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##

COMMUNITY
SERVICE

##

SUMMARY
God created us for community, to help and support each other so that we do not face the challenges of life alone. But how do we cross the boundaries that so often separate us? Paul (not the apostle) gives us a clue.

AT A GLANCE
God wants us to help needy people around us, working in partnership with others. The musical Paul O’Sullivans come from different continents, different cultures, and different generations, but music brought them together. Helping others and working for the common good beyond the Christian community can do the same for us.

ALTERNATE READINGS
For material based on today’s gospel text, see “What Is So Difficult About Relationships?” October 7, 2012. 

It is not good that a person should be alone.
A man named Paul O’Sullivan sensed that this was true, so he went on Facebook and searched for his own name. What popped up was a seemingly endless list of Paul O’Sullivan profiles.
Clearly, Paul was not alone!
As it turned out, there were tons of Paul O’Sullivans living all around the world. Paul decided to reach out to three of the strangers who shared his name, and they all responded. Although the other Pauls were skeptical at first, a bond was quickly formed.
Then things got interesting. Beyond their shared names, the four had a common love for music. “We should start a band,” said the first Paul.  
The others agreed, even though they lived in Pennsylvania, Maryland, England and The Netherlands. In 2016, they began to rehearse and make music together virtually. And what did they call themselves? You guessed it: “The Paul O’Sullivan Band.”
When the pandemic hit, band practice became really important to the four Pauls. Together, they recorded an album called Internet Famous, containing six cover songs and one original. The four began to identify themselves by their homes: Baltimore, Pennsylvania, Manchester and Rotterdam.
“We’ve been social distancing since 2016,” said Baltimore Paul to The Washington Post. “We perfected the system of remote collaboration before it was even relevant.” Their music is intended to make you smile and make you dance. “If it does both,” says Pennsylvania Paul, “it’s the Paul O’Sullivan Band.” 
These four Pauls have discovered a foundational biblical truth: “It is not good that the man should be alone” (Genesis 2:18). In the garden of Eden, God realizes that the first man will not be able to thrive on his own, so God decides to “make him a helper as his partner” (v. 18). 
First, God creates animals of the field and birds of the air, but none of these creatures is found to be a suitable helper and partner. Then God causes a deep sleep to fall on the man, removes one of his ribs, and forms a woman to be his helper and partner. The man wakes up and says, “This at last is bone of my bones and flesh of my flesh” (v. 23).
The two are made equally in the image and likeness of God, and the term “helper” is in no way intended to communicate subservience. In fact, the Hebrew word for helper, ezer, is most often used to describe God as being a helper of human beings. Such a helper is always strong, working to save and to rescue. In the Bible, the word is used twice to describe women, three times in reference to military support, and 16 times to describe God.
When the woman is created to be a helper and a partner to the man, she is not made to be a second-class citizen. Quite the opposite. God seems to be saying in this verse, “Man, here is your savior and your rescuer!”
Clearly, God has created us for community, to help and support each other so that we do not face the challenges of life alone. Each of us is a creation of God, equally made in the image and likeness of God, with more in common than we think. 

