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SUMMARY
Wearable smart glasses are a great help for the visually impaired, but correcting spiritual blindness requires a different sort of smarts: the humility and desire to see ourselves as we really are and to see Jesus as he really is. 

AT A GLANCE
New wearable technology is enabling the visually impaired to see more clearly and navigate unfamiliar surroundings more confidently. The blind beggar Bartimaeus could have used this kind of tech, but Mark reveals that his spiritual insight — faith in Jesus that enables one to see the world clearly and follow him confidently — is what really counted.

ALTERNATE READINGS [was Editor’s Pick]
For material based on today’s Old Testament text, see “Job Finds His IDEO,” October 29, 2006. 

Wearable tech is all the rage these days. Smart watches can track your workouts, monitor your health, answer your phone … and even tell the time! Virtual reality goggles make you feel like you’re inside the video game you’re playing. Chances are just about everyone you’re talking to is wearing some kind of device that makes life a little more interesting, informative or convenient. 
Most of the tech we wear isn’t really essential to life — somehow many of us made it to adulthood with watches that only told the time. But for some folks, that piece of technology can mean the difference between life and death. Think of those who wear a pacemaker or internal defibrillator, which monitor and regulate the heartbeat. And while those technical advances enable longevity of life, others are improving the quality of life for people with other kinds of disabilities. 
New wearable technology for the blind and visually impaired has the potential to make a huge difference in the quality of life of those who must navigate the world differently each day. Called “assistive technology” or “smart glasses,” these devices act as a visual or audio assistant for those with low or impaired vision. 
NuEyes Pro glasses, for example, are lightweight glasses that run on an Android platform and use cameras to magnify images up to 12 times, as well as provide the ability to change the color and contrast of the image the person is trying to observe. These glasses provide those with low vision the opportunity to see objects more clearly and even come with a bar code scanner and optical character recognition to recognize and read printed documents aloud. 
Aira smart glasses use a different approach for those who are completely blind. They use a built-in camera that is wirelessly connected to a trained assistant who can provide spoken feedback to the person wearing them, helping them identify objects or read documents. It’s like having a constant pair of eyes guiding the blind person through the world. 
Both of these pieces of technology are currently new and expensive, but like most tech advances, they will likely become less expensive and more mainstream over time … and be game changers for those who need them. And while smart glasses can help a person with sight, they — like most technology — can’t help that much with real insight. The blind beggar Bartimaeus could have used some of this wearable tech before he encountered Jesus, but Mark reveals that this blind man could actually see more clearly than his own disciples where it counted: in the real vision of discipleship. 

Spiritual Smart Glasses
Jesus and his disciples were passing through Jericho, getting ready to make the 15-mile trek from there up to Jerusalem, where the cross awaited. Jesus had warned his disciples three times that he was going to Jerusalem to die, but each time they failed to understand what he was talking about. Earlier on the road to Jerusalem, James and John had come to Jesus with a request to sit at his right and left when he came into his “glory” (10:37), which they clearly perceived to be the glory of an earthly king sitting on the throne of Israel. Jesus warned them again that his throne would not be the kind they were hoping for and that he had come to “give his life as a ransom for many” (v. 45). Even though these disciples had been with Jesus a long time, they still didn’t see the truth about who he was and where he was leading them. 
But a blind man could see the truth, even without wearable 21st-century tech. When Jesus passed by, Bartimaeus began to shout out, “Jesus, Son of David, have mercy on me!” (v. 47). It’s significant that only here in Mark’s gospel, just before going up to Jerusalem, is Jesus identified as “Son of David,” and by a blind man no less. Throughout the gospel, Jesus continually tries to keep a lid on the “messianic secret,” but it’s now clear that it won’t remain a secret much longer, and Bartimaeus is, ironically, the one who sees the truth. “Son of David” does call to mind the kind of messiah that will be a military ruler like the original King David, but Bartimaeus also sees that this Son of David is different and is one who comes with mercy and not wrath. “Jesus, Son of David, have mercy on me” is the cry of one who sees more of who Jesus really is than those whose eyes were supposed to be functioning normally. 
In declaring Jesus as the merciful Messiah, however, Bartimaeus also seems to reveal that he sees more clearly the truth about himself. In contrast to James and John, who seek to sit beside Jesus in his “glory” as a way of enhancing the way that others see them — not as former fishermen, but powerful associates of the King — Bartimaeus sees his own situation clearly. Unlike the “Sons of Thunder,” Bartimaeus recognizes his blindness and his need for mercy. He isn’t using Jesus as a way to gain glory for himself, rather he sees himself as a beggar in need of the grace and mercy brought by the Son of David, who is also the Son of God. In a world where people believed that physical infirmity was a sign of spiritual brokenness, Bartimaeus doesn’t argue for his own righteousness or about the unfairness of it all. He simply wants mercy. Here is the original sinner’s prayer: “Have mercy on me!” His persistent cry annoyed the crowd, but it caught Jesus’ attention. 
Mark makes the point of saying that Jesus “stood still” before telling the crowd to call Bartimaeus to him (v. 45). Standing still would enable the blind Bartimaeus to find him and come to him, and Bartimaeus does just that. He threw off his cloak — the outer garment he likely used for a blanket and as a catch-all for donations he might receive at the city gate — and “sprang up” to come to Jesus (v. 50). Notice Jesus’ question to the blind man. It’s the same question he asked of James and John: “What do you want me to do for you?” (v. 51). The disciples wanted Jesus to make them great, but Bartimaeus only wanted to see again. He uses the same word “teacher” to address Jesus that the two ambitious disciples had used. But in this case, it’s the plea of one who has actually understood the lesson, even though he had probably never read the scroll of the Scriptures. Bartimaeus may not have been able to see, but he had an expansive vision of a merciful Messiah who could open a new world for him. His spiritual smart glasses were working perfectly. 

