September 8, 2019
Philemon 1-21 
How Do You Spell “Koinonia”?
The winning word in the National Spelling Bee appears 19 times in the New Testament, but it is a mystery to many Christians today.
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AT A GLANCE: 
Karthik Nemmani, a 14-year-old boy from Texas, won the 2018 Scripps National Spelling Bee by spelling the word “koinonia.” It’s a Greek word. It appears in the New Testament many times. In his letter to Philemon, the apostle Paul writes, “I pray that the sharing of your faith may become effective when you perceive all the good that we may do for Christ” (v. 6). In the original Greek, Paul uses the word “koinonia”: “… the koinonia of your faith may become effective …” Can we spell “koinonia”?

EDITOR’S PICK: 
For material based on today’s gospel text, see “Is There Salt in Your Shaker?” for September 5, 2004. 

For an alternative idea pertaining to Psalm 139:1-6, 13-18, see “Guilt.”

Praxitelean. Ispaghul. Telyn.
You don’t see these words every day, but they all showed up in the 2018 Scripps National Spelling Bee, broadcast live on ESPN. Sixteen finalists knocked them down, one at a time, in what The Washington Post described as “a breathtaking show of spelling skill.”
A record-shattering 515 contestants competed in the bee, up from 291 in 2017. Incredibly tough words were put before the contestants in what was probably the most intense competition in the bee’s nearly century-long history.
Among the finalists was a 14-year-old from Texas named Karthik Nemmani. Although this was his first national spelling bee, he showed the poise of a veteran throughout the contest, spelling with little emotion and often keeping his arms clasped behind his back. He was confronted with the following words, any one of which could have caused him to stumble:
“Condottiere,” meaning a knight or roving soldier available for hire.
“Miarolitic,” of igneous rock.
“Cendre,” a moderate blue.
“Ankyloglossia,” limited normal movement of the tongue.
“Jagüey,” an East Indian tree.
Nemmani spelled them perfectly, each and every one. Then, when the contest had been narrowed down to two finalists, the other speller made a mistake, misspelling “bewusstseinslage.” Only two words stood between Nemmani and final victory:
“Haecceitas,” the status of being an individual. 
Nemmani nailed it.
And then, “koinonia,” a word meaning spiritual communion.
“K-O-I-N-O-N-I-A.”
Confetti rained down and Nemmani smiled broadly. He had spelled “koinonia” correctly, and was declared champion of the bee.

