October 16, 2022 
2 Timothy 3:14 – 4:5
Word Death

##

SCRIPTURE
WORDS

##

SUMMARY
We no longer hear “mubble fubbles” in everyday conversation, and “crinkum-crankum” is certain to give your spell checker fits. But some words will always be useful to us as Christians.

AT A GLANCE
Language has a life cycle with natural births and deaths. The only exceptions are words that are linked to Jesus, inspired by God, and help us connect with righteous living and good work in the world. 

ALTERNATE READINGS
For material based on today’s gospel text, see “The Prayer Prosthesis,” October 21, 2001. 

Words, such as “manny” and “emoji,” are born. A manny is a male nanny, while an emoji is a little picture in a text message, expressing an emotion.
Before the 1990s, those words did not exist.
Words also die. Old English had a pronoun “wit” that meant “we two.” If you were part of a large group, you could say, “We had a meal together.” But if you were dining with just one other person, you could use the more intimate pronoun, “Wit had a meal together.”
Kind of a cute little word. Too bad it has died.
English professor Anne Curzan knows that words in English don’t last forever. Writing in The Washington Post, she says that “word death” is a natural part of a living language such as English. “Ellen” used to mean courage, and now it is simply a woman’s name. “Wer” used to mean man, but now it doesn’t mean anything in English. It’s not even in the Scrabble dictionary, so don’t try to use it to get six points.
Word death is part of the life cycle of any language. Consider the first lines of the play Romeo and Juliet: “Two households, both alike in dignity, in fair Verona, where we lay our scene, from ancient grudge break to new mutiny, where civil blood makes civil hands unclean.” These words by William Shakespeare introduce a story of love and violence, involving the Montagues and the Capulets of Verona, Italy.
Compare them to the first line of the musical West Side Story: “Knock it off! Settle down.” That’s Officer Krupke, scolding the members of the Sharks and the Jets, two rival gangs on the West Side of New York City. This line by Arthur Laurents launches another story of grudges, star-crossed lovers, and violence in the streets.
Over the centuries, “ancient grudge” and “new mutiny” are replaced by “Knock it off! Settle down.”
That’s the life cycle of a language.
But some words will never die — specifically, the words that are connected to Jesus, inspired by God, and useful to us as Christians. 

Words to Live By
The apostle Paul begins his second letter to Timothy by giving thanks for the young man’s faith, which came to Timothy from his grandmother Lois and his mother Eunice. Paul reminds his younger colleague that “God did not give us a spirit of cowardice, but rather a spirit of power and of love and of self-discipline” (2 Timothy 1:7). 
Then, Paul stresses the importance of the “the sacred writings that are able to instruct you for salvation through faith in Jesus Christ” (3:15). He says, “All scripture is inspired by God and is useful for teaching, for reproof, for correction, and for training in righteousness, so that everyone who belongs to God may be proficient, equipped for every good work” (vv. 16-17).
Sacred writings have eternal importance, according to Paul, because they are connected to Jesus Christ. In addition, they are inspired by God — “God-breathed” (v. 16), which comes from the Greek word theopneustos. These writings are useful to us since they train us in righteousness and equip us for every good work. 
Yes, some individual words will die along the way. It’s natural. In the King James Version of the Bible, some verses are hard to understand, such as the words of Paul in 1 Corinthians: “I die daily” (15:31). What does that even mean?
Better to read this verse from the International Standard Version, in which Paul says, “I face death every day!” That’s a message we can hold on to because it reminds us that God does not give us a spirit of cowardice. Individual words will die, but the message of Scripture continues to give us life.

