September 22, 2019
Jeremiah 8:18−9:1
Have a Good Cry
The tears of a sinner have power to heal the soul.
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AT A GLANCE: 
This text is home to one of the Bible’s most famous questions: “Is there no balm in Gilead?” We start with a scenario in which a similar question is asked: “Is there a doctor on board?”

EDITOR’S PICK: 
For material based on today’s gospel text, see “The Liars’ Club,” September 19, 2004. 

For an alternative idea pertaining to Psalm 79:1-9, see “In Case of Emergency.”

“Is there a doctor in the house?”
If you’ve ever heard that line, you know the drill. You’re slammed with a rush of adrenaline. You look around the room to find out who in your vicinity has slumped to the floor.
Maybe, if you work in the medical field, you feel that little voice inside say: “You! Yes, you. Put up your hand. Offer to help. Your medical expertise could make a difference.” 
Such an event happened to Dr. Darria Long Gillespie, a fellow of the American College of Emergency Physicians, and assistant professor in the Emory University School of Medicine’s Department of Emergency Medicine. She says, “My husband and I were flying from Las Vegas to Boston when we heard a flight attendant ask, ‘Is there a doctor on board?’ I stood and saw a gentleman in his 30s having a grand mal seizure in his seat. His traveling companions didn’t know him very well, and had no idea if he had a history of seizures or other medical conditions.”
She goes on to relate how she was able to stabilize the patient with the help of a paramedic and keep him stable until they landed in Boston. The man was whisked off the plane into a waiting ambulance. 
Gillespie says, “The man was doing well by this time, and didn’t want to go to the hospital. I told him he needed to go so he could be evaluated by a doctor. As he was being wheeled away, he flashed me a peace sign and said, ‘I don’t need to see a doctor. You’re my doctor.’
“Well, yes. Yes, I was.”

In Gilead, apparently no physician can be found.
“Is there no balm in Gilead? Is there no physician there?”
The prophet Jeremiah is plaintively calling for a doctor.
It’s not that someone near him is having a medical crisis. The patient’s not even a person. It’s a nation — his own nation of Judah.
We can easily imagine Jeremiah weeping as he cries for help. His heart is breaking because of his people’s unfaithfulness.
All hell is breaking loose around him. After a brief and encouraging reform by the good king Josiah, the people of Judah are backsliding. They’re worshiping foreign gods and falling into all manner of immorality.
But this is not the most alarming thing. A Babylonian invasion is looming on the horizon. The armies have assembled. Jeremiah can almost spot the Chaldean banners fluttering in the breeze. The corrupt king, Jehoiakim, seems not to notice. He does nothing. He’s too busy partying in the palace. Rome burns, and he’s fiddling. 
As for the people of Judah, they’re not much better. They don’t see what the prophet sees. They don’t share his expansive vision. The prophetic watchtower has no appeal. They’d rather scrabble for shekels in the teeming streets. They can’t see beyond their own petty problems and pleasures.

The balm
When Jeremiah asks, “Is there no balm in Gilead?” he’s referring to a famous resin, harvested from the trunks of balsam pine trees that grew in the Gilead region. A fragrant ointment refined from that pine sap was good for all kinds of ailments. You could say it was the Vicks VapoRub of the day — you know, that oily goo your mother used to spread on your chest when you had a cold. (Remember the pungent smell of that stuff — the menthol aroma that worked its way up into your nostrils and made you feel like you could breathe again?) 
The balm of Gilead was probably something like that.
Jeremiah regards the corruption of his people — their hopelessness, their lack of a future — and cries out: “Is there no balm, no medicine that can help? Is there no doctor in the house, no one who can bring true healing to this wayward and ailing people?”
The ailment, of course, is sin. Jeremiah’s addressing it using a medical model. It’s quite striking. For once, the prophet is not blasting the people for their immoral acts. He wants to heal them. He’s talking of sin as a serious moral ailment, a disease that is lethal and can only be healed by an outside power. 
Isaiah alludes to the Suffering Servant, or the Messiah, as the Wounded Healer who is the Great Physician: “But he was wounded for our transgressions, crushed for our iniquities; upon him was the punishment that made us whole, and by his bruises we are healed” (53:5; NIV has “by his wounds we are healed”).

