealthy. (Sometimes, changing a profession’s name benefits the customer as well.)
This whole idea of wealth management is problematic from a spiritual point of view. The Bible — along with the scriptures of nearly every other major world religion — treats wealth with a certain highly developed caution. The sages of centuries past have learned that, whenever we try to manage wealth, it’s just as likely to turn around and manage us.
It’s as though money is spiritually radioactive. Like uranium, it can generate energy for good and useful purposes, but it can also destroy. Money can keep the lights on, but when highly concentrated in one place, it can be a deadly poison.

##

We live in a culture that glorifies and indulges desire. Far from fleeing desire, we wallow in it. Everywhere we go, we’re bombarded with advertising messages whose purpose is to fan the flames of desire.
“Look, honey. There’s a kitchen appliance we never imagined was possible until now … but look at all the things it does! It slices, it dices, it tenderizes. It cuts things into the shape of flowers, then hermetically seals them inside plastic bags. Best of all, it’s only $19.95. But wait! If we call in the next few minutes, they’ll throw in a second one, absolutely free (except for a small processing fee). Yesterday, I never knew it existed, but today I can’t live without it!”
In indulging spur-of-the-moment desires, we fool ourselves into thinking we’re being free and spontaneous. The writer of 1 Timothy is right in warning that such desires “trap” and imprison us. A life of true spiritual freedom is a life set free from desire.  It is to be content with what we have, not to ceaselessly strive for more.

##

Lord, see this note, it frightens me.
You know its secrets, you know its history.
How heavy it is!
It scares me, for it cannot speak.
It will never tell all it hides in its creases.
It will never reveal all the struggles and efforts it represents,
all the disillusionment and slighted dignity.
It is stained with sweat and blood.
It is laden with all the weight of the human toil which makes its worth. …
Through how many hands has it passed, Lord?
It has offered white roses to the radiant fiancé.
It has paid for the baptismal party, and fed the growing baby.
It has provided bread for the family table.
Because of it there was laughter among the young, and joy among the adults.
It has paid for the saving visit of the doctor,
It has bought the book that taught the youngster,
It has clothed the young girl.
But it has sent the letter breaking the engagement. …
It has bought the liquor that made the drunkard. …
It has broken the morals of the adolescent and made of the adult a thief.
It has bought for a few hours the body of a woman.
It has paid for the weapons of the crime and for the wood of the coffin.
O Lord, I offer you this note with its joyous mysteries, and its sorrowful mysteries.
I thank you for all the life and joy it has given.
I ask your forgiveness for the harm it has done.
But above all, Lord, I offer it to you as a symbol of all of the labours of men [and women], indestructible money, which tomorrow will be changed into your eternal life.
—Michel Quoist’s prayer over a pound note, Prayers (Sheed & Ward, 1963), 32.

##

Look for the bare necessities
The simple bare necessities
Forget about your worries and your strife
I mean the bare necessities
Old Mother Nature’s recipes
That brings the bare necessities of life
Wherever I wander, wherever I roam
I couldn’t be fonder of my big home
The bees are buzzin’ in the tree
To make some honey just for me
When you look under the rocks and plants
And take a glance at the fancy ants
Then maybe try a few
The bare necessities of life will come to you
—Terry Gilkyson, from lyrics of “The Bare Necessities,” sung by Baloo the bear in the 1967 Walt Disney animated film, The Jungle Book.

##

The holy passion of friendship is of so sweet and steady and loyal and enduring a nature that it will last through a whole lifetime, if not asked to lend money.
—Mark Twain, Pudd’nhead Wilson (Harper & Brothers, 1898), 68.

##

I’m convinced that money and soul are united on a deep level. This truth is reappearing from the deep stream of wisdom traditions after centuries of almost total splitting and separation at the conscious level. …
Notice how much religion uses the language of commerce, such as gaining heaven, acquiring merit, doing penance, earning salvation, losing one’s soul, and deserving hell. Of course, there is also the notion of “penal substitutionary atonement” itself, with Jesus “paying the debt” for our sins. On the other side, commerce uses the metaphors of religion far more than it realizes: we purchase bonds and trusts, enter into covenants, forgive debts, are granted grace periods for repayment, enjoy indemnity, reconcile accounts, and redeem coupons!
From my perspective, when money and soul are separated, religion is the major loser. Without a vision of wholeness that puts money in its soulful place, religion “sells out.” Religion allowed itself to lose the only ground on which awe and transcendence stand — the foundation of totally gratuitous and “amazing grace.” We traded it for a “mess of pottage” (see Genesis 25:27–34), a secretly enthroned ego that only knows how to count, weigh, measure, dole out, judge, label, earn, expel, and compete. No wonder Jesus’ direct action in the Temple that exposed the idolatrous game got him killed within a week!
—Adapted from Richard Rohr, What Do We Do with Money? unpublished notes, 2020.
https://cac.org/money-and-soul-2021-09-19/.
Retrieved April 16, 2022.