Taking the Words to Heart
So, how exactly does this work? First, sacred Scripture is connected to Jesus. No individual words of the Bible are as important as Jesus, the One who is the Word of God in human form. The gospel of John tells us that in “the beginning was the Word, and the Word was with God, and the Word was God. … What has come into being in him was life, and the life was the light of all people. … And the Word became flesh and lived among us” (1:1, 3-4, 14). 
When the Word became flesh as Jesus, we were suddenly able to see God face to face. God’s message became clear to us because Jesus perfectly illustrated the sacred writings of Scripture. Jesus became, for us, “the way, and the truth, and the life” (John 14:6), showing us the grace and truth of God.
By putting our faith in Jesus, we are given a path to salvation. He is, for us, the Word of God that never dies.
But that’s not all that Scripture does for us. The Bible is also inspired by God, meaning that the Holy Spirit fills Scripture with life (2 Timothy 3:16). That Greek word theopneustos, “God-breathed,” is one that we should never allow to die. God breathes life into the words of the Bible, into us as individuals, and into the Christian community.
In the novel City of Peace, a Methodist pastor is struggling to finish a sermon on forgiveness and healing. At a coffee shop, he runs into a Baptist friend named Tawnya Jones. 
“Do you have your Bible with you, Pastor?” Tawnya asked. Harley shook his head. “Well, then, give me your phone.” She quickly pulled up an internet Bible and typed in Romans 8.
Harley said, “You know your Bible, Ms. Jones.”
“Comes from being in church every Sunday,” she said. “Here it is: ‘But you are not in the flesh; you are in the Spirit, since the Spirit of God dwells in you.’”
“So Jesus rescues us from sin,” said Harley, thinking aloud. “And then the Spirit lives in us. The Spirit heals the wounds.”
“That’s how I understand it,” Tawnya agreed, handing Harley’s phone back to him.
“I have felt the Spirit,” said Harley. “It has calmed me and guided me.”
“Amen to that,” Tawnya said.
“I also believe that the Spirit pulls us together,” said Harley, “all of us, and makes us the Body of Christ in the world.”
God breathes life into Scripture through the Spirit, and breathes life into us as well. The Spirit heals us, calms us, guides us, and pulls us together as the body of Christ. These God-breathed words will never die.
Finally, Scripture trains us in righteousness and equips us for good work. The words of the Old and New Testaments teach us what it means to be in right relationship with God and with each other — that is the core meaning of righteousness. You shall “love your neighbor as yourself,” says Leviticus (19:18). “You shall love the LORD your God,” commands Deuteronomy (6:5). These two verses were combined by Jesus into the great commandment, which is central to our training in righteousness.
Scripture also equips us for good work. Jesus instructs us in Matthew 25 to feed the hungry, give drink to the thirsty, welcome the stranger, care for the sick, and visit those in prison (vv. 35-36). And in his second letter to Timothy, Paul gives the guidance, “always be sober, endure suffering, do the work of an evangelist, carry out your ministry fully” (4:5). The words of the Bible are never just philosophical insights or spiritual reflections. No, they are also instructions for righteous living and good work in the world.
The challenge is to take these words to heart, whether we are listening to the great commandment of Jesus or the timeless command of Amos to “let justice roll down like waters, and righteousness like an everflowing stream” (5:24). We need to show some real “ellen,” meaning courage, in our intention to organize our lives around these verses. In his words to Timothy, Paul urges the young man to “proclaim the message; be persistent whether the time is favorable or unfavorable; convince, rebuke, and encourage, with the utmost patience in teaching” (2 Timothy 4:1-2). 