Sin
This little word “sin” has largely fallen out of favor in our society. When our neighbors hear it, they are likely to have one of two reactions. They either dismiss such talk as pious claptrap from some old-fashioned, out-of-touch busybody, or they see it as something perversely attractive (you know, like the chocolate cake that’s advertised as “sinfully good”). 
Billy Joel caught that attitude in this famous line from one of his songs:
I’d rather laugh with the sinners than cry with the saints;
The sinners have much more fun: for only the good die young.
Jeremiah — who’s pastor here, as well as prophet — gazes out on a society that has degenerated into massive, systemic sin. Maybe once he was angry about it, but now he’s world-weary and filled with despair. His pastor’s heart reaches out with compassion. These people are sick, so very sick — and no doctor’s on the case. The pharmacy shelves are bare.
The great missionary doctor Albert Schweitzer, who dedicated his life to running a back-country hospital in the steamy jungles of West Africa, took a medical image from his own African practice and applied it to the European culture of his birth:
“You know of the disease in Central Africa called sleeping sickness. There also exists a sleeping sickness of the soul. Its most dangerous aspect is that one is unaware of its coming. That is why you have to be careful. As soon as you notice the slightest sign of indifference, the moment you become aware of the loss of a certain seriousness, of longing, of enthusiasm and zest, take it as a warning. You should realize your soul suffers if you live superficially.”
	
Sin and consequences
Sin is not without its consequences. The Las Vegas tourist board aside, sin is not some spicy delight that “happens in Vegas, [but] stays in Vegas.” 
It never stays in Vegas. Sin infects the souls of those poor sinners who believe they can step onto a plane and take a vacation from morality for a few days. They only bring the contagion back home with them.
To be perfectly accurate, sin never originates in Vegas either, because the seeds of immoral behavior are already planted in sinners’ hearts long before they get to the baggage claim. 
Jeremiah’s whole point is that sin is not just a collection of disconnected, immoral behaviors. He never pretends the solution to sin is just exercising a little willpower. “Just say no” is no answer. Jeremiah’s a realist. He knows the problem runs much deeper than that. Sin is a deadly malady that needs to be healed.
There’s a telling phrase coined by Christian philosopher Dallas Willard. In his book The Divine Conspiracy, Willard speaks out against a distorted form of the Christian message he calls the “gospel of sin management.”
The gospel of sin management, he says, is proclaimed by church leaders on both the right and the left. Whether it’s the collective social sins of tolerating poverty and homelessness, or the individual sins of adultery and stinginess, proponents of this stripped-down, incomplete version of the gospel teach that being a Christian is all about managing sinful behaviors. Just stop sinning, this school of thought teaches — or, at least, cut down on it — and God will smile on you, bestowing upon you the gift of eternal life.
The gospel of sin management, as it manifests itself within Christianity, is a hard ideal to live up to. Cutting out all sinful behaviors is well-nigh impossible. Yet, proponents of this way of thinking are quick to remind us that, while God may scrawl a bright red “F” on the top of our examination paper, the Lord is quick to counteract that negative judgment —saving us by giving an “A” for effort.
Over and against all these unrealistically optimistic ideologies is a much older creed: religion. Religion — be it Christianity, Judaism, Islam or some other faith — is not so optimistic about the human condition. Most of the great religions have within them some concept of sin. They see it as a fatal malady that gets hold of the human heart and never lets go — at least not of its own accord. 
Is there no balm in Gilead? Is there no doctor in the house to apply the miracle cure so sin may be banished and spiritual health and wholeness restored?
Jeremiah can name no such nostrum — although he seems confident one must exist somewhere.