How to Join the Band
What would it mean to make our church and community a “Paul O’Sullivan Band”?
· Be true helpers, saving and rescuing each other. In the Christian community, we are supposed to be strong and bold, not weak and timid, in our support for one another. “Bear one another’s burdens, and in this way you will fulfill the law of Christ,” says the apostle Paul to the Galatians. “So then, whenever we have an opportunity, let us work for the good of all, and especially for those of the family of faith” (Galatians 6:2, 10).
· Bear one another’s burdens. We do this when we offer a listening ear … provide a ride to a medical appointment … give an afternoon of child care … pay a month’s rent or a utility bill for a family in need. 
· Work for the good of all. This means working to expand the stock of affordable housing in the community … paying workers a living wage … supporting community health clinics. 
· Especially for those of the family of faith. We show this focus when we make sure that children are welcomed fully in worship … when we create small groups for every member of the congregation, even those with special needs … when we provide tangible help to church members facing financial difficulties, marital problems, and illnesses in body, mind or spirit.
Each of us is challenged to answer the question posed by James, the brother of Jesus: “If a brother or sister is naked and lacks daily food, and one of you says to them, ‘Go in peace; keep warm and eat your fill,’ and yet you do not supply their bodily needs, what is the good of that?” Great question. The answer, of course, is, “It’s no good.” James concludes by saying, “So faith by itself, if it has no works, is dead” (James 2:15-17).
We are true helpers when we do the work of saving and rescuing, boldly bearing one another’s burdens and supplying the bodily needs of our brothers and sisters.
Once we engage in this kind of helping, we become full partners with one another. Together, we are so much stronger than we are as isolated individuals. As Paul says to the Corinthians, “we were all baptized into one body — Jews or Greeks, slaves or free — and we were all made to drink of one Spirit” (1 Corinthians 12:13). This one Spirit-filled body is made up of many members, acting as full partners.
In the novel City of Peace, a Methodist pastor named Harley Camden makes a discovery about the power of community after a rock is thrown through the window of a local bakery owned by Muslim immigrants. 
“Here is what I challenge us to do today,” he said to his congregation in his Sunday sermon. “After worship, let’s walk as a group to the Riverview Bakery. Let’s walk as one body, as the body of Christ, as the physical presence of our Lord in the world today. Let’s line up and support this business as a manifestation of the Spirit, as an act that shows the reality of our love.”
Looking out over the congregation during the closing hymn, Harley felt strongly that he was being led by the Spirit of God, with the support of a large number of his church members. In fact, when he gathered with the congregation in the parking lot after the service, he was shocked by the number of people who were interested in walking to the Riverview Bakery. There had been close to a hundred people in worship, and Harley guessed that about 75 were ready to march. 
The members of Harley’s church were partners — full partners — in showing love and support for their immigrant neighbors. Like members of the Paul O’Sullivan Band, they crossed the barriers of country and culture to establish supportive friendships.
As people devoted to partnership, we can reach beyond the Christian community to work with others for the common good. We do this because God has created all of the people of the world in God’s image and likeness, and because Jesus challenges us to take such action in the world.
In the parable of the good Samaritan, a Jewish man is attacked by robbers, who strip him and beat him. A Jewish priest sees him and passes by on the other side. Then a Levite spots the beaten man and walks around him. But then a Samaritan comes across this Jewish man, and he is moved with pity — even though the bloody man is not a member of his faith or nationality. The Samaritan bandages the man’s wounds, brings him to an inn, cares for him, and then pays the innkeeper to continue his care.
When the Jewish leaders around Jesus admit that the Samaritan was a true neighbor and helper, one who crossed boundaries to save and rescue others, Jesus gives them a simple command, “Go and do likewise” (Luke 10:37).
That’s the command of Jesus to us as well. He wants us to go and be helpers to people around us, working in partnership with others to advance the common good. Sometimes we will do this within the church, the body of Christ. Other times, we will work with people of other faiths, or with people of no faith, to rescue and save the most vulnerable members of our communities. 
In every situation, we are challenged to join the Paul O’Sullivan Band and work in harmony. This means understanding that we are not meant to live alone, but to create partnerships in which we help one another. The musical Paul O’Sullivans come from different areas, from different cultures, and from different generations. “But with us,” says Baltimore Paul, “it never mattered. Music really does bring people together.”
So does helping others and working for the common good.
—Henry Brinton and Carl Wilton contributed to this material.
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THE OTHER TEXTS
October 3, 2021, Cycle B
Job 1:1; 2:1-10
What Does the Text Say?
The first verse of the lection gives us certain facts: This story is about a man. His name is Job. He lived in Uz and was a really good guy. The chapter 2 verses give us the apparent "second test" of this good guy to whom bad things have already happened in chapter 1. Now Satan says that the previous test wasn't really a test. A man will endure whatever he can to save his life. But "touch his bone and his flesh," Satan says, and Job will "curse you to your face." God says, "You're on." And that's how Job comes to experience, not only the loss of his children and possessions, but also his health. He sits by the ashes of his fire, afflicted with sores that cover him from head to toe. His wife, unnamed, advises him to "curse God and die." But Job still will not "sin with his lips."
What Is One Possible Approach to the Text?
In the Power of Satan. This text is arguably the most troubling text in Scripture. The writer's depiction of God is not only troubling — it's terrifying: God and Satan, chatting about mortals, after Satan has just returned from a "feet-on-the-ground" tour ("going to and fro on the earth," 1:7). Then, there's the wager in which God says to his conversational partner, "He is in your power" (2:6; cf. 1:12). How would you like it if God spoke to the devil, referring to you? How would you like to be in Satan's power with God's permission? Frightening! Terrifying! Job's children die — over a bet!!! What sort of God is this, anyway? Well, this is the God in whom Job believed, and the story is recorded in what is likely the earliest (oldest) of all the OT books. No doubt, as awful as God seems in this text, God fares well in comparison with other tribal gods of this era. Today, what we know about the justice of God helps us not to lay disasters and personal tragedies at his doorstep. If Job could refrain from "sinning with his lips" (badmouthing God) while believing in a God who could hand his children, as well as himself, into the clutches of Satan, then how much easier should it be for us to honor and trust God when tragedy strikes?