Spread the Word
Persistence. Encouragement. Patience. All three will be required if we are going to keep these God-breathed words at the heart of our lives as followers of Christ. Paul knew that members of the Christian community would probably “turn away from listening to the truth and wander away to myths” (v. 4). He predicted that they would “accumulate for themselves teachers to suit their own desires” (v. 3). He feared that they would turn away from Scripture and find a message that was easier for them to hear and accept.
In the face of this danger, Paul urged Timothy to proclaim the message persistently, to encourage his fellow Christians, and to show the utmost patience in teaching. Timothy did this, and so can we. We do this every time we turn to Jesus, the one who has “the words of eternal life” (John 6:68). We do this when we share a God-breathed message of forgiveness, peace, healing or hope. And we do this when we organize our lives around the words of the Bible, showing the courage it takes “to do justice, and to love kindness, and to walk humbly with [our] God” (Micah 6:8).
That’s the way to prevent word death. And to spread a word from God that will never die.
—Henry Brinton and Carl Wilton contributed to this material.
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THE OTHER TEXTS 
Jeremiah 31:27-34 
What Is One Possible Approach to the Text?
Of Blackboards, Whiteboards, Smartboards and Heartboards. The text suggests that the establishment of the new covenant essentially wipes the slate clean. “I will forgive their iniquity, and remember their sins no more” (v. 34). This calls to mind the blackboards in grandma’s and grandpa’s classrooms when they were little kids. The teacher wrote on the board, covering it in white chalk symbols and letters. How did those blackboards get cleaned? By a kid who had detention and had to stay after school, that’s how. They had to erase the boards, and then wipe them down with a nice damp cloth. The blackboard gave way to the whiteboard. Writing on the whiteboard is easily erased with a whiteboard eraser, and the words or math symbols disappear as if by magic. Today, many classrooms have electronic “smartboards.” The point is that whatever was written on these boards could be erased and removed forever. The teacher can start all over. Similarly, God has done this, not on a smartboard, but a “heartboard.” Whatever wicked and sinful things were written on our heartboards in the past have been forgiven and will be “remembered no more.” Whereas once we did the writing, God now does the writing. A further point can be made that if God has forgiven us, then we can forgive ourselves as well. For, as someone has said, if we don’t break with the past, the past will break us. Under the new agreement, or new covenant, such a tragedy is unnecessary.
What Does the Text Say?
One of the most remarkable and unique characteristics of biblical theology is the bonded relationship God voluntarily establishes with human beings. These special relationships are given legal standing by God through formal “covenants” between God and humans. The story of God’s “cutting a covenant” with us is the basic plot line of the Scriptures. Today’s old covenant lesson begins just before the new covenant text, as the prophet’s words begin to introduce a new idea that will eventually have new covenant ramifications. Unlike the Mosaic covenant engraved upon stone tablets, God will “put my law within them, and … will write it on their hearts.” Life’s most problematic organ, the one that most betrayed the human condition, is the heart. The fatal coronary disease of which Jeremiah often speaks can be remedied only by the radical heart surgery God performs on Israel through the “cutting” of a new covenant. The final line of this passage is crucial, for it makes possible the establishment of this new covenant: The slate must be wiped clean. In an act of pure grace and mercy, God declares, “I will forgive their iniquity, and remember their sin no more.” The dire consequences of their sinfulness now erased, the cause of their sinfulness — an evil heart — now transformed, the new covenant is firmly established. Under these circumstances the Lord can declare, “I will be their God, and they shall be my people” (v. 33).

Psalm 119:97-104 
What Is One Possible Approach to the Text?
Your Word Is Like a GoPro Camera. Note the word davar. It’s a word with many meanings that the psalmist uses to describe God’s word. We’re not endorsing one camera brand over another, but GoPro, an American manufacturer of action cameras often used in extreme-action videography, is dominating the market. Use the action camera, often mounted on a helmet, to describe how God’s word defines and records, and reveals everything about the daily adventure we call the Christian life.
What Does the Text Say?
Psalm 119, the longest psalm (and de facto chapter) in the Bible, is an extended meditation on “the law of the Lord” (v. 1b). It is an alphabetic acrostic of 22 eight-line stanzas, each beginning with a letter of the Hebrew alphabet in sequence. Although something of a literary tour de force, the psalm lacks a clear, logical sequence of ideas, making it, like most other alphabetic acrostic psalms, less than satisfactory in spots. Although unique in its scale, Psalm 119 shares the acrostic form (in various permutations) with Psalms 9-10 (one psalm in the Septuagint), 25, 34, 37, 111, 112 and 145. The psalmist describes God’s “word” as a lamp to his feet (v. 105) using a Hebrew word, davar. It’s a word that has an enormous range of meaning: word, speech, command, message, report, tidings, thing, matter, affair, intention, advice, counsel, complaint, etc. The word commonly refers to divine communication (some 394 times in the OT), which is expressed in such ways as prophetic utterances, oracular pronouncements and oral or written commandments. Modified by the possessive adjective “your,” referring to God, the word occurs only 24 times in the OT, 20 of those occurring in Psalm 119, including this text (vv. 101, 103), making the expression a favorite of this writer. The phrase refers to the totality of divine instruction found not only (or perhaps even primarily) in written instruction, but also in oral instruction and commentary. And in this psalm, the writer reiterates that value of “word” observance in developing understanding (v. 104) and wisdom (v. 98).