Balm of grace
There is, in fact, such a cure. We know it in the Christian tradition as the grace of God in Jesus Christ.
The African slaves of the American South knew it probably better than we. Held captive and oppressed all their days, laboring under the lash of the overseer, they were yet allowed to sing some spiritual songs as they worked. One of them is the beloved hymn based on this very passage from Jeremiah, “There Is a Balm in Gilead.” That hymn endeavors to answer the prophet’s plaintive cry. 
So, what is this powerful medicine?
It’s something we carry within our own bodies, in reservoirs behind our eyes. Special ducts convey this salty solution from its storage-place when we most need it. Our eyes well up with it, and its droplets roll down our cheeks.
It is, of course, tears. Tears of sorrow, tears of suffering, tears of heartfelt penitence. The slaves who sang that hymn had tears a-plenty, weeping as they sang of the precious remedy from far-off Gilead.
The tears we cry are water, mostly. Water is the principal ingredient in human tears. When we’re profoundly moved, our bodies supply water to run down our cheeks.
So we’re invited to have a good cry. Let’s sit down with Jeremiah and weep.
· Let’s cry over opportunities lost.
· Let’s cry about our foolish rebellion and pettiness.
· Let’s cry in remorse for chasing after foreign gods, such as fleeting pleasures and vapid materialism.
· Let’s cry tears of repentance.
· Let’s cry tears of bitter realization.
· And then let’s cry tears of joy.
Why?
Because there is a balm in Gilead … it’s the balm of Golgotha … the balm of grace.
And Jesus is the Great Physician.
And when this balm is applied, we recall not the tears, but the waters of baptism. These waters literally flow down over our heads and upon our cheeks, but they figuratively heal our souls. 
The balm of grace — the only thing in this weary world that can cure the sin-sick soul.
William Knobles, Malcolm McQueen, Melanie Silva, Nathan Sutton, Tommie Tucker and Carl Wilton contributed to this material.