##

COMMENTARY 
1 Timothy 6:6-19
First Timothy 6:6-19 essentially challenges us to decide whether we will serve God or pursue what is self-serving or, even worse, what serves falsehood and evil. The author, of course, opts to serve God. Central to this choice is the understanding of godliness operating throughout 1 Timothy, as well as in 6:6-19. Godliness is translated from eusebeia, which further denotes piety and reverence. Godliness isn’t so much an attribute we merit as it is the activity of a dynamic, grateful response to the blessings of God’s providence. Throughout 1 Timothy, godliness involves being in accordance with the good news of Christ’s salvation such that our lives are marked by sound teaching of the gospel, prayerfulness and conscientious congregational care and leadership. Two aspects of godliness are how the mystery of godliness corresponds to the revelation of God in the flesh (3:16 — the NRSV translation of eusebeia is “religion”) and how the author encourages training in godliness because “godliness is valuable in every way, holding promise for both the present life and the life to come” (4:8).
Godliness is the faithful orientation of gladly serving God and what God values, which far exceeds the value of anything we think we can gain by serving only worldly human standards. What we gain from godliness isn’t to be confused with advancing our personal agendas (6:5), for true godliness is gaining the spiritual wherewithal to put God’s will ahead of our own.
First Timothy 6:6-19 opens with the observation that “there is great gain in godliness combined with contentment” (v. 6). Here, contentment (h aUtarkeia) has to do with well-being characterized not by smug satisfaction but rather by profound gratitude such that no matter what we have, we genuinely feel that enough is too much already. When this kind of gratitude is directed to God, contentment becomes almost synonymous with godliness as thanksgiving — even for the most basic sustenance — prompts us to place our trust in God’s gracious purposes. What makes the faithful content, what gives them a sense of well-being, has little to do with what human wealth can offer (vv. 7-8).
Not that human wealth has nothing to offer at all. When shared with a spirit of generosity that is in keeping with God’s beneficence, wealth can and does further much good in this life. Indeed, a spirit of generosity is fully expected of “those who in the present age are rich” (v. 17), indicating that wealth isn’t absolutely inimical to godliness. At issue isn’t wealth, per se, but how we approach it.
First Timothy 6:9-10 clearly warns us against approaching wealth in a way that serves only oneself, which can devolve into evil and faithlessness. The NRSV translation paints a daunting picture here of what happens when we succumb to an avaricious attitude about wealth. Further attention to a few words in verses 9-10 suggests even more dire circumstances. For instance, in verse 9, the original Greek for “want” (boulomai) more strongly indicates willful intent and single-minded purpose. Again, in verse 9, “desires” (h epiqumia) can be more forcefully understood in terms of covetousness and lust. In verse 10, “eagerness” (oregw) is a tame alternative to “craving.”
Perhaps most disturbing is the tone of diminishing capacity that builds in verses 9-10. Those engaged in the avarice described in these verses start out deliberately seeking riches. But the enterprise steadily overwhelms them. They are trapped by their desires and plunged into devastation. They stray from faith and bear self-inflicted wounds. Underscoring their increasing loss of control is how “some have wandered away from the faith” (v. 10) is more accurately translated “some were led away from the faith” or even “seduced away from the faith.” The decision to serve one’s own self-interests via loving money and craving to be rich ends up suiting only the purposes of evil, including the reality of being pulled from the bearings of one’s faith.
Consequently, the author wisely admonishes us to both “shun all this” and “pursue righteousness, godliness, faith, love, endurance, gentleness” (v. 11). The imagery at this point provides a very compelling and critical transition. Both “shun” (qeuge) and “pursue” (diwke) are in the imperative. Both entail a sense of hastening, but in different directions, with qeuge meaning “flee to escape” and diwke meaning “chase to catch.” Moving urgently away from evil and toward godliness, et al., is consistent with the components of turning away from sin and toward God that operate in repentance. Moreover, in light of how diwke is the base for diakonoV (“deacon”/“one who serves”), verse 11 clarifies that the pursuit of righteousness, godliness, faith, love, endurance and gentleness is of a piece with serving God’s purposes.
Having reiterated that serving God’s will takes priority over catering to our own self-interests, the epistle continues in verses 12-13 to spell out ramifications following from godliness in terms of standing up for the faith, seizing not only the day but also the eternal life to which we are called when we publicly declare our faith, being aware of God’s life-giving presence and remembering Jesus’ own faithfulness. Here, questions may surface about “the good confession” in verses 12 and 13. This more than likely refers to the declaration or profession of faith made by believers, either at baptism or ordination, and to the faith Christ demonstrated as he remained obedient to serving God’s will, even in the midst of facing wrongful condemnation on the cross.
In verse 14, the author charges us to “keep the commandment” — which could be Jesus’ teaching on the greatest commandment, the substance of the testimony in believers’ professions of faith or the ongoing focus on godliness throughout 1 Timothy — and to do so with the faithful anticipation of Christ’s return. This is followed by a brief doxology in verses 15-16.
The passage concludes with the author putting forth expectations for people who are rich. They are to be commanded to not be arrogant, to place their hope in God over wealth and to be totally philanthropic with their resources (vv. 17-18). This is a strong measure of godliness that the rich can pursue, whereby they value their wealth within the perspective of the ultimate abundance of God’s providence, follow the example of such divine beneficence and discover how “life that really is life” (v. 19) emerges precisely amid serving God and his will for humankind. Of interest in this section is the phrase “uncertainty of riches” (v. 17), implying the reliability of “God who richly provides us with everything for our enjoyment” (v. 17). Also worth noting is that “ready to share” (v. 18) is translated from koinwnikoV, corresponding to koinonia. Wealth isn’t a matter of what benefits oneself but a matter of what benefits the commonweal of the community. Godliness points us away from selfish concerns toward the more sacred concerns of both serving what God desires and enriching the lives of others.