Luke 18:1-8 
What Is One Possible Approach to the Text?
Does Anyone Change Their Minds about Anything Anymore? Instead of focusing on the persistence of the widow, let this sermon be about the judge changing his mind. Do people change their minds? Do we listen to the widow? The marginalized? The poor? Do we listen at all? What message influences us? Does God’s Word carry weight? Are we a people who are willing to let God change our hearts and minds?
What Does the Text Say?
Today’s lesson begins with an uncharacteristically prosaic explanation of the purpose and meaning of the parable that follows: the need to remain steadfast in prayer. The parable, as the introductory verse states, is about persistence in our relationship with God. The judge is described by Jesus as neither fearing God nor having “respect for people.” The judge in this case is derelict, making the point of the parable even more forceful. Widows, being socially marginalized and economically precarious, were persons of special concern in the legal systems and social customs of the ancient Near East. By extension, widows became, along with orphans and the poor, symbols of the disadvantaged and vulnerable, and their protection became a particular duty of the powerful. That it is a widow who importunes the judge for justice places an additional burden on the judge to do right. No reason, aside from general moral turpitude, is given for the judge’s refusal to hear the widow’s case (v. 4), but his indifference is less the point of the parable than his eventual change of heart, a theme of towering importance in Lucan theology. The message of the judge’s eventual granting of the woman’s request was intended to reassure the Christian community in which Luke’s gospel was circulating by contrasting the indifferent attitude of the judge to that of God, who is anything but indifferent to the plight of God’s people.

ANIMATING ILLUSTRATIONS
##

According to biologists, most species that have ever existed are extinct. Likewise, words are organic. They are born, have lives and often disappear, albeit not at the catastrophic level of species. They don’t actually die, but many become obsolete and the Oxford English Dictionary (OED) records tens of thousands of these words with the notation “obs.,” or obsolete.
There are, however, two mood-related words relegated to lexicographic antiquity that I’d like to resurrect: mubble fubbles and chantepleure. The former, used in the 16th and 17th centuries, refers to a state of mild depression; the latter was used in the 14th and 15th centuries to denote an enigmatic mixture of happiness and sadness. But in the case of both words, after two centuries of use, English speakers stopped employing them and they have acquired lexicographic obsolescence.
One calculation shows that at least 20% of the 231,000 entries in the OED are now obsolete. These defunct words range from aa, a stream or watercourse, and end in zymome, a name for a constituent of gluten that is insoluble in water.
—Howard Richler, “How Words Are Born and Die,” Lexpert, September 17, 2017, https://www.lexpert.ca.