Possible Preaching Themes:
· Jesus is the Great Physician and his remedy for sin-sickness is fail-safe. 
· What will heal a “sin-sick soul”?
· Grace may come, but consequences linger.
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Animating Illustrations
In 2013, researchers published a study in The New England Journal in which they queried the database of ground-based [medical] consultation services that provide service to approximately 10 percent of global airline traffic. And over about a 2 ½ year period, there were about 12,000 in-flight medical events. … 
These aircraft are not meant to be flying clinics. They’re not meant to necessarily respond to every single type of medical emergency. …
For a variety of reasons, [the planes] are pressurized to 6,000 to 8,000 feet. So you’re basically in a flying tube breathing in air that’s equivalent to an altitude of 8,000 feet. It’s also fairly dry. And so, as a result of that high altitude that passengers are experiencing, passengers who have underlying issues, such as respiratory issues, cardiovascular issues, are at an increased risk for developing an in-flight medical event.
So, interestingly, in the 1930s, as the airline industry was starting to take off, pretty much every single flight attendant in the United States was a nurse. And that was primarily for one major reason. And it was because in the 1930s, aircraft were crashing all the time. It was a very new industry. We were not very experienced. And, as a result, they needed to have people aboard their aircraft that could calm an understandably anxious flying public. And so, as a result, they placed nurses aboard all their airlines.
—Dr. Jose Victor Nable, a physician at MedStar Georgetown University Hospital, in an interview with Jeremy Hobson. “What happens when someone on your flight has a medical emergency,” wbur.org, May 23, 2018.  
##
I’m talking about power. Real power. Power to change the world.
If you don’t believe me, well, there were some old slaves in America’s antebellum South who explained the dynamic power of love and why it has the power to transform.
They explained it this way. They sang a spiritual, even in the midst of their captivity. It’s one that says, “There is a balm in Gilead ...,” a healing balm, something that can make things right.
“There is a balm in Gilead to make the wounded whole, there is a balm in Gilead to heal the sin-sick soul.”
And one of the stanzas actually explains why. They said: “If you cannot preach like Peter, and you cannot pray like Paul, you just tell the love of Jesus, how he died to save us all.”
Oh, that’s the balm in Gilead! This way of love, it is the way of life. They got it. He died to save us all.
He didn’t die for anything he could get out of it. Jesus did not get an honorary doctorate for dying. He didn’t ... he wasn’t getting anything out of it. He gave up his life, he sacrificed his life, for the good of others, for the good of the other, for the wellbeing of the world ... for us.
—Excerpt from the royal wedding sermon preached by Bishop Michael Curry on the occasion of the wedding of Prince Harry and Meghan Markle on May 19, 2018. For the full text of the sermon, see “Bishop Michael Curry’s royal wedding sermon: full text of ‘The Power of Love,’ npr.com, May 20, 2018.
##
The 20th century, of recent memory, was a time when many people around the world turned from the church as an institution and sought sin-management help from other places. 
Communism, for example. Just overthrow the government and replace it with a benevolent central management that makes sure all the world’s goods are distributed equally. 
Then there’s Nazism, that evil ideology that has at its core a scientific theory known as eugenics. According to eugenics, the way to solve the world’s problems is through selective breeding of human beings. Destroy the so-called inferior stock by means of mass murder, and match up male and female examples of the true Aryan ideal, so they may bring forth a Master Race. 
Then there’s Social Darwinism (which actually has nothing to do with Charles Darwin himself). Taking a leaf from Darwin’s The Origin of Species, Social Darwinists believe the way to a better world is to step back and allow the various tribes of modern society to fight it out. It’s survival of the fittest applied to human communities.
All these ideologies have the same fundamental idea at their roots: eliminating sin of one sort or another. Communism, Nazism and all the rest peddle their bill of goods to a world grown profoundly tired of traditional religion. “We can do what religion can’t,” they claim. “Stop pretending God’s forgiveness is going to save you. We can only save ourselves — but only if we organize to do it together.