Hebrews 1:1-4; 2:5-12
What Does the Text Say?
This reading sets the stage for what follows in the epistle in three ways. First, there is an appeal to the original Jewish Christian community's identity within God's salvation history, which stretches back to the patriarchs and prophets, and then comes to fruition in Jesus (1:1-2). Building on this, the second appeal focuses on the identity of Jesus himself. More than the fruition of God's salvation history, Jesus is of divine origin and highly exalted (vv. 1-4). Yet, in addition to being "the reflection of God's glory" (v. 3), Jesus is, at the same time, "crowned with glory and honor because of the suffering of death" (v. 9, emphasis added). Jesus, whom God appoints heir of all things, likewise is "made lower than the angels" (v. 9) and suffers the humiliation of death. Consequently, Jesus is exalted, not only because of his divinity and authority, but also precisely because he has "made purification for sins" (v. 3) and, in the process, has been willing to "taste death for everyone" (v. 9). Accordingly, the third appeal involves Jesus' identification with humankind as the "pioneer of their salvation," whom God makes "perfect through sufferings" (v. 10). The One who saves us also has firsthand experience being one of us, from birth to death. Jesus' solidarity with humankind is highlighted through the unambiguous claim that Jesus is "not ashamed to call" human beings "brothers and sisters" (v. 11).
What Is One Possible Approach to the Text?
Who Is Jesus and Why Should We Care? If that is the question, today's epistle reading provide the answers. Jesus is:
· a person who has spoken to us, v. 2
· the heir of all things, v. 2
· creator of the worlds, v. 2
· the reflection of God's glory, v. 3
· the exact imprint of God's very being, v. 3
· the sustainer of all things by his powerful word, v. 3
· he who made purification for sins, v. 3
· seated at the right hand of the Majesty on high, v. 3
· superior to the angels, v. 4
· blessed with a name "more excellent" than the angels, v. 4
· crowned with glory and honor, v. 9
· he who tasted "death for everyone," v. 9
· he who was made "perfect through sufferings," v. 10
Why do we care? Because this person, Jesus, claims us — yes, us! — as his brothers and sisters! (v. 11).