Insight Into Discipleship
Jesus’ response to the blind man is an invitation: “Go, your faith has made you well” (v. 52). Bartimaeus responds to the command of Jesus not by going but by coming along and following Jesus “on the way” (v. 52). Mark says that he had immediately regained his sight at Jesus’ word, but we might argue that he could see all along. The implication is that he became a disciple himself and, if so, he now saw the way clearly. He was given sight because of his faithful insight, and now he would see the glory of God in the face of the Son of David. 
When the original King David entered Jerusalem against the Jebusites as a conquering hero, the inhabitants taunted him saying that “the blind and the lame will turn you back” (2 Samuel 5:6). David would take the city and thus have “the blind and the lame” removed before his entry (2 Samuel 5:8-9). The Son of David, in contrast to his ancestor, removed blindness instead of the blind as he goes up to the city. The story of Bartimaeus is a reminder that this Messiah has come to restore the sight of those who have been blinded by power, expectation, despair, or sin. Only those who are willing to put on the spiritual smart glasses of a humble and repentant disciple will see and understand how he conquers the city and the world — not through the power of might but through the “glory” of the cross. 
Wearable smart glasses will be a great help for those who need them, but spiritual blindness requires a different sort of correction. Do you see Jesus as a means to an end, to enhancing your reputation, your status, your own glory? Do you see him merely as a means to getting to heaven? If so, you need a different vision! It’s the kind of vision that even a blind man can have: a vision of humility, faith and a desire to follow the One whose throne is a cross. It’s not the latest gadget that will save you from spiritual blindness. Only faith can make you well! 
—Bob Kaylor and Carl Wilton contributed to this material.
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THE OTHER TEXTS
October 24, 2021, Cycle B
Job 42:1-6, 10-17
What Does the Text Say?
The text begins with Job's response to the Lord, who has just asked Job whether Job's knowledge and abilities extend to the creation and management of the natural world. Job begins his response to this literal put-down by acknowledging divine power, that the Lord can do all things and that no purpose of the Lord's can be thwarted (v. 2). Verses 10-17 describe the restoration and enlargement of Job's fortunes. Many readers have found this section of the book deeply unsatisfying, as it appears to confirm the central theological tenet espoused collectively by Job's three friends: The righteous are rewarded (and the wicked are punished). Such a view, foundational to Deuteronomistic and prophetic theology, is extremely difficult to reconcile with God's statement to Job's friends in verse 7, that they "have not spoken of me what is right, as my servant Job has." No mention is made of the removal of Job's physical affliction or the appearance of a second wife.
What Is One Possible Approach to the Text?
Reversal of Fortune. The brave preacher may choose to tackle verse 11: "They showed him sympathy and comforted him for all the evil that the LORD had brought upon him" (emphasis added). Verse 10 announces the happy ending to Job's harrowing experience: "The LORD restored the fortunes of Job." What do we learn from this? That if we are faithful throughout our suffering, the Lord will reward us in the end? While "reversal of fortune" stories in the Bible are not uncommon, not everyone's story has a pleasant outcome. Job's children who died are still dead. Not such a great outcome for them. See also Hebrews 11. Our own experience in life tells us that not every narrative has a "storybook" ending. What is the lesson, then? The Bible is clear that God loves those who keep faith. Because of it, Abraham was called a "friend of God." See James 2. We're also taught that, if one's reward does not come in this life, it surely will come in the next. Bottom line: Job is a model for those of us going through suffering. There are other paradigms — Jeremiah and Jesus, for example. Still, Job suffered, he argued with God and he disputed with his friends. His faith, although bent and battered, withstood what the devil could throw at him (or the Lord, according to verse 11), and he lived to tell the tale. We, too, should be like Job: prepared to suffer, prepared to argue, but faithful until the end.