We all know where those false gospels ended up. In trying to manage sin, they subjected the human race to unspeakable horrors. Essentially, their proponents imagined they could remake the human race: building from the ashes of the past a golden city, where there would be no more sin — or at least a whole lot less of it.
##
There is a sacredness in tears. They are not the mark of weakness, but of power. They speak more eloquently than ten thousand tongues. They are the messengers of overwhelming grief, of deep contrition, and of unspeakable love. 
—Unknown, although frequently attributed to Washington Irving and Samuel Johnson.
##
While therefore your tears flow, let a due proportion be tears of joy. Yet take the bitter cup with both hands and sit down to your repast. You will soon learn a secret: that there is sweetness at the bottom.
—Adoniram Judson — known as America’s first missionary. He spent his adult life in Burma (Myanmar). From Christianity.com: “Adoniram and Ann Judson went through many hard times in Burma. The poor food, unbearable heat, and widespread diseases made life difficult. Two of their babies died in the terrible climate, and both Ann and Adoniram were imprisoned during the war with Britain. But when Adoniram Judson died in 1850, there were 7,000 baptized believers, 63 Christian congregations and 163 missionaries in Burma. To this day, over 150 years later, his Burmese Bible translation is still in use.”
##
Although crying in babies serves an obvious purpose, many scientists from different fields have each put in their two cents about why adults do so. Charles Darwin considered tears to be a mere side effect of facial muscle contractions, and a notable exception to the rule that useless processes would not be conserved through evolution.
A more modern theory from biochemist William Frey proposes that weeping expels toxins and stress hormones that explain the healing effects of “a good cry.” ...
Jay Efran, emeritus professor of psychology at Temple University, [says that] according to his two-stage theory of tears, people experience a crying fit when something happens to first spark high anxiety or distress followed by a moment of recalibration or release. For instance, a child that loses his mother at the grocery store begins by frantically searching for her, getting more and more worried as he scans the aisles. Suddenly, he hears her call his name from behind, sees her comforting face, and promptly bursts into tears.
—Meeri Kim, “The science of a good cry: In evolutionary terms, it signals two things,” Sydney Morning Herald, April 15, 2016. smh.com.au. Retrieved April 1, 2019.
##
For infants, tears serve as an important communication tool, allowing them to show their need for support. That tool may also serve us well in adulthood, several recent studies have found.
Tears are a sort of social lubricant helping to ensure the smooth functioning of a community by helping people communicate.
Tears may also serve a therapeutic role. However, the supposedly cathartic role of “a good cry” has been overstated. Crying was more likely to make people feel better when they had emotional support (such as a close friend nearby); if they were crying due to a positive event; or if their crying led to a resolution or new understanding of the situation that led them to cry in the first place.
On the other hand, criers felt worse if they felt embarrassed or ashamed of crying; if they were with unsupportive people; or if they cried because they saw suffering.
Overall, criers were more likely to feel better if they cried alone or around one other person, but felt worse or didn’t experience a mood change if they were with two or more people.
—David Wells, “The purpose of tears,” Brisbane Clinical Psychologist website. brisbaneclinicalpsychologist.com. Retrieved April 1, 2019.
##
There is a memorial outside the Federal Building in Oklahoma City, where, in 1995, 168 men, women and children lost their lives to the bomb exploded by terrorist Timothy McVeigh. It’s a statue of Jesus, but not Jesus as we usually see him in works of art. This figure is not the Good Shepherd with a lamb across his shoulders, nor the crucified Savior, nor the triumphant ruler of all, arms extended in blessing.
The statue depicts Jesus weeping: his face in his hand, his gaze turned away from the place where so many died. A plaque on the statue says simply, “And Jesus wept.”
There’s comfort in that. There’s comfort in knowing our Lord weeps with us in our sufferings.
##
Bitter the tears that fall, but more bitter the tears that fall not.
—Irish proverb.