Mark 10:2-16
What Does the Text Say?
While this selection from the gospel of Mark seems to have a clear, definitive answer on divorce, the biblical witness on divorce is far from unitary. Describing the situation, one scholar summarized the biblical teaching on divorce as "two convictions which form a pastoral dialectic." The first is a readiness to resist divorce as an evil, as an action opposed to God's reign. The second, however, proceeds more slowly, chary of solutions that fail to accommodate concrete and difficult cases (Robert W. Wall, "Divorce," Anchor Bible Dictionary, v. 2 [New York: Doubleday, 1992], 217-219, here 219). Some Pharisees approach Professor Jesus after he had a workshop with a crowd "beyond the Jordan." In the post-lecture discussion, they pose a question: "Is it legal for a man to divorce his wife?" Of course, they know the answer. Jesus responds with a question of his own: "What does Moses say?" They reply that Moses allows divorce. So, the "lawfulness" of divorce is established. It is lawful. Jesus moves on, however, to say that before Moses, God had a different plan. The plan was for a husband to be joined to his wife, and, that in that joining, they become "one flesh." You don't separate what God has joined together. And if a spouse divorces and marries — all legal, mind you (Jesus uses the word "marries", vv. 11-12) — that spouse may not be committing adultery according to the law of Moses, but certainly is committing adultery according to the moral law of God. 
What Is One Possible Approach to the Text?
How Would Jesus Treat a Divorced Person Today? This question is a rhetorical device to discuss the answer to the question, "How does Jesus treat the sinner, the outcast and oppressed?" Or, here's a different version of the question: "How does Jesus treat people whose lives are broken and shattered, whose dreams have fallen apart?" People who divorce are people for whom things didn't turn out as expected. If the Mosaic law allowed divorce, then there's certainly no need to be quibbling about it now. Fact is, people divorce, and Jesus does not send them to hell. He acknowledges what we already know: that divorce is not the ideal. But, Jesus was then, and still is, in the habit of lifting people up, not trampling upon them when they are down.

ANIMATING ILLUSTRATIONS

##

Once the pandemic subsides, “having everyone together in the studio is the ultimate goal,” said Baltimore Paul, adding that they have written 24 additional original songs together, which they plan to release in the future. “My idea is to do a four-city tour, where we do a concert in each person’s hometown.”
But the band is about more than making music, the Pauls agreed. They said they’re bonded as brothers for life.
“There is something very difficult to put your finger on about the friendship that you develop with people that you share the same name with,” Manchester Paul explained. “I never thought it was a thing, but indeed, it is a very nice thing.”
—Sydney Page, “Paul O’Sullivan found people with his name on Facebook. Naturally, they formed a band,” The Washington Post, January 25, 2021, www.washingtonpost.com. 

##

In the past, people have had a poor understanding of the word “helper,” which is used in reference to the first woman. Many people have thought the word implied that the first woman, and all women in general, were designed by God to be nothing more than auxiliaries, or subordinate assistants, to men. Moreover, it was widely thought that this assistance was limited to taking care of the family and the house, and catering to the needs and even the demands of the husband.
Why this narrow view of the word “helper” in reference to Eve?
In English, the word “help” has a broad range of connotations. “Help” can refer to a simple, modest act, or it can refer to something much more vital and significant. An example of vital help is the assistance provided by doctors. In Hebrew, the word for “helper” used in Genesis 2:18 and 20 is ezer (pronounced “ay-zer”), and it is always and only used in the Old Testament in the context of vitally important and powerful acts of rescue and support.
—Marg Mowczko, “A Suitable Helper (In Hebrew),” Marg Mowczko Website, March 8, 2010, https://margmowczko.com.

##

	There’s a story from the third-century desert monastic tradition that goes like this:
	Brother Peter left his hut one day to visit Abba Thomas. He told him he was tired of working. He wanted to leave the community, go out into the desert and live a life of prayer. 
	Abba Thomas let him go. Days and nights passed. All the while, Abba Thomas continued weaving baskets to be sold at market to pay for his daily bread.
	Late one evening there was a knock on the door of his hut. "Who's there?" Abba Thomas called out.
	"It is I, your brother, Peter."
	"I don't have a brother Peter," Abba Thomas replied. "Go away."
	"Please, Abba Thomas, it is Brother Peter. I am hungry: for there was no food in the desert. Do not you remember me?"
	"Once I had a Brother Peter who went off to the desert to become an angel: for he did not need to work for his food. I have no Brother Peter. Now he is an angel."
	"Please, Abba Thomas, I’m sorry. I will work to eat."
	"Come in, then, and share my bread," said Abba Thomas.