Most of us would break out in a cold sweat if we had to spell “koinonia” on a national stage. And we might panic if we were asked to define it. But the term is worth exploring, because it is a Greek word that appears 19 times in the New Testament. Critically important for Christians in the ancient world and today, it is often translated as sharing, contribution, spiritual communion or fellowship. 
In his letter to a man named Philemon, the apostle Paul writes, “I pray that the sharing of your faith may become effective when you perceive all the good that we may do for Christ” (v. 6). In the original Greek of the New Testament, Paul prays that “the koinonia of your faith may become effective …”
Koinonia means sharing, contribution, fellowship, spiritual communion.
The question for us is this: Do we know how to spell “koinonia” in the life of the church today? No insignificant term, koinonia is something that we need to understand and implement in ministry and mission.
For starters, koinonia means sharing. Paul’s letter to Philemon is his only surviving private letter, and it is a very personal message to a man who is a slave-owner. In the letter, Paul encourages Philemon to forgive a runaway slave and welcome him back — not as a piece of property, but as a brother in Christ. “I pray that the sharing of your faith,” writes Paul, “may become effective when you perceive all the good that we may do for Christ” (v. 6). Paul prays that Philemon will embrace the Christian faith ever more deeply, so that he will see his runaway slave in a whole new light: “no longer as a slave,” writes Paul, but as “a beloved brother” (v. 16).
Such sharing is experienced today when American Christians take part in short-term mission trips to countries in the developing world, such as Guatemala and Honduras. There, Americans have a shared experience of the Christian faith with their foreign partners, and they discover the power of faith, hope and love in very impoverished environments. Lives can be changed through such sharing of Christian faith, especially when the experience is grounded in good deeds and beneficial relationships. 
But koinonia also has a more concrete meaning: contributions. In his letter to the Romans, Paul reports that Christians in “Macedonia and Achaia have been pleased to share their resources” — literally “make certain gifts to” — “with the poor among the saints at Jerusalem” (15:26). Here, the word koinonia is translated as “resources,” but it could also be translated as “contributions” or “gifts.”
In his second letter to the Corinthians, Paul brags that the Macedonians made contributions “beyond their means, begging us earnestly for the privilege of sharing in this ministry to the saints” (8:3-4). Their sharing was koinonia, the giving of generous gifts.
Such a call to generosity is repeated in the letter to the Hebrews, which says, “Do not neglect to do good and to share what you have, for such sacrifices are pleasing to God” (13:16). When we share in a sacrificial way, we are practicing koinonia.
The Bible’s call to generous giving is needed now more than ever. According to Rainer Research, charitable giving is on the rise in the United States, but churches are receiving a smaller portion of the pie. Back in 1987, religious organizations received 53 percent of all charitable donations. By 2014, religious organizations were receiving only 32 percent of all charitable giving.
Granted, many individuals and churches come together to pool their resources and give to a larger, single fund or effort, as in One Great Hour of Sharing, or the United Methodist Committee on Relief. There are many others.
Still, although we can lament this downward slide, complaining will not improve koinonia in the church. Instead, we need to embrace other strategies, such as digital giving, especially with younger church members. Rainer Research says that mobile devices now account for over half of all internet traffic, and “digital giving is the future.” Although many people were taught to put coins, paper money or checks in the offering plate, a digital gift can actually be a more consistent gift, one that supports the spiritual discipline of giving.
Koinonia also means fellowship. The book of Acts says that the first converts to Christianity “devoted themselves to the apostles’ teaching and fellowship, to the breaking of bread and the prayers” (2:42). “God is faithful,” says Paul in his first letter to the Corinthians, “by him you were called into the fellowship of his Son, Jesus Christ our Lord” (1:9). And John writes in his first letter that “we declare to you what we have seen and heard so that you also may have fellowship with us; and truly our fellowship is with the Father and with his Son Jesus Christ” (1:3). Koinonia is fellowship — companionship, friendship, comradeship.
Unfortunately, we often use the word fellowship too lightly in church circles. We serve fellowship luncheons in rooms we call fellowship halls, which makes fellowship seem like a simple social gathering. But koinonia is always a much richer form of fellowship. Koinonia refers to “what we have in common and what we share as Christian men and women and young people,” said the evangelical scholar John Stott. “Koinonia expresses what we share in together, what we have received together, what we participate in together.”
The apostle’s teaching and fellowship. The fellowship of God’s Son. Fellowship with each other and fellowship with God and Jesus. This is more than a fellowship lunch — it’s what we share together, what we have received together, and what we participate in together.
Such fellowship can even involve struggle. In his letter to the Philippians, Paul speaks of wanting “to know Christ and the power of his resurrection and the sharing of his sufferings by becoming like him in his death” (3:10). Sometimes translated “the fellowship of his sufferings,” this line speaks of koinonia participation in the sufferings of Jesus, a sharing that will connect Paul even more closely to Jesus.
Finally, koinonia means spiritual communion. “The cup of blessing that we bless, is it not a sharing in the blood of Christ?” Paul asks the Corinthians. “The bread that we break, is it not a sharing in the body of Christ?” (1 Corinthians 10:16). Paul sees the cup as a koinonia in the blood of Christ. He sees the bread as a koinonia in the body of Christ. When we receive the sacrament called Communion, we are sharing and participating in a meal that connects us to Christ and to each other.
According to many Christian traditions, the Holy Spirit makes Christ present in Communion. But the presence of Jesus is not limited to this holy meal. At the end of his second letter to the Corinthians, Paul offers a set of words that are often used as a blessing at the end of Christian worship, “The grace of the Lord Jesus Christ, the love of God and the communion of the Holy Spirit be with all of you” (13:13). Paul’s hope is that the communion-fellowship-koinonia of the Spirit will remain with everyone long after they have read his letter. And in similar manner, we hope that the koinonia of the Spirit will remain with us, even after a service of worship is over.
For some reason, the Scripps National Spelling Bee has become rather biblical in recent years. Last year’s competition included the word “pseudepigrapha,” which comes up in Christian scholarly circles. And back in 2009, the winning word was “laodicean,” meaning indifferent or halfhearted. It comes from the book of Revelation, where the church of Laodicea is criticized for being “neither cold nor hot” (3:15).
Philemon was not a member of the church of Laodicea, and there is no evidence that his fellowship or koinonia was indifferent or halfhearted. Indeed, we have every reason to believe that he welcomed Onesimus back, exercising a true spirit of koinonia. 
A challenge for Christian congregations today is to be committed to koinonia. Not indifferent or halfhearted in the mission and ministry of the church, but fully invested in generous giving, fellowship and spiritual communion. When we do this, we remain connected to God and to each other, sharing the Christian faith through good deeds and beneficial relationships.
That’s how you spell koinonia.
Henry G. Brinton, Missy Jenson, Everett McCarley and Carl Wilton contributed to this material. 
 