Commentary
Jeremiah 8:18−9:1
The book of Jeremiah presents its interpreters with a range of challenges stemming primarily from its severely damaged text and the extensive editing which the book has undergone in the course of its transmission history. (The Septuagint version of Jeremiah, for example, made several centuries B.C., is approximately an eighth shorter than the Masoretic Text [MT] of Jeremiah, which is the text used by modern translators. The discovery of fragments of Jeremiah among the Dead Sea Scrolls has led most scholars to conclude that there were at least two Hebrew traditions of the book, one considerably shorter than the other.)
These challenges make even the most basic Jeremianic interpretive tasks uncertain. Determining the boundaries of a “reading” from Jeremiah, for example, is by no means obvious. The lectionary’s choice for today’s reading, 8:18–9:1, is one possibility. Verse 9:1 in English is verse 8:23 in Hebrew (see the text note in NRSV), so the reading consists of the last six verses of the eighth chapter. However, the editors of NRSV consider the oracle from which today’s reading is taken to end not at 9:1 or 8:23, but rather to extend through English 9:3 (or even 9:11), which is the next logical break in thought, so the lectionary passage is a portion of an oracle.
The decision to start the reading at 8:18 is based on the formula “says the LORD” in 8:17, the customary conclusion of oracles in Jeremiah (see also 8:12; 6:12, 15; the apparent confusing similarity between “says the LORD” at the end of an oracle [e.g., 8:15] and “Thus says the LORD” at the beginning of an oracle [e.g., 8:16] is less confusing in Hebrew, where the phrases employ different words that are also different parts of speech).
Today’s reading comes from a collection of poetic oracles of judgment that are part of a larger section of the book that returns to the theme of the “foe from the north” (8:4–10:25; see also 4:5–6:30). In it, Jeremiah expresses his grief over the destruction about to befall (or having recently befallen) Judah at the hands of the Babylonians, either in their initial invasion of 597 B.C. or, more likely perhaps, in their definitive destruction of Jerusalem and the start of the Babylonian exile of the Jewish people in 587 B.C. John Bright, in his commentary, has also suggested, with others, that the scene over which the prophet laments is the “death by a thousand cuts” of the ravaging of the land by marauding guerrilla bands in the desperate lawless days leading up to the Babylonian incursion (Jeremiah [Anchor Bible 21; New York: Doubleday, 1965], p. 66).
In an opening tristich (three short poetic clauses or lines of roughly the same length), the prophet summarizes his feelings about this historical moment: Devoid of joy, he is heartsick with grief (v. 18). Of all the biblical prophets, none is more revealing of his psychological, emotional, mental and spiritual anguish than Jeremiah, and none identifies himself more closely with the people of Israel than does this prophet from a priestly lineage.
The English word “Hark” (v. 19) is not the most felicitous translation of the Hebrew particle hinneh, in this context, since “Hark” is likely to convey, at least initially, positive associations (as in “Hark! the Herald Angels Sing,” “Hark, My Soul, It Is the Lord,” “Hark, the Glad Sound!,” etc.). The traditional translation of hinneh as “Behold” is even less satisfactory here, so some sort of circumlocution, such as “Attend closely to” or “Hear now” seems more fitting.
Again, the English translation of “my poor people” has connotations that may or may not be contained in the Hebrew original. The English word “poor” in ordinary usage may have nothing to do with material resources (as in “you poor thing” or “what a poor showing”), and that may, in fact, be what the writer or writers in Hebrew wished to convey with the term of endearment they used here, bat `ammi, literally, “Daughter, my people” (or, with John Bright, “My Daughter-My People”; see his discussion of the term in his commentary, 32). On the other hand, “poor” in this context may also refer to the people left impoverished by the catastrophic collapse of the socio-economic order on which they depended. The ambiguity of the translation may be an accurate reflection of the Hebrew. Although it has been suggested that some sort of natural calamity, such as drought, is the cause of the people’s distress, the overall context of Jeremiah’s lament suggests political rather than ecological disaster.
The current passage continues to demonstrate the troublesome nature of the text of Jeremiah. The words of the quotation in verse 19 (“Is the LORD not in Zion ... their foreign idols?”) fit far more logically immediately after verse 18 (as the editors of the Jewish Publication Society translation have placed them), leaving the quotation in verse 20 (“The harvest is past ... and we are not saved”) as the cry of the destitute people of the land, which makes much better sense than the NRSV arrangement, which follows the MT. Although the JPS arrangement makes better sense of a difficult passage, its weakness is that it lacks support from the versions.
The JPS editors also understand the quotation in verse 19 to be spoken by the deity (see their text note), which makes the idolatry condemned at the end of that verse a more logical sequel, coming from the same speaker (and obviating the need for enclosing the words in parentheses, as NRSV feels obliged to do). The first rhetorical question is clearly meant to be answered in the affirmative — Yes, Yahweh remains in his holy temple in his holy precinct — which makes the answer to the second rhetorical question a baffled, “Who knows?” There is a cultic logic behind the questions that may escape modern hearers. The close association of deity and geographical territory in the ancient Near East, combined with Israel’s exclusivist monotheism, meant that the presence of any deity’s image on Yahweh’s turf (as it were) was not only unfaithful, but it was also illogical. The very existence of a sacred precinct (Zion) and a sacred shrine (the temple) implied devotion to the deity to whom both precinct and shrine were dedicated; to bring statues of other deities into such spaces simply made no sense to the Bible’s Yahwistic theologians, whose perspective formed the canon of Scripture.
Further evidence of the confusing nature of the text of Jeremiah is found in the question of whether the divine quotation should include the sentences containing the phrase “my poor people,” an expression that occurs in verses 19, 21 and 22 (and only in Jeremiah, occurring elsewhere at 4:11; 6:26; 9:1, 7 [translated there as “sinful”]). It is rare for anyone other than the Lord to refer to the people of Israel using the first-person singular possessive suffix (“my people” in English), and for a human to refer to all the Israelites as “my people” is a stylistic peculiarity of Jeremiah (see 9:2; 14:17; Lamentations 3:14).
The imagery evoked in verse 22, celebrated in African-American hymnody, is less clear now than it was to Jeremiah’s contemporaries. Both Genesis (37:25) and Jeremiah (here and 46:11) identify the area of Gilead as a source of healing balm, apparently resin from the styrax tree. The prophet may be using this physical commodity metaphorically here, or he may also be referring to Gilead’s prominent role among the Israelite tribes in the Transjordan (and indeed in all of Canaan; cf. Judges 10:3; 12:7). Elijah, the greatest of the classical Yahwistic prophets, was from Gilead (1 Kings 17:1), and Gilead was a frequent place of refuge or deliverance for the faithful (e.g., Jacob fleeing from Laban [Genesis 31:21]; Israelite refugees fleeing the Philistines [1 Samuel 13:7]; and David’s victory over the insurrection led by his son, Absalom [2 Samuel 17:26]). This larger, metaphoric understanding of Gilead may lie behind Jeremiah’s imagery, which was obviously commonplace to Jeremiah’s first audience.
The lectionary reading concludes with the prophet’s dolorous wish that he had powers of weeping commensurate with the catastrophe about to overtake (or which had recently overtaken) his “poor people,” using again the catch-phrase unique to Jeremiah. Here, the prophet has a good cry. His identification of himself with his doomed nation is painful, bringing anguish to him and a profound prophetic witness to the Bible of Jews and Christians.
*Go to Scripture Index for additional commentaries on this text.