##

	This is the true joy of life, the being used up for a purpose recognized by yourself as a mighty one; being a force of nature instead of a feverish, selfish little clod of ailments and grievances, complaining that the world will not devote itself to making you happy. I am of the opinion that my life belongs to the community and as long as I live, it is my privilege to do for it whatever I can. I want to be thoroughly used up when I die, for the harder I work, the more I live. Life is no “brief candle” to me. It is a sort of splendid torch which I have got hold of for a moment, and I want to make it burn as brightly as possible before handing it on to future generations.
—George Bernard Shaw, "Epistle Dedicatory," Man and Superman.

##

	In social isolation, we have learned the truth of Frederick Buechner’s words: “You can survive on your own; you can grow strong on your own; you can prevail on your own; but you cannot become human on your own.” Congregations will play a heightened role in providing thick human community.
—Peter W. Marty, "Six predictions for the post-pandemic church," The Christian Century, March 10, 2021.
https://www.christiancentury.org/article/editorpublisher/six-predictions-post-pandemic-church.
Retrieved April 16, 2021.

##

	There’s a story from the filming of Peter Jackson’s film trilogy, “The Hobbit.” In one of the scenes, the accomplished actor Ian McKellen, playing the wizard Gandalf, was being filmed for a boisterous banquet scene in one of the hobbit huts.
	Curiously, McKellen was alone for the filming. One hobbit and 13 dwarves were also in the scene, but their part was filmed separately. Jackson had devised two similar hobbit dwellings: one with normal-sized furniture for most of the actors, and another, half-sized version for McKellen. There wasn’t enough space in that room for the tall, lanky actor to stand up without bending over. When he sat down for the meal, it was like he was sitting at a child’s table.
	Jackson filmed the banquet scene first in the larger dwelling, then the version with McKellen alone in the pint-sized dining room. The director told the actor exactly what was happening with the other characters, so he could dodge dwarf actors who weren’t really there, and so he could pinpoint where his invisible conversation partners were seated.
	Then, the two videos were merged, giving the impression of a very tall character seated in the midst of a whole lot of short ones.
	The technical aspects worked out just fine, but there was an unexpected human element that caused some difficulty. During the filming, the veteran actor — who had faced all sorts of theatrical challenges in his long career — suddenly broke down weeping. The unexpected feeling of isolation and loneliness, in a scene that was supposed to be boisterous and merry, overwhelmed him to the point that he could hardly continue. 
	We are not meant to be alone.

##

	There was a study done beginning in the 1960s of a town in Pennsylvania called Roseto, an Italian American quarry community where extended families often lived together under one roof. Researchers were interested in Roseto because the heart-disease rates were much lower than in the surrounding towns. They looked at smoking, exercise, diet, and environmental factors but found no obvious cause for the reduced rates. The researchers finally had to conclude that the multi-generational families and communal rituals contributed to the townspeople’s heart health. Then in the ’70s more Roseto residents started moving into single-family homes, and young people left town for college or the big city. Slowly the social fabric began to unravel, and heart-disease rates in Roseto rose to match the national average. The researchers, it seemed, had been right: it wasn’t good habits or diet that had been protecting people’s hearts for all those decades; it was connection.
—Francis Weller, interviewed by Tim McKee, “The Geography of Sorrow: Francis Weller on Navigating Our Losses,” Baltimore Sun Magazine, October 2015.
https://www.thesunmagazine.org/issues/478/the-geography-of-sorrow.
Retrieved April 16, 2021.