##

The words “less” and “fewer” create a distinction in grammar, at least for some speakers and writers — some of the time. My mother drilled this rule into me, often at the grocery store, when she saw a sign that read, “Ten items or less.” She knew the traditional rule and made sure my sisters and I did, too: Use “fewer” when describing items that can be counted (e.g., bottles, kittens, op-eds) and “less” when describing things that cannot be counted (e.g., water, love, stuff). …
By 1918 and the first edition of William Strunk’s “Elements of Style,” this stylistic preference had become a hard-and-fast rule, no longer about elegance but about misuse: “Less. Should not be misused for fewer. … Less refers to quantity, fewer to number.”
“Misuse,” however, is too strong a term. What we’re seeing is variation, where many of us can use both “less” and “fewer” for countable nouns, at least in some contexts. Sometimes, “less” just sounds better given the perceived formality of “fewer.” For example, after I upgraded my phone, I texted a friend: “I’m now having way less issues with voicemail.”
Now, “fewer” is not yet dead.  
—Anne Curzan, “Words in English don’t last forever. And that’s okay,” The Washington Post, January 3, 2022, A17.

##

Here are some selections from the Oxford English Dictionary’s New Words List, issued in March 2022:
anti-ageing, adj.: “Designed to counter or slow the process of ageing; esp. (of a product or technique) claiming to reduce or reverse the effects of ageing.”
colonialization, n.: “The policy or practice of subjecting another country to colonial rule …”
first gentleman, n.: “The most important or prominent man; (with of) the leading man in a particular activity or profession.”
gaslighter, n.: “A person who deceives and psychologically manipulates another (esp. a spouse or partner) into questioning his or her own perceptions or sanity …”
hijabi, n. and adj.: “A Muslim woman who wears a head covering or veil in public …”
self-sabotage, n.: “Behaviours or thoughts, esp. of an involuntary or unconscious nature, that are harmful or detrimental to oneself or one’s own interests …”
siblinghood, n.: “The state, condition, or fact of being a sibling; sisterhood or brotherhood.”
tweakable, adj.: “That may be tweaked (in various senses of the verb); (now) spec. able to be finely adjusted.”
vax, v.: “transitive (often in passive). To vaccinate (a person, animal, group, etc.).”
https://public.oed.com/updates/new-words-list-march-2022/.
Retrieved May 4, 2022.

##

In From Barflies to Bitcoin: How Words Map Our Modern Era, David Wilton highlights new English words that entered the lingo for each year of the 20th century, plus the opening decades of the 21st.
For example, here are some new words that appeared in various years:
1901: dognapper, exurban, jai alai, lowbrow, Ms, mutant, pizzeria, pointillism
1924: Band-Aid, fuzz (slang for police officer), hotsy-totsy, id, metal detector, widget
1939: bicoastal, Blitzkrieg, bug out, muesli, 12-step, walkie-talkie
1950: aqualung, brainwashing, LSD, microfiche, Orwellian, Scrabble
1968: aerobics, cellulite, downsize, LED, Nasdaq, reggae, uplink
1982: AIDs, barista, camcorder, cyberspace, netiquette, power walking, turducken
2001: Blu-ray, bromance, CRISPR, Homeland Security, iPod, sext
2009: autotune, cryptocurrency, death panel, drone, humblebrag
—David R. Wilton, From Barflies to Bitcoin: How Words Map Our Modern Era (Independently published, 2021).

##

Ours is a society that doesn’t believe God’s word — nor any word, for that matter — is powerful. You know the things people say:
“Talk is cheap.”
“It’s only semantics.”
“Spare me your rhetoric.” 
“Are you preaching at me again?”
In our technological society, what matters is not words but actions, especially actions backed up by force — force that is physical, economic or political. In our leading cities, where decisions that affect us all are made, every day seems to bring less meaningful discourse, less communication and more tragic misunderstanding. Folks avoid conversation with their neighbors. On a bus or subway car, they fear even eye contact. Meaningful words are shunted aside by the din of music, news, or machine noise.
People just don’t talk any more — and in the dark silence within, they are lost. As 1960s songwriter Paul Simon put it, in words familiar to anyone of the baby boomer generation:
And in the naked light I saw,
Ten thousand people, maybe more — 
People talking without speaking,
People hearing without listening;
And their words like silent raindrops fell,
And echoed in the wells of silence.