Psalm 34:1-8, (19-22)
What Does the Text Say?
Psalm 34 is an alphabetic acrostic, that is, the first letter of each verse follows the order of the Hebrew alphabet. The opening words of the psalm — "I will bless the LORD" (v. 1) — reflect one of the striking theological perspectives of the Psalter: the human blessing the divine. Further, his "soul makes its boast in the LORD" (v. 2). Having completed the prologue (vv. 1-3), the psalmist then turns to the reason for the call to praise: the Lord's deliverance (v. 4). Usually in the OT, when someone speaks of divine deliverance, they are typically referring to being rescued from real, physical dangers or threats. Verse 4, however, says that the Lord delivered the psalmist from his "fears," a psychological problem. The psalmist is "interiorizing" classical religious ideas. Moving on. The concluding verses of this psalm reflect the piety of orthodox Yahwism, very much at odds with the wisdom influence seen elsewhere in this psalm. It is likely that these verses were not part of the original psalm, but were appended to it to make the composition more palatable for a wider audience (as the conclusion of the book of Job, 42:7-17 [see above] was appended to the theologically daring tale that precedes it).
What Is One Possible Approach to the Text?
Holytosis. This psalm offers familiar texts for sermonic consideration, not the least of which are verses 7 and 8 — separately. But today, we focus on the opening verse and its reference to the mouth. The psalmist says in verse 1 that "his praise shall continually be in my mouth." The writer does not say that "his praise shall continually be in my heart," but, rather, "in my mouth." Verse 2 with its word "boast" implies the use of the mouth, as does verse 8's "taste." Verse 13, echoed by James 3 and other NT passages, says, "Keep your tongue from evil, and your lips from speaking deceit." Now, to look at this quite literally for a moment, some people suffer from halitosis. When they suffer from it, everyone around them does as well. The causes are well-known, of course. The mouth is a place where all sorts of bacteria and food particles can gather, and, if left untreated, everything ferments. What then comes out of the mouth is a foul odor that is repelling and unpleasant. The mouth for the follower of God, however, is the site of holytosis, i.e., a fragrant and effusive scent that blesses God and everyone nearby. The mouth of the believer is filled with praise. It's a sort of breath freshener that keeps our words clean, uplifting, and edifying. Reiterate the blessings for which our mouths might extoll the greatness and goodness of God.

Hebrews 7:23-28
What Does the Text Say?
This week's epistle text begins by asserting the profound difference between the Levitical high priests and Jesus. Verse 23 notes that the only way the high priests of old could claim to be a continuing intervening presence for the people was through the normal cycles of successive generations. On the other hand, "forever" is accomplished in the one, eternally saving act of Jesus and by his eternal heavenly rule that has come about as a result of that sacrifice. The author's exalted vision enthrones Jesus as both a high priest and a king — One who sits at God's right hand and asks what he will of his heavenly Father. And the Father never denies the Son's requests or petitions.
What Is One Possible Approach to the Text?
Mediation Available 24/7. The problem with this text is all the Levitical references, which sound rather arcane to modern ears. Still, most people are willing to learn if the material can be presented in a way that's not drier than the dust gathering on their Bibles at home. So, begin by explaining the concept of "priest." A priest, simply, is one who stands in the presence of God, and who speaks on behalf of the people of God. Long ago, a priest would be appointed, and he'd serve for a while, making many sacrifices in his lifetime. But then he would grow feeble and die. These priests were prone to human weakness and sin. And there were many of them. But Jesus "holds his priesthood permanently, because he continues forever" (v. 24). Moreover, there's just one Jesus, in fact, just "one mediator between God and humankind, Christ Jesus, himself human, who gave himself a ransom for all" — i.e., one sacrifice for all time (1 Timothy 2:5). And, what's more, Jesus, unlike the human priests, is without weakness. In fact, he's "perfect" (v. 28). Okay, all well and good. So what? The takeaway is that, whatever our experience or crisis, we have 24/7 access to God through Jesus who "ever liveth to make intercession for [us]" (v. 25, KJV).