Possible Preaching Themes:
· Twin pillars: Love for the saints and faith toward the Lord Jesus
· The command to “do your duty”
· Slavery, in the ancient world and today

Participation Pointers:
· Plan a “Koinonia” potluck. The event could be held at a time other than after the church service. But a potluck following the service would be a natural application of the sermon. Announce in advance a contest for the best “Koinonia Kasserole.” Of course, everyone could be winners. Post the recipes. Ask in advance for a few people to make a short speech about the importance of koinonia in their lives.
· Host a spelling bee at the front of your sermon with some willing teens who are not embarrassed to miss a word — kids who are comfortable with themselves. Give them synonyms of koinonia, such as fellowship, community, friendship, support and communion. Koinoia as a spelling word should come last. Ask if they spot a theme running through these words. Ask them if, by chance, anyone knows the meaning of koinonia. Then launch the sermon with the story of how the spelling bee was won last year. 

Sources:
Rainer, Sam. “Five giving trends in today’s church,” VisionRoom, visionroom.com.

Shellnutt, Kate. “Why the winning spelling bee word, ‘koinonia,’ is so easy for Christians.” Christianity Today, June 1, 2018, christianitytoday.com.

Wang, Amy B. “Champion crowned at Scripps National Spelling Bee from record-breaking field.” The Washington Post, June 1, 2018, washingtonpost.com.