##

Most of us will flock to church in December, eager to hear the Christmas story. We all know the details: shepherds, angels, wise men, “the little Lord Jesus asleep in the hay.”
That’s the Christmas story we seek — the beloved story related by the gospel-writers — but it’s not the Christmas story God told. The Almighty may have dispatched the heavenly host to announce, “To you is born this day in the city of David a savior, who is Christ the Lord,” but that’s not the language God actually used.
You have to look to the opening lines of the Letter to the Hebrews for that: “Long ago God spoke to our ancestors in many and various ways by the prophets, but in these last days God has spoken to us by a Son …”
At its most basic level, the word — the logos — of God is not words at all. It’s the word, the living word, Jesus Christ.
Over the generations, words of every human language come and go. They arise like the sun, shine forth at their zenith, then slip below the dark horizon when their work is done. But the greatest word, the God-spoken word, never changes. That word is Jesus himself, who is eternal. He is “the same yesterday and today and forever” (Hebrews 13:8).

##

Before audio playlists, before cassette tapes and even before records, there were wax cylinders — the earliest, mass-produced way people could both listen to commercial music and record themselves.
In the 1890s, they were a revolution. People slid blank cylinders onto their Edison phonographs (or shaved down the wax on commercial cylinders) and recorded their families, their environments, themselves.
“When I first started here, it was a format I didn’t know much about,” said Jessica Wood, assistant curator for music and recorded sound at The New York Public Library for the Performing Arts. “But it became my favorite format, because there’s so many unknowns and it’s possible to discover things that haven’t been heard since they were recorded.”
They haven’t been heard because the wax is so fragile. The earliest, putty-colored cylinders deteriorate after only a few dozen listens if played on the Edison machines; they crack if you hold them too long in your hand. And because the wax tubes themselves were unlabeled, many of them remain mysteries.
“They could be people’s birthday parties,” Wood said, recordings that could tell us more about the social history of the time. “Or they could be “The Star-Spangled Banner” or something incredibly common,” she laughed. “I really hope for people’s birthday parties.” …
It will take the library a couple years to digitize all its cylinders. But when they’re through, listeners all over the country should be able to access them from their home computers, opening a window to what people sounded like and thought about over 100 years ago.
—Jennifer Vanasco, “Mystery recordings will now be heard for the first time in about 100 years,” NPR.org, April 5, 2022.
https://www.npr.org/2022/04/05/1090819310/mystery-recordings-will-now-be-heard-for-the-first-time-in-about-100-years.
Retrieved May 5, 2022.