ANIMATING ILLUSTRATIONS
##

	The arduous-yet-potentially-healing path from outside to inside naturally leads into the night, into our gloom, into the places where we are blind. It’s like cautiously edging down the stairs into the basement, light dwindling, door closing behind, groping in our murky crypt. It seems a wintry place. Our frozen hearts reside there. There are things down there we haven’t wanted to see, and for good reason. We have locked them away and lived our lives upstairs, outside, on the surface, in artificial light we can control.
	Perhaps today is the day to notice the door that leads into those obscure depths. May courage and curiosity accompany you. Take with you a wise guide, a spiritual companion, a therapist who sees riches in your gloom. It is absolute folly to descend into night alone. …
We leave transformation in God’s hands by sitting with Bartimaeus at the crossroads. Here, two paths diverge. One leads toward deeper recognition of inner wounds and greater accountability for fears, resentments, and shame; the other to the path the scribes and Pharisees walked, on which we make others pay the price for our unseen hurts. Let’s test whether God really can make everything work together for our good and the good of the world.
—Roc O’Connor, I Want to See: What the Story of Blind Bartimaeus Teaches Us about Fear, Surrender and Walking the Path to Joy (Twenty-Third Publications, 2017), 3-5.

##

	I was an atheist who doubted, and I think that’s a very important point. Doubt is not specific to Christianity. Everyone’s in the same boat, yet, we Christians are just honest about [it]. If you’re an atheist, you haven’t proved there’s no God, you believe there’s no God. When I moved from atheism to Christianity, I moved from a faith that there is no god to a faith that there is a God.
	The really big things are just too big for us to get our heads around. So, we can learn to live with a degree of uncertainty. But that does not mean we’re doubting. It just means that we know these things are so important, so massive that we can’t actually prove they are right. What you can say is I trust that this is right, this seems to work, it’s wonderful.
	Christian apologetics says there are excellent reasons for thinking this is right. But in the end, you can’t absolutely prove this is right. That’s why faith is so important. Faith is not saying, “I’m just going to take a leap into the dark,” it’s saying: “This is so good. I feel in my heart of hearts this actually is right. I feel that God is calling me.” It’s an informed faith. It’s not leaping into the darkness, but into the hands of a God who knows me and loves me. And that’s a very different thing.
—Alister McGrath, interviewed by Ruth Jackson, “Alister McGrath, a world expert on C.S. Lewis shares his thoughts,” Patheos.com, December 26, 2020.
https://www.patheos.com/blogs/unbelievable/2020/12/alister-mcgrath-a-world-expert-on-cs-lewis-shares-his-thoughts/.
Retrieved April 22, 2021.

##

	Pilate asks his famous question, "What is truth?" (John 18:38), and Jesus answers him with a silence that is overwhelming in its eloquence. In case there should be any question as to what that silence meant, on another occasion Jesus put it into words for his disciple Thomas. "I," he said, "I am the truth" (14:6).
	Jesus did not say that religion was the truth, or that his own teachings were the truth, or that what people taught about him was the truth, or that the Bible was the truth, or the church, or any system of ethics or theological doctrine. There are individual truths in all of them, we hope and believe, but individual truths were not what Pilate was after, or what you and I are after either, unless I miss my guess. Truths about this or that are a dime a dozen, including religious truths. THE truth is what Pilate is after: the truth about who we are and who God is if there is a God, the truth about life, the truth about death, the truth about truth itself. That is the truth we are all of us after.
	It is a truth that can never be put into words because no words can contain it. It is a truth that can never be caught in any doctrine or creed including our own because it will never stay still long enough but is always moving and shifting like air. It is a truth that is always beckoning us in different ways and coming at us from different directions. And I think that is precisely why whenever Jesus tries to put that ultimate and inexpressible truth into words (instead of into silence as he did with Pilate), the form of words he uses is a form that itself moves and shifts and beckons us in different ways and comes at us from different directions. That is to say he tells stories.
—Frederick Buechner, Secrets in the Dark: A Life in Sermons (HarperCollins, 2007), 132.