Animating Illustrations
Koinonia was the winning word for the bee’s champion, 14-year-old speller Karthik Nemmani. A Greek word defined as “spiritual community,” it’s better known to believers as a term used to refer to Christian fellowship, or communion itself. 
Karthik, who beat out more than 500 fellow spellers during the most competitive bee in history, said he knew the spelling of the final word as soon as the official pronouncer read it.
And so did many Christians who recognized the word from church life: It’s been used to name coffee shops, youth groups, worship bands, retreats, summer camps and other ministries.
“If you grew up evangelical in the 90s you can totally spell koinonia because you had a crush on the drummer for a youth group band by that name,” joked author Rachel Held Evans on Twitter.
—Kate Shellnutt, “Why the winning spelling bee word, ‘koinonia,’ is so easy for Christians,” Christianity Today, June 1, 2018, christianitytoday.com.
##
Sixteen spellers took the stage Thursday night at the Gaylord National Resort & Convention Center in Maryland to battle it out for the title of [Scripps National Spelling Bee] champion. The competition was, in a word, brutal. In the first round of ESPN-televised spelling Thursday night, nearly half of the finalists misspelled their words, including several crowd favorites such as Tara Singh, a 13-year-old from Kentucky who was competing at her fifth and final national bee. …
The 16 finalists ranged in age from 11 to 14 and include nine girls and seven boys. The spellers come from all over the United States, plus one from Canada. And several had appeared at the national bee in previous years. …
For hours on Tuesday and Wednesday, the spellers, who ranged in age from 8 to 14, tackled hundreds of mind-bending words, including “glossodynia” (a pain in the tongue), “stolon” (a horizontal branch from the base of a plant that produces new plants from buds at its tip or nodes) and “triturate” (to crush or grind).
—Amy B. Wang, “Champion crowned at Scripps National Spelling Bee from record-breaking field,” The Washington Post, June 1, 2018, washingtonpost.com.
##
There is no person in history who has impacted all of mankind more than Jesus of Nazareth. Jesus was deeply concerned for the continuation of his redemptive, reconciling work after the close of his earthly existence, and his chosen method was the formation of a small band of committed friends. He did not form any army, establish a headquarters or even write a book. What he did was to collect a few very common men and women, inspire them with the sense of his spirit and vision, and build their lives into an intensive fellowship of affection, worship and work. 
One of the truly shocking passages of the gospel is that in which Jesus indicates that there is absolutely no substitute for the tiny, loving, caring, reconciling society. If this fails, he suggests, all is failure, there is no other way. He told the little bedraggled fellowship that they were actually the salt of the earth and that if this salt should fail there would be no adequate preservative at all. He was staking all on one throw.
What we need is not intellectual theorizing or even preaching, but a demonstration. One of the most powerful ways of turning people’s loyalty to Christ is by loving others with the great love of God. We cannot revive faith by argument. But we might catch the imagination of puzzled men and women by an exhibition of a fellowship so intensely alive that every thoughtful person would be forced to respect it. If there should emerge in our day such a fellowship, wholly without artificiality and free from the dead hand of the past, it would be an exciting event of momentous importance. A society of genuine loving friends, set free from the self-seeking struggle for personal prestige and from all unreality, would be something unutterably priceless and powerful. A wise person would travel any distance to join it.
—Elton Trueblood, The Company of the Committed (Harper & Row, 1961).
##
We are not computers. We need personal connections. We draw life from the sight of a smile, the touch of a loved one, being embraced, feeling someone’s hand on ours. These bolster our psychological and physiological health. But such experiences cannot be programmed, downloaded or e-mailed. I am not against the internet. My contention is that we have misappropriated a great tool. We have taken artificial communication too far. In our excitement to connect to the world, we have disconnected from each other.
What possible reprieve can our society have from such pervasive technology? Hoping for the internet to disappear is like betting that the 8-Track will make a comeback. Suppressing technology is futile. What we need is a community strong enough to resist it and once again become its master.
The only hope I see for our shrinking world and growing loneliness is an ancient establishment, one instituted by a homeless Jew and carried to the world by sandaled feet. By fulfilling its mandate, the church can counter the trend toward isolation and loneliness. It can stand against the tide of hyper technology to provide shelter from the storm of estrangement.
—Drew Dyck, “The last bastion of fellowship,” The PRISM E-Pistle, November 24, 2004.
##
You know that feeling where everything feels right? Where you don’t have to worry about tomorrow or yesterday, where you feel safe and know you’re doing the best you can? There’s a word for that, it’s called love. L-O-V-E.