CHILDREN’S SERMON 1 Timothy 6:6-19
Hold up a piggy bank and ask the children if they have one at home. Put some money in it and ask them if they are good at saving money. Find out what they’re saving money to buy. Point out that the Bible says money is helpful for buying “food and clothing,” but “the love of money is a root of all kinds of evil” (vv. 6-10). Take some money out of the bank and stress that money is good for things we need — such as food and clothing — but it can cause problems for us if we fall in love with money and want to keep it all to ourselves. Ask the children if they think it’s wrong to be rich. Tell them “no,” but insist that the rich should behave in a particular way: “They are to do good, to be rich in good works, generous, and ready to share” (v. 18). Pass around the piggy bank and tell them that wealthy people have a special responsibility to share generously with others. Ask the children to name some good and helpful ways that people with money can share. Close by saying that if we share, we don’t end up with more money in our banks, but we do store up “the treasure of a good foundation for the future” (v. 19), which means we have a good relationship with God and with all the people around us.

WORSHIP RESOURCES
Calls to Worship — General 
Leader: Let us worship a God of surprises! Too often, we are told that winning is everything.
People: Here, in this place, we glimpse God’s reality, that we must lose in order to gain.
Leader: Too often, we believe that freedom means autonomy, that we are in charge of our own lives.
People: Here we learn again that true freedom comes from God. We are free when we follow Christ and obey God’s commandments.
Leader: Too often, we are told that we are what we have, that wealth reigns and power rules.
People: Here we remind one another of God’s good news: “The stone that was rejected has become the chief cornerstone.”
All: Let us worship a God of surprises! Let us prepare our hearts to hear God’s startling good news once again.

Prayers — General 
We are grateful, gracious God, for the gift of belonging to you. We see the hurts, the poverty, the injustice and the violence that mars your world, and we know that your heart is broken. We thank you for the high calling to care, respond and give to meet the needs and ease the suffering of people you love so much. We pray that these offerings will be useful to fulfill the mission of your church. Amen.

Benedictions — General 
God has given us the keys to the kingdom of heaven. Let us leave this place renewed and empowered by the Holy Spirit to be the church, the body of Christ, unlocking every barrier of injustice, hatred, greed and pride that keeps people from Christ, now and forevermore. Amen.

MUSIC LINKS
Hymns
Fairest Lord Jesus
Lord, Whose Love Through Humble Service
All Who Love and Serve Your City
Worship and Praise* 
My Hope Is Jesus (Hillsong) 
We Fall Down (Tomlin/Passion) 
God of Justice (Hughes) 
*For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

LECTIONARY TEXTS
Sixteenth Sunday After Pentecost, Cycle C
Jeremiah 32:1-3a, 6-15
Psalm 91:1-6, 14-16
1 Timothy 6:6-19
Luke 16:19-31