##

COMMENTARY
Genesis 2:18-24
It is ironic that this week's Old Testament text has often been cited as evidence for the pre-eminence of male over female. Feminist biblical scholars have even tended to shy away from this "second" creation story, preferring to concentrate on the more equitable-sounding simultaneous creation of male and female recorded by the priestly writer in Genesis 1:27. But the absorbing and quixotic tale told by the less linear Jahwist author (whom Harold Bloom in “The Book of J” [1989] argues was a woman) actually intimates a much more interrelated, mutually dependent connection between these human creatures that are God's handiwork.
Verse 18 begins this story with God recognizing the fundamental incompleteness of a creation populated only by the singular man. Whereas the first creation story is noted for its assurance that after each step was completed "it was good,” God's first pronouncement in this rendition is that something is "not good." The problem with this paradise is its emptiness — the man God created needs companionship. Note that God intends not just any sort of companion is the missing component, but rather a "helper" and a "partner."
In verse 19, God seeks to remedy this divine oversight through the outpouring of a series of new creative energies. The creative process, however, remains basically the same — God once again uses the "ground," the earth itself, as the raw material for creation. While these new creatures share with the human a basic commonness of being, these late arrivals do not receive the additional gift of God's "breath of life." The life that animates the man comes directly from God's own nostrils. The gift of life for all other creations is "once-removed," mediated, as it were, by the divinely created ground that makes up their essence. Nevertheless, all created beings receive the gift of life from God's own hand.
As all these living things come together after their creation, God's first act is to establish them in relationship. In a sense, however, this very activity undermines the original motive behind the explosion in diversity. As the man names each of the creatures brought to him, a hierarchy of types is imposed on their relationships. In naming these birds and animals, their essential difference from the man is revealed — with each type falling below the requirement established by God that man should have "a helper as a partner. " Naming gives power to the man and makes the other creatures subordinate to his will. God recognizes that true partnership in such a situation is impossible and admits having failed to solve the problem of man's aloneness and loneliness.
The Jahwist now relates God's unique answer to this technical difficulty — an entirely new kind of creative energy is necessary. Rather than molding yet another separate creature out of the dust, God establishes that the man and this new creature will share a commonality of being from inception. The essence of their partnership status is built into the genesis of their relationship. The woman is not created separately or given a separate name that would place her on a lower rung in the hierarchical ladder of creation. Physically, she and the man are composed of the same stuff — they share the common elements of earthly dust and divine breath. The man himself reveals the equality of their relationship in the "naming" poem of verse 23. Whereas a name from outside themselves was imposed upon all the other creatures by the man, the integrally connected partnership of the man (Hebrew "ish") and the woman (Hebrew "ishshah") are reflected in their shared name.
Little wonder the man exclaims "At last!" when the woman's presence is revealed to him by God. The concluding verse from this week's Old Testament lesson stands as a later commentary on the preceding story. The emphasis is, once again, on the "one flesh" concept — the basic sameness, the equality of these beings that were both divinely separated in order to be divinely joined.

Relating the Texts
The gospel lesson continues to discuss the nature of human relatedness and relationships, specifically marriage, divorce and children. This section of Mark is part of a long section on teachings in discipleship, begun in retreat back in 8:24 and continuing until Jesus reaches Jerusalem. Chapter 10 deals with a series of controversies and tests from both outsiders (various Pharisaic groups) and insiders (his own disciples).
The first confrontation here is over the "hot" issue of divorce, where debates over its legality were raging among the various schools (Shammai, Aquiba, Hillel). Verse 2 makes the motive behind the Pharisees' question explicit. They are quizzing him not to "learn" from Jesus the teacher, the rabbi, but to "test" Jesus, the threatening new leader, and possibly to label him as a representative of some particular school. Jesus foils their plan, however, by at once taking charge of the discussion and refusing to acquiesce in their agenda. Whereas the Pharisees ask the hair-splitting question about what is "lawful" or "allowed" (verses 2 and 4), Jesus instead concerns himself with what has been "commanded."
Jesus' pronouncement to the Pharisees focuses on God's intention for marriage, not human manipulation of marriage for the sake of divorce. Rather than spend time arguing about the ability to dissolve a relationship, Jesus chooses to discuss how the whole institution of marriage is positive and divinely sanctioned when rightly understood. Only when Jesus is back among his disciples does he acknowledge the sad reality of human brokenness — a reality that includes marriages which fracture into divorces. Notice that Jesus mixes legal and personal terminology as he discusses the issue with his disciples. He uses legal terminology ("adultery") but describes the situation in personal terms ("his wife"/"her husband"). Jesus' words are not a new commandment. Rather, they are pointedly and painfully descriptive. While he does not pronounce a ban on divorce, his observation is devastating. The reality of the marriage relationship is so enduring that all subsequent relationships are radically affected by it.
The gospel text continues to include another level of relationship — the connection between adults and children. Jesus' attitude towards the children here is nothing but open, welcoming, responsive and complementary. He rejects the disciples' fussy protectiveness as they attempt to keep the children from "bothering" Jesus, as though he was important and they were not. Jesus turns the tables on such thinking by proclaiming these little children as the ones to whom "the kingdom of God belongs" and whose essence and openness all should try to emulate. But relationships are not just all talk and posturing. Jesus acknowledges the level of communication needed by this particular audience (the children) and displays his own commitment to the children by opening his arms and bestowing on them the hugs and hands they need to understand his message.