—Words spoken by the character Akeelah Anderson, in the 2006 film Akeelah and the Bee, about a poor Los Angeles teenager who aspires to win the national spelling bee.
##
With 100 million users taking part in what [Mark] Zuckerberg called “meaningful communities” within Groups on Facebook, he spoke of his ambition to raise that number to a billion.
He said: “If we can do this, it will not only turn around the whole decline in community membership we’ve seen for decades, it will start to strengthen our social fabric and bring the world closer together.”
Comparing the site to a church, he went on to talk about the need for “great leaders” in such a community, saying: “A church doesn’t just come together. It has a pastor who cares for the well-being of their congregation, makes sure they have food and shelter.”
He went on to say: “People who go to church are more likely to volunteer and give to charity — not just because they’re religious, but because they’re part of a community.”
Earlier in the year, Zuckerberg published a 6,500-word manifesto to beat fake news, outlining his plan to “come together to build a global community that works for everyone”.
—Bethany Minelle, “Mark Zuckerberg: Facebook can be your church,” Sky News, June 28, 2017,
news.sky.com.
##
But then youth group ended, and I entered the realm of adult Christendom: political causes, doctrinal debates, worship wars, traditional vs. modern bickering, congregational infighting, gossip, church splits, corporate boycotts, moral rage, judgment and fear.
Slowly, the inspirational message of Jesus was replaced with a storyline of doom. In this new version of Christianity, I was being taught that the world was slowly falling apart, society was crumbling under Satan’s rule, and most of humanity was heading toward eternal damnation.
As a young believer I was told the exact opposite — that church was an accepting place where I could invite my friends from school and the kids from the neighborhood — but now I was being told I shouldn’t trust anyone. ...
I guess I’m tired of hearing Christians complain that youth ministries — and young people — are destroying Christianity simply because they prefer joyfulness over solemnity.
Because in reality, it’s not Christian youth who are turning people off to Christianity — it’s the adults. ...
As we grow old in our faith, let’s still try to follow Christ’s teaching and be more like little children. Let’s be willing to live in the moment and have fun occasionally. Let’s lighten up and not take ourselves too seriously.
And while we’re scared that this “foolishness” might distract us from God, it may actually bring us closer to God, helping reveal truth in our lives that we desperately need: that God passionately loves us more than we can ever imagine.
—Stephen Mattson, “When does Christianity stop being fun?” Sojourners, June 11, 2015. sojo.net. Retrieved March 19, 2019.
##
Religious people are more satisfied with their lives than nonbelievers, but a new study finds it’s not a relationship with God that makes the devout happy. Instead, the satisfaction boost may come from closer ties to earthly neighbors.
According to a study published in the journal American Sociological Review, religious people gain life satisfaction thanks to social networks they build by attending religious services. The results apply to Catholics and mainline and evangelical Protestants. The number of Jews, Mormons, Muslims and people of other religions interviewed was too small to draw conclusions about those populations, according to study researcher Chaeyoon Lim, a sociologist at the University of Wisconsin-Madison.
“We show that [life satisfaction] is almost entirely about the social aspect of religion, rather than the theological or spiritual aspect of religion,” Lim told LiveScience. “We found that people are more satisfied with their lives when they go to church, because they build a social network within their congregation.” ...
While a higher number of secular close friendships were also associated with life satisfaction, church friendships seem to involve something that lifts satisfaction even more, Lim said. Additional research by Lim and [Robert] Putnam, reported in the book American Grace: How Religion Divides Us and Unites Us (Simon & Schuster, 2010), has found the religious propensity toward charity and volunteerism to be connected with close church friendship, as well.
—Stephanie Pappas, “Why religion makes people happier (hint: not God),” LiveScience.com, December 6, 2010. Retrieved March 19, 2019.
##
Let him who cannot be alone beware of community. … Let him who is not in community beware of being alone. Into the community you were called, the call was not meant for you alone; in the community of the called you bear your cross, you struggle, you pray. You are not alone, even in death, and on the Last Day you will be only one member of the great congregation of Jesus Christ. If you scorn the fellowship of the brethren, you reject the call of Jesus Christ. ... Each by itself has profound perils and pitfalls. One who wants fellowship without solitude plunges into the void of words and feelings, and the one who seeks solitude without fellowship perishes in the abyss of vanity, self-infatuation and despair.
—Dietrich Bonhoeffer, from Life Together, in Dietrich Bonhoeffer: Witness to Jesus Christ (Fortress, 1991), 185ff.