##

Within the Western world of the last two centuries or so, this saying of Jesus has become one of the most controversial. “I am the way and the truth and the life!” How dare he, people have asked. How dare John, or the church, or anyone else, put such words into anyone’s mouth? Isn’t this the height of arrogance, to imagine that Jesus or anyone else was the only way? …
	The trouble with this is that it doesn’t work. If you dethrone Jesus, you enthrone something, or someone, else instead. The belief that ‘all religions are really the same’ sounds nice and democratic — though the study of religions quickly shows that it isn’t true. …
	The idea of a vague general truth, to which all ‘religions’ bear some kind of oblique witness, is foreign to Christianity. It is, in fact, in its present form, part of the eighteenth-century protest against Christianity — even though some people produce it like a rabbit out of a hat, as though it was quite a new idea.
	The real answer is that, though of course it’s true that many Christians and churches have been arrogant in the way they have presented the gospel … such arrogance is a denial of the very truth it’s claiming to present. The truth, the life, through which we know and find the way, is Jesus himself: the Jesus who washed the disciples’ feet and told them to copy his example, the Jesus who was on his way to give his life as the shepherd for the sheep. Was that arrogant? Was that self-serving? Only when the church recovers the nerve to follow Jesus in his own mission and vocation, I suspect, will it be able to recover its nerve fully …
—N.T. Wright, John for Everyone, Part 2: Chapters 11-21 (SPCK, 2004), 59-60.

##

	The book points to Christ; Christ does not point to the book. We are not the People of the Book; we are the People with the Book. The Gospel of John does not say, “God so loved the world that he gave us” a book (3:16). The Revelation of John does not say that we are saved “by the ink of the Lamb” (12:11). For over a hundred years Christians have asked WWJD? (What Would Jesus Do?) and not WWBS? (What Would the Bible Say?). If Christ is the norm of the gospel, then he is also the norm of the New Testament, and of the entire Christian Bible. That, of course, is why we are called Christ-ians and not Bible-ians.”
—John Dominic Crossan, The Greatest Prayer: A Revolutionary Manifesto and Hymn of Hope (HarperOne, 2011).

##

	The word in the English language that most represents this liminal space is the word: “Behold!” 
	Maggie Ross in her book, Silence: A User’s Guide says that the word “behold” is a rich poetic and linguistic resource, inviting the reader to enter a state of receptivity. The word gathers the mind into a state of expectation that something is about to be revealed. …
	Silence, Ross believes, is the invitation to transformation, for us and for the world. When we take time to look, and look long, we find ourselves at the threshold of receiving. This is the entrance to prayer. In Luke 17:21, Jesus says, “Behold! The kingdom of heaven is within you.” Before you begin your day, take the next five minutes in silence. Behold what waits for you there.
—Kate Bowler, in an email devotional, March 20, 2021.

##

	In the early medieval period, two Christian philosophers offered names for three different ways of seeing, and these names had a great influence on scholars and seekers in the Western tradition. Hugh of Saint Victor (1078-1141) and Richard of Saint Victor (1123-1173) wrote that humanity was given three different sets of eyes, each building on the previous one. The first eye was the eye of the flesh (thought or sight), the second was the eye of reason (meditation or reflection), and the third was the intuitive eye of true understanding (contemplation).
	I describe this third eye as knowing something simply by being calmly present to it (no processing needed!). This image of “third eye” thinking, beyond our dualistic vision, is also found in most Eastern religions. We are onto something archetypal here, I think!
	The loss of the “third eye” is at the basis of much of the shortsightedness and religious crises of the Western world. … Lacking such wisdom, it is hard for churches, governments, and leaders to move beyond ego, the desire for control, and public posturing. Everything divides into dualistic oppositions like liberal vs. conservative, with vested interests pulling against one another. Truth is no longer possible at this level of conversation. Even theology becomes more a quest for power than a search for God and Mystery.
	One wonders how far spiritual and political leaders can genuinely lead us without some degree of contemplative seeing and action. It is hardly an exaggeration to say that “us-and-them” seeing, and the dualistic thinking that results, is the foundation of almost all discontent and violence in the world.
—Richard Rohr, adapted from The Naked Now: Learning to See as the Mystics See (Crossroad, 2009), 28-29.
https://cac.org/the-third-eye-2017-06-29/.
Retrieved April 23, 2021.