##

COMMENTARY 
2 Timothy 3:14 – 4:5
The question of biblical authority and interpretation is at the heart of many debates in the church today, and it is clear that people across the Christian spectrum read the Bible in different — and often conflicting — ways. Theologian John Burgess points out that for conservatives, Scripture is inspired and inerrant. For progressives, it supplies symbols, stories and illustrations that express the deepest longings of the human heart. And for others, it is an “identity story,” helping Christians to remember who they really are. It illustrates the character of the community to which they belong (John P. Burgess, “Scripture as sacramental word,” Interpretation, October 1998, 380-381).
To see Scripture as an “identity story” is a fruitful approach to Paul’s powerful, highly personal second letter to Timothy, one which calls for his disciple’s enduring loyalty. A considerable portion of 2 Timothy is devoted to railing against the wickedness and deceitfulness of “impostors” — false teachers abusing Scripture and using it for selfish gain. After dealing with these deceivers, Paul turns his attention again to Timothy. To highlight the disparity between the unbecoming conduct of “impostors” and what Paul expects Timothy to embody, verses 10 and 14 of chapter 3 begin with the declaration “Now you” or “But as for you.”
Paul expects exemplary conduct from Timothy based on the presence of two critical forces in his life — the witness of the tradition and his own knowledge of Scripture. This young man’s faith had been nurtured through the guidance of both his mother and his grandmother, as well as, of course, Paul himself. While Paul had been his most recent teacher, the apostle acknowledges that it was because he had the advantage of growing up in a Christian family that Timothy had been steeped in the tradition since “childhood.”
During this childhood, Timothy learned the true value and meaning of the Scriptures. Paul’s Jewish heritage may be showing here. He refers literally to the “sacred writings” in their entirety — not, as in many other cases, only the “Word” or “gospel.” Paul’s own righteous upbringing would have involved instruction in the Torah from an early age.
The sacred writings, Paul asserts, are what “instruct you” or are what will “make you wise” (3:15, NIV). This use of Scripture probably reflects the Septuagint’s Psalm 19:7, which assures readers that Scripture is “making wise the simple.” Furthermore, this concept of wisdom contrasts pointedly with verses 9 and 13, which had testified to the “mindlessness” or “folly” of the “impostors”/“false teachers.”
In verse 16, Paul declares that all Scripture is “inspired” — or in older but somehow more invigorating language — “God-breathed.” But besides its divine pedigree, Scripture also serves a specific purpose. It is “useful” in quite particular ways: “teaching,” “reproof,” “correction” and “training in righteousness” — that is, all the tasks of ministry that create the character of the Christian community.
“Teaching” is the primary focus here. It is teaching that Paul wishes Timothy to claim as his main responsibility. The larger category of “teaching” carries within it the necessary task of “rebuking” or “reproving.” One like Timothy, who knew the truth about Scripture and its role as an agent of salvation (it points us to faith in Jesus Christ), was under an obligation to deny the wrong ideas being maliciously spread by the “impostors” and the “wicked.”
“Correcting” is the third use of Scripture Paul cites. Correcting has a more behavioral, less doctrinal, focus. You rebuke wrong theology; you “correct” wrong behavior. “Training in righteousness” now is the positive flip side of “correcting.” By exhibiting proper attitudes and training others in right actions, an instructor cultivates “righteousness.” Paul’s focus in verse 17 is on Timothy — the one he sees as teacher — not those Timothy will teach. The teacher must be truly “proficient” in spiritual skills and scripturally equipped for “every good work.”
Having urged Timothy toward steadfastness — to continued loyalty to the biblical truths and traditions he knows so well — Paul now directs a final charge in 4:1-5. While all Paul’s appeals have been emphatic, this final note takes on a difference. The urgings of a teacher and friend are now transformed into a solemn, sacred charge from a leader in the faith toward a brother in the ministry.
This solemn oath has four distinct parts: 1) God; 2) Christ; 3) the second coming; 4) the eternal kingdom. Paul’s appeals to the living presence of “God” and “Christ Jesus” underscore the obligations of one who lives in the present reality of faith. By including references to the second coming and the eternal kingdom, Paul also highlights these obligations in light of expected realities. Paul intends that the eschatological inferences emphasized by denoting “Christ Jesus” as the “judge [of] the living and the dead” should register with Timothy. That uniquely Christian terminology, “the living and the dead,” was soon to become creedal within the church. It also appears in Ephesians 2:1; 2 Clement 1:1; Barnabas 7:2; Polycarp; and of course, finally in the Apostles’ Creed itself. By reminding Timothy here of the “judging” nature of Christ, Paul puts some extra teeth into his charge to that young Christian. Jesus Christ is coming to judge all — both the “impostors” Timothy faces and Timothy himself.
Paul’s specific charge includes five separate imperatives. First, “proclaim the message,” or even more simply, “preach the word.” This time, Paul refers only to the logos, the good news of the gospel, not the entire scriptural tradition.
Second, Timothy must be “persistent” or “prepared.” The environment surrounding the word is important, but immaterial. The message must be presented no matter what the material circumstances. The verb here literally means to “stand by it” or “keep at it.”
The last three imperatives describe some of the content of the proclaimer’s message. Timothy must “convince, rebuke and encourage.” Translators do not fully agree on what Paul’s list here actually includes. Some translate this threefold directive as “correct, rebuke and encourage,” while others suggest that the terms “rebuke, warn and exhort or urge” would be the most accurate translations. Despite differences, all three of these exercises involve the preacher in proclaiming specific behavioral standards for believers — by offering both positive and negative directives.
Paul knows keeping this charge will be no small task for Timothy (vv. 3-4). The greatest difficulties will not come from “false teachers” who threaten the faith, Paul cautions, but from within the fold of the faithful. Instead of listening to “sound doctrine,” people will soon begin to concoct their own “doctrines,” ones that “suit their own desires.” Paul diagnoses the cause of this contentiousness as “itching ears” — i.e., a kind of malignant, unsatisfied curiosity like that which killed the cat. Timothy will witness former disciples turn “itching ears” away from truth and toward the old “myths” or false teachings (see 1 Timothy 1:3-7).
Paul closes this charge in verse 5 with another “As for you” (compare 3:10 and 3:14) directed toward Timothy — contrasting Timothy’s loyalty with those in verse 4. Timothy is to “be sober,” “endure suffering” and “do the work of an evangelist.” This final directive covers not only all that Paul has specifically dealt with in this letter, but anything else that might conceivably be seen as a part of a vital ministry of shaping the identity of the church.