Commentary
Philemon 1-21 

This short, personal letter of Paul to his friend and fellow believer Philemon has generated a surprisingly hefty amount of commentary. Textual scholars since the first centuries of the church’s history have enjoyed studying this epistle. Part of the attraction is that, while Philemon is quite brief, it is nevertheless the only piece of personal correspondence from Paul that has survived and found its place in the canon. Indeed, the particular and individual nature of Philemon caused some dissent among early church leaders, who wondered if it were not perhaps too personal to be of any great use to the church at large.
Not until Saint John Chrysostom suggested a new interpretation of Philemon in the fourth century were all its critics laid to rest. It was Chrysostom who proposed for the first time that Onesimus was a fugitive slave and that Paul was seeking to aid him in his reconciliation with his master Philemon. (See Allen Dwight Callahan, “Paul’s Epistle to Philemon: Toward an Alternative Argumentum,” Harvard Theological Review 86 [1993]: 357-76.) Chrysostom found in Philemon an excellent base upon which to set forth his own discussions about slavery and polemicize against those who were using their faith as an excuse to forcibly free Christian slaves from Christian masters. Chrysostom proposed Philemon as evidence that Paul himself sent the fugitive slave Onesimus back to his master, Philemon, despite the Christian faith now shared by them both.
Chrysostom’s rendition of this relationship between Philemon and Onesimus has become so entrenched in ecclesiastical tradition that we automatically assume its validity without even searching the text for other clues or possible interpretations. Indeed, acceptance of this version of Philemon has led many other scholars on a series of interesting, but unfounded, conjectures. John Knox suggested the intriguing hypothesis that Philemon returned the slave Onesimus to Paul to serve him in his gospel mission. Then, using linguistic similarities between Paul’s letter to Philemon and early church martyr Ignatius’ letter to the Ephesians, Knox postulated that Ignatius was revealing that the current bishop of Ephesus, whose name was also Onesimus, was the selfsame Onesimus Paul had sent back to Philemon. The wonderful symmetry and “happy ending” quality to Knox’s hypothesis found it favor in both scholarly and popular circles.
But when we force ourselves to examine just what we have before us in the text, a rather different view of this letter can come into focus. This letter is, it seems, a personal note between Paul and a beloved friend and colleague in the faith, Philemon. The warm, personal greetings that open this letter appear to be to the entire household. It is most likely that Apphia, “our sister,” is Philemon’s own wife. Archippus, “our fellow soldier,” is also a full member of the household. Paul’s affection for Philemon is genuine and heartfelt. He remembers him in his prayers, thanks God for him and testifies to Philemon’s ongoing love and faith for “the saints” and the Lord Jesus.
Verse 6 is more than a bit difficult to decipher. Paul’s expression κοινωνία τῆς πίστεώς can be interpreted with several different variances. It may mean “sharing in” the Christian faith, or it may mean Christian “fellowship,” or even participating in the “act of sharing” — all as a means of Philemon’s experiencing ever deeper truths of Christian faith and enabling him to see the good that he might still do for Christ.
In verse 7, Paul concludes the first section of his letter by recalling all the “joy and encouragement” he has experienced as a recipient of Philemon’s love. Again, Paul stresses the familial ties between himself and this household of faith by calling Philemon “my brother.”
The second section of Philemon reveals Paul’s reason for writing at this time. The appeal he makes to his “brother” is not as a church leader but as an “old man” and as one who is beloved. At last, Paul mentions the name of Onesimus. The name itself translates from the Greek as “profitable” or “beneficial,” a definition Paul quickly employs in a pun — “he was useless to you, but now he is indeed useful (εὔχρηστον)” (v. 11).
Paul claims he is sending Onesimus “back to you.” But he does not indicate here in any way that Onesimus is some kind of property — i.e., a slave of Philemon. Much has been made of Onesimus’ presence with Paul, who calls himself here a “prisoner.” But nearly all the scholarly conjecture has assumed Chrysostom’s suggestion that Onesimus is a runaway slave. Other than the fact that there is no clear literary evidence to prove Onesimus’ house-slave status, there would be almost insurmountable barriers that would separate a fugitive slave (either still on the run or newly captured by the authorities) from an imprisoned Roman citizen like Paul. Even if the two prisoners somehow had connected, how could Paul have guaranteed Onesimus’ safe-conduct back to his “master” Philemon? 
What Paul actually says is that he is sending Onesimus back to Philemon, but reluctantly. In Onesimus, Paul has found a spirit and a heart that encourages him and loves him just as Philemon himself does. Onesimus is apparently much like Philemon. Paul confesses to Philemon that he wants to keep Onesimus with him so that Onesimus might “be of service to me in your place.” Both men are Paul’s “encouragers.”
The only mention of Onesimus as “a slave” comes in verse 16 where Paul suggests that by being parted from Onesimus for a while — that is, during the time he has spent with Paul — Philemon might now get him back “no longer as a slave” but now as a “beloved brother.” Onesimus has become a spiritual brother to Paul during this period of time as a new member of the household of faith. But Paul goes on to state that Onesimus’ new status is a cause for even greater joy for Philemon. Onesimus is now a brother to him, “both in the flesh and in the Lord.”
If we take this statement literally, we may rightfully conclude that Onesimus is no runaway slave whom Paul is returning to his master, but a wayward brother who now returns to his family’s household. Whatever status he had endured in his brother’s house previously — and as the younger, unlanded sibling, it may have been quite “slave-like” — is to be forgotten. He is now redeemed by Christ’s love back into full fraternity.
In verses 17-18, Paul makes further stipulations that will guarantee Onesimus complete acceptance into the household. Paul asks Philemon to welcome Onesimus now as Paul’s emissary — “welcome him as you would welcome me” (not unlike Paul’s directives to the Corinthians on Timothy’s behalf in 1 Corinthians 4:17). In addition, Paul dares to mention what may well have been the root of any animosity that had grown between Philemon and Onesimus — money. Paul pledges to repay any debts Onesimus had outstanding on Philemon’s books. Yet note: There is no evidence any theft has occurred.
[bookmark: _GoBack]In his role as reconciler between Philemon and Onesimus, Paul agrees to put his money where his mouth is. Once again, Paul stresses the unity of all in Christ when he directs his final words to Philemon, his “brother” (v. 20). Ultimately, what Paul desires of these two men, both of whom have shown the ability to uplift and encourage Paul in his ministry, is that they now join their gifts together, enabling Paul to “refresh my heart in Christ.”
*Go to Scripture Index for additional commentaries on this text.