CHILDREN’S SERMON
Genesis 2:18-24
Ask if any of the children sing or play a musical instrument. Have them describe what they think it’s like to play or sing by themselves or with a teacher when they were first learning. Point out some musical groups in the church, school, or community and ask the children what they think it’s like to sing or play in a larger group. Talk about some things a larger group can do: sing loud in a large auditorium or sanctuary so lots of people can enjoy hearing them; play more complicated songs that have different parts; include many musicians who play different instruments; etc. If you have a choir or band handy, ask three or four of them to sing or play a few bars of a familiar song. Start by having each musician play their individual part, then ask them to all play together. Talk to the children about how good it sounds when you combine all the parts together and it makes a sound that no one person can reproduce on their own. Explain that the Bible shows us how God doesn’t want us to be alone and wants us to work together as partners (Genesis 2:18). Ask the children to think of something they can do to help their community, and then ask if they could do it even better by working together as a group.

WORSHIP RESOURCES
Calls to Worship — General
Leader: As Jesus called disciples so long ago: Peter … Andrew … Mary … James … Martha … Mary Magdalene … John …
People: Let us listen for our own names, written on God's heart and called in the voice of the Spirit.
Leader: They were fishermen, tax collectors, brothers and sisters. God transformed them into the beloved community.
People: We are doctors and accountants [insert other general professions as appropriate for the congregation], mothers and fathers, brothers and sisters.
All: May God transform us into the beloved community. May our prayer and praise give glory to God! Let us worship God!

Prayers — General
You, gracious God, are love itself, and perfect love casts out fear. Come to us in merciful patience, we pray, to love us from fear to trust, from anger to grace, from doubt to faith. Love us from our self-centeredness to hearts that willingly give themselves in selfless sacrifice and service. Love us out of our scarcity to hearts overflowing with generosity. Love us from brokenness to wholeness, from resentments and forgiveness withheld to forgiveness freely offered just as it has been freely offered to us. Come to us, Lord, overwhelming us with your love that we might love as you have first loved us. Amen.

Benedictions — General
May the God of steadfastness and encouragement grant you to live in harmony with one another, in accordance with Christ Jesus, so that together you may with one voice glorify the God and Father of our Lord Jesus Christ. Amen.
—Romans 15:5-6

MUSIC LINKS
Hymns
We Walk by Faith
Lord, Whose Love Through Humble Service
O Master, Let Me Walk with Thee

Worship and Praise 
Step by Step (Strasser)
Yes and Amen
Do Something (West)
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

LECTIONARY TEXTS
Nineteenth Sunday After Pentecost, Cycle B
Job 1:1, 2:1-10
Psalm 26
Genesis 2:18-24 (alternate reading)
Psalm 8 (alternate reading)
Hebrews 1:1-4, 2:5-12
Mark 10:2-16