CHILDREN’S SERMON 2 Timothy 3:14 – 4:5
Begin by explaining to the children what a triathlon is: an athletic competition that involves swimming, biking and running. Show them a few books on triathlons and point out the sections on important skills for becoming a successful triathlete. Then ask the children if there’s a book that will help us become a successful Christian. Hold up the holy Bible and say yes! Open the Bible to Paul’s second letter to Timothy and read that “All scripture is inspired by God and is useful for teaching, for reproof, for correction, and for training in righteousness” (3:16). Emphasize that we can trust what the Bible says because God inspired it, and we can use it to teach God’s ways, to correct mistakes and to train ourselves to get stronger in doing the right things. Ask the children if they ever get tired when they try to do the right things and admit that you often feel the same way. But then point out that the Bible says we should “be persistent” and show “utmost patience” (4:2). These are training tips for people who want to be successful Christians, and God promises that we will get stronger and more skillful if we follow the Bible’s instructions.

WORSHIP RESOURCES
Calls to Worship — General 
One: Welcome home, welcome in.
All: Here we find a song for our souls and healing for our wounds.
One: Welcome home.
All: Here we find children’s laughter that chases dark clouds away, and quiet prayers that lead us to still waters and green pastures.
One: Welcome to this holy space.
All: Here there are friends with a tender embrace, and here there are words that heal brokenness and reveal God’s grace.
One: Welcome home. God has been expecting you. The candles are lit, and the door is open. Welcome to this festival of renewal and hope.

Prayers — General 
When you ascended into heaven, O Lord, you promised that you would not leave us comfortless, and that you would send One in your name, to strengthen and guide us, to bring to remembrance your words and to spread love and joy in our hearts till you come again.
Lord, now we ask that the Spirit may fall upon us, to bring us that refreshing and renewing rain of your grace. Rest upon us, O Spirit of wisdom and understanding, Spirit of counsel and might, Spirit of knowledge and of inspiration! For with you is plenty of peace and joy and power. Come, Holy Spirit. Glorify the Son in us. Amen.

Benedictions — 
God has fed us with the stories of Scripture. God has fed us with the fellowship here in our worship. God has fed us with the presence of the Holy Spirit. So now, go forth to serve and live in God’s world. Amen.

MUSIC LINKS
Hymns
O Word of God Incarnate
Jesus, Joy of Our Desiring
Now Let Us from This Table Rise
Worship and Praise* 
Ancient Words (Smith)
Speak to Me (Walker)
Word of God (Vertical Worship)
*For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

LECTIONARY TEXTS
Nineteenth Sunday After Pentecost, Cycle C
Jeremiah 31:27-34
Psalm 119:97-104
2 Timothy 3:14-4:5
Luke 18:1-8