##

COMMENTARY 
Mark 10:46-52
Jesus meets many people on his way in the gospel of Mark, but the blind beggar Bartimaeus provides a particularly striking example of exuberance and obedience in his encounter with Jesus. The placement of his story as the last healing right before the events of Passion Week shows the integral role this minor character plays in Mark’s account of Jesus.
When Jesus meets Bartimaeus, Jesus is on his way to Jerusalem (10:32), with the full knowledge of what awaits him there. He has shared this difficult truth with his disciples three times by this point in the gospel (8:31; 9:31; 10:33), news which, on each occasion, was met with misunderstanding (9:32; 10:37) or even resistance (8:32). In an effort to redirect his disciples’ attention away from glory and power, Jesus tries again by describing his mission to them in different terms. He has come not to exercise his authority but to serve; that means his death will be an act of service. This leads to Mark’s christologically weighty statement that Jesus will give his life as a ransom (lutron) for many (10:45).
From this intimate moment of instruction with the disciples, Mark’s lens shifts back to view these “many” in verse 46. It isn’t clear if the first “they” of verse 46 implies the disciples alone or the disciples in addition to the crowd that was following Jesus before he took the Twelve aside (10:32). Nonetheless, whatever happened in Jericho stayed in Jericho, for as soon as Mark narrates the entrance, he narrates their departure. This time, Mark makes it clear that a great crowd joined Jesus and his disciples.
As they travel, Mark calls the reader’s attention to someone who is sitting still on the side of the road — a prime piece of real estate for one whose ailment (blindness) forces him to beg for his survival. Among the synoptic gospels, only Mark provides this beggar’s name (Matthew 9:27; 20:30; Luke 18:35); he is known as Bartimaeus. Yet, this is really no name at all. Instead, it is just the Aramaic transliteration for what Mark has just stated, namely that he is the son of Timaeus. That Jesus is about to interact with a blind, nameless beggar provides a fitting bookend to Jesus’ only other encounter with a blind man in Mark’s gospel (8:22-26), right before Peter makes his confession and Jesus makes his first Passion prediction. Jesus’ healing of physical blindness provides an ironic backdrop for his inability to remove the spiritual and intellectual blindness from the eyes of his most intimate followers.
The son of Timaeus’ story isn’t a simple repetition of the blind man’s encounter in chapter 8. He distinguishes himself in several ways. First, when he hears that Jesus of Nazareth is approaching — a designation by which Jesus has become known by both human (14:67) and super-human beings (1:24; 16:6) — he takes an active role. The blind man in chapter 8, on the other hand, was led to and presented to Jesus by others. The son of Timaeus, however, calls out to the Son of David and asks him for mercy, a quality Jesus has shown to others in need (Mark 5:19). By using this title, the beggar seems to be making a messianic statement, aligning himself with the opinion of the scribes that the Messiah will be David’s son (12:35). The throngs around Jesus rebuke his outburst, continuing the disciples’ mind-set showcased earlier in the gospel, that Jesus should be protected from unseemly and unimportant people (10:13). To overpower their rebukes, Bartimaeus calls out even louder, addressing Jesus only with his ancestral, and hence, messianic name. His cries work. He gets Jesus’ attention and, for the first time since verse 17, Jesus pauses his journey. Jesus doesn’t speak to Bartimaeus directly, however. He commands a group of people (made clear by the plural verb) to call to Bartimaeus. This could be because the crowd was so large that Jesus wouldn’t have been heard if he had called to him directly, but it also seems to be a subtle critique to those who rebuked him. People who have been trying to keep Bartimaeus away from Jesus must now act as mediators in their meeting. 
The crowd instructs Bartimaeus to be bold, but he has already shown himself to be bold, both by calling out to Jesus and by ignoring the people’s rebuke. Their report that Jesus is calling to him is all the encouragement Bartimaeus needs to make his move. When he hears that Jesus has taken notice of him, he throws away his garment and jumps up to meet him. Now Jesus is able to have a face-to-face conversation with Bartimaeus. Jesus asks him to be more specific and delineate what he wants Jesus to do to show him mercy. Jesus doesn’t just assume he knows Bartimaeus’ need, throw alms his way and move on. Instead, Jesus takes time to serve this person by inquiring what he really needs.
The beggar’s request is simple — he wants to see again. He presents his request to Jesus by addressing him with a respectful but less controversial name of Rabbi, or teacher. Surprisingly, Jesus’ first response to the man is to turn away Bartimaeus. He commands him to depart but then quickly adds that something has changed for the man. He has been delivered from his malady of blindness; he has been healed (swzw). This has happened because, like others in the gospel before him (the paralytic’s friends, 2:5; the woman with the issue of blood, 5:34), Bartimaeus has shown his faith in Jesus by his actions. This time Jesus’ healing is verbal, not tactile (8:23, 25). Upon this pronouncement alone, Bartimaeus can see again.
Then, after this moment of faith and healing, the journey picks up again. This time, Jesus doesn’t urge the one who has been healed to go home (8:26); he allows Bartimaeus to follow him on the way. This blind man, who knows who Jesus is and what he can do, decides to follow him on a journey that’s getting so close to the city of Jesus’ death. Bartimaeus has provided the narrative example of Jesus’ teaching to follow him (8:34). His propensity for casting off his garment suggests he might have just been the last one following Jesus (14:51-52) when Jesus’ journey reached its ultimate destination in Jerusalem.