Conversation with the Children:	Jeremiah 8:18−9:1
Bring to your conversation an onion, cutting board and knife, and you be the judge as to whether you need to cut the onion to ascertain the answer to this question: What happens when your mom or dad slices up an onion when preparing a meal? Why do they sometimes get tears in their eyes? Ask the children, “How do we cry?” Our eyes get wet and then they just overflow and the tears run down our cheeks because they have no place else to go. We know when we cut and prepare onions to eat that sometimes we get tears. What other things make us cry? Possible answers might be when we fall down, run into something or when someone hurts us by what they say or do. We might cry when we are afraid, misunderstood or frustrated or even when we’re happy. And of course we might cry when a loved one dies. So crying can express many emotions, including extreme happiness or extreme sadness. After you cry, how do you feel inside? Generally crying helps us to feel better. But if we were unkind to a kid and the little kid starts crying, he or she probably doesn’t feel better. How can you fix this so he or she feels better? We can start by saying, “I’m sorry.” Ask the boy or girl to forgive you. Asking for forgiveness is a really hard thing to do. But Jesus wants us to ask. It’s the right thing to do. Close with a prayer: “Jesus, help us to live so that we don’t cause other kids to cry by what we say or do. Help us to follow you in all we do. Amen.”

Worship Resources

Prayers of Confession — General
Call to Confession
[bookmark: _GoBack]Leader: It is written of old: “Help us, O God of our salvation for the glory of your name. Deliver us, and forgive our sins, for your name’s sake.” Let us admit to each other and to God, that we are in need of mercy and renewal.
—Inspired by Psalm 79:9 (part of today’s psalm reading) and Amos 8:4-7.

Prayer 
Leader: Let us pray together.
People: God of truth and God of grace, we confess that too often we are nondescript Christians, rarely very wicked and too often not very loving. We drift along in the stream of life, sharing the general indifference and the common selfishness. We make friends with the culture, following Christ rather timidly, from afar. For this our share in community evil, we seek your healing mercy, and for our many private faults and static faith we beg your forgiveness. Through Christ Jesus our Savior. Amen!

Assurance of Pardon
Holy Scripture says: There is one God, and there is one mediator between God and humanity, the man Christ Jesus,
who gave himself as a ransom for all. Sisters and brothers, in Christ Jesus we have a Savior who has shared our nature and known the difficulties we face. He is our mediator before the altar of God. He turns to us and says: “My sister, my brother, your sins are forgiven you. Be at peace.” 
—Inspired by 1 Timothy 2:5-6, (part of today’s epistle reading), and adapted from Bruce Prewer, and posted on Bruce Prewer’s Home Page, bruceprewer.com

Benedictions — General
O the depth of the riches and wisdom and knowledge of God! How unsearchable are his judgments and how inscrutable his ways! For from him and through him and to him are all things. To him be the glory forever. Amen. 
—Romans 11:33, 36.

Hymns
Hallelujah! For the Lord God Almighty Reigns (Parks)
Holy, Holy (Maclean)
How Deep the Father's Love for Us (Townend)

Worship and Praise 
When the Tears Fall (Hughes)
Even When It Hurts (Hillsong UNITED)
Weep with Me (Rend Collective)
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

Lectionary Texts
Fifteenth Sunday after Pentecost, Cycle C
Jeremiah 8:18−9:1*
Psalm 79:1-9
1 Timothy 2:1-7*
Luke 16:1-13*
*Additional sermonic treatments of these texts are available online.