Conversation with the Children: Philemon 1-21 
Move your chair far from the children, and sit in it. Tell them that you are being given a “timeout.” Ask them if they have ever been given a timeout, and find out why. They may ask you why you are being given a timeout, so you’ll have to have an answer prepared! Say that a timeout often feels like a punishment, but it is really a time to think. Tell them that the apostle Paul had an “imprisonment for the gospel,” and was being kept as a prisoner for telling people about Jesus (v. 13). Ask the children if they think he sat around feeling sorry for himself. No! Stress that he spent a lot of time praying, and focused on a friend named Philemon, saying, “I pray that the sharing of your faith may become effective” (v. 6) — he wanted Philemon to continue sharing his faith in ways that had an impact.
															
Worship Resources
Litanies — General
A Litany of Confession and Reconciliation

Leader: To you, God, we turn to have our hearts filled with love.
People: Give us new wineskins, and fill them with new wine.
Leader: We remember that your love is for all people, and that the blood of Christ was shed for all:
People: For the accepted and for the marginalized,
Leader: For the poor and the wealthy,
People: For the weak and the powerful,
Leader: For the ill and the healthy
People: And for the wise and the simple. 
Leader: We confess our tendency to think we are better than others.
People: We confess our pride when we minimize our sins.
Leader: We confess being blindly certain of our limited understanding.
People: We confess snatching the right to judge out of the hand of Jesus, whom we say we trust.
Leader: We confess letting go of our obligation and opportunity to love our neighbor.
People: We confess that we too often worship our own ideas about Jesus, rather than the actual Person of Jesus.
Leader: It is to that Person that we cry now:
People: Have mercy on us according to your unfailing love, according to your great compassion. Blot out all our iniquity and lead us in the way everlasting.
ALL: Amen. 
—Adapted from Fran Pratt, “Litany for Reconciliation, Confession and Forgiveness,” franpratt.com. November 1, 2015.

Benedictions — General 
The way is long; let us go together.
The way is difficult; let us help each other.
The way is joyful; let us share it.
The way is Christ’s, for Christ is the Way; let us follow. 
The way is open before us; let us go: with the love of God, the grace of Christ and the communion of the Holy Spirit. Amen.
—Ruth C. Duck and Maren C. Tirabassi, eds., Touch Holiness (New York: Pilgrim Press, 1990), 243. 

Hymns
A Charge to Keep I Have
According to Thy Gracious Word
A Closer Walk with Thee

Worship and Praise 
The Family God (Gaither)
We Come into This House
Gather Together
For licensing and permission to reprint or display these songs on screen, go to ccli.com. The worship and praise songs suggested by Homiletics can be found in most cases on Google by using the title as the search term.

Lectionary Texts
Thirteenth Sunday after Pentecost, Cycle C
Jeremiah 18:1-11*
Psalm 139:1-6, 13-18*
Philemon 1-21*
Luke 14:25-33*
*Go to Scripture Index for additional treatments of these texts.