CHILDREN’S SERMON
Mark 10:46-52
Set up several plastic cones on the floor. Then have a volunteer perform a “trust walk.” Blindfold the volunteer and have her walk through the cones, guided only by your directions, e.g., “Take one step forward, one step to the left, two steps forward,” etc. When she finishes, take off the blindfold and congratulate her. Ask the volunteer to tell the group what it felt like to walk blindfolded through the cones, while trusting you to steer her. Let the children know that a blind man named Bartimaeus did the same thing when Jesus came to town and called for him. The Bible says, “throwing off his cloak, he sprang up and came to Jesus” (Mark 10:50). Ask if this would be a hard thing for a blind man to do. Emphasize that Bartimaeus was able to do it because he trusted Jesus and had faith in him. Have the children guess what Jesus did next. Explain that he restored the sight of Bartimaeus and said, “Go; your faith has made you well” (v. 52). Encourage the children to trust Jesus and to follow him, just as Bartimaeus did, and to live their lives according to the guidance that Jesus gives. Assure them that Jesus loves them and will never cause them to stumble.

WORSHIP RESOURCES
Calls to Worship — General
Leader: I will bless the Lord at all times; God's praise shall continually be in my mouth.
People: My soul makes its boast in the Lord; let the humble hear and be glad.
Leader: O magnify the Lord with me, and let us exalt God's name together.
People: I sought the Lord, who answered me and delivered me from all my fears.
Leader: O taste and see that the Lord is good;
People: Happy are those who take refuge in God.
—From Psalm 34

Prayers — General
Great and loving God, we thank you for the teachings and life of Jesus Christ through whom we come to know you. We acknowledge that sometimes what we learn from him is difficult, Lord. We are not readily given to self-denial or cross-bearing, so we ask for faith and courage to follow in the ways of Jesus. Give us a bolder vision of who we can be in you. Grant us deeper compassion for others that our selfishness might not overwhelm us. Inspire us to love and give to others as a thankful response to your love and gifts for us. For the sake of Christ, we pray. Amen.

Benedictions — General 
We have seen you, heard from you, and experienced you today. We are not the same as we were when we entered this place. So, as we go, let us not forget. Bring reminders to our minds and hearts throughout our week of your calling on our lives. Let us see you in our homes, our work, our schools, and our play. May each of those places be different because we bring you into them with us. Thank you for always going before us. We look forward to following you into all that we do this week. Amen.

MUSIC LINKS
Hymns
Come, O Thou Traveler Unknown
Amazing Grace
The Church’s One Foundation

Worship and Praise 
Came to My Rescue (Hillsong)
Open the Eyes of My Heart (Baloche)
Amazing Grace (My Chains Are Gone)
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

LECTIONARY TEXTS
Twenty-Second Sunday After Pentecost, Cycle B
Job 42:1-6, 10-17
Psalm 34:1-8, (19-22)
Hebrews 7:23-28
Mark 10:46-52
